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CONFUCIUS 

CONFUCIUS BETWEEN THE FOUNDERS OF RELIGIONS 
AND THE BinLDERS OF STATES 

F rom time to time there appear on earth religions 
acknowledging gods and their commandments, and the 
existence of the beyond. A priestly caste emerges to 
defend the claims of these gods ; the whole hfe of the State 
takes on a new and hallowed tone — Confucius’s doctnne is not 
of this nature. 

From time to time some government shines with particular 
splendour, the highest ranks reaching up mto a cloud of glory. 
With the aid of wiUmg workers the emperor, the kmg, and ms 
court are soon made to seem all-powerfiil. The people submit 
to their rule. Regardless of the way it acquits itself the reigning 
force is highly valued as predestined, even godlike — Confucius’s 
doctnne is not of this nature. 

Heaven, government, and people are, according to Confucius’s 
doctrine, the three supreme powers. Heaven makes the laws 
arid general regulations for the hfe of man ; the government 
receives and enforces these laws ; the executives and the people 
live according to them. There is no place for a priestly caste, 
for the laws of Heaven are not based on any secret dogma ; Aey 
sha^e themselves openly in the form, of the phenomena of nature 
ana of human society. The knowledge they contain has been 
handed down from past generations. Nor is there place for 
governments or rulers who create their own religious laws. 
Confucius’s doctrine extracts the virtues of the rehgion of the 
divine and those of the godlike State, and the dangers of both 
are evaded ; the all-bmding law is set above the power of the 
government. The law itself, though, is purged of all mystery. 
Thus the State is managed in such a way that everyone can under- 
stand, even the lowhest commoner ; those in power are under 
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control and a practicable moral code is cieated winch everyone 
desires to uphold. The doctrine thus gains something significant 
for Confucius and his pupils. An authoritative position m the 
State IS cieated for the teacher himself and, indeed, for a whole 
class of people with him, namely, those who have made it their 
duty to study the laws and their preservation. Confucius’s 
doctrine estabhshed between the rulers and the people a class 
which has, so to speak, to carry on a spiritual battle on two 
fronts ; one against the government, which must be led in a 
certain direction and, in some cases, held in check ; another to 
make education and wisdom available to the people. 

Just such a class becomes characteristic of Confucius’s China ; 
it IS characteristic, too, that it does not indulge in any private, 
scholastic activity such as that of the philosophers and some 
men of letters in occidental civilization. Confucius succeeded 
in raising it to a privileged and influential position in the State ; 
It became the official class of scholars and philosophers. He 
thus attained what, over a hundred years later, Plato recognized 
and proclaimed as ideal and wrote down in his book, The 
Republic. Confucius and his school actually realized what the 
mere intellectuals,” from the prophets to the politicians, from 
Isaiah to MachiaveUi,^ later so ardently desired, and they did it 
in a way which, in spite of all expectations to the contrary, 
proved lasting, more lasting than those State formations set up 
by later so-called realistic and war-minded reformers. 

Let us now consider how Confucius arranged all this, upon 
what basis he built the form of his doctrine, who he himself 
was, how he lived and taught. 


THE LIFE AND VARIED DESTINY OF 
THE MAN KUNG FROM LU 

We are in the sixth century B.c. ; the time of the prophets 
Ezekiel and Daniel in Palestine, Solon and Pythagoras in Greece, 
Buddha m India. Chma is passing through her feudal period ; 
the omnipotent feudal lords are firmly estabhshed in the walled 
and moated towns. Each lord rules one or more towns, the 
^ The Lmng Thoughts of Machavelli presented by Count Carlo Sforza. 
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distant ones being managed by his vassals. Lords, princes, kings, 
and vassals live in spacious homes within the walled towns. 
They despise the common peasants, who care only about eating 
and druilang. Thus the culture which they are perfecting is one 
of the court and the town. But, from the first, this culture is of 
a different nature from that of the occidental feudal courts ; in 
China, as in the Occident, groups are formed around the prince 
and the king, but about the Cliinese feudal court there is an air 
of devotion. From ancient times China has always had her 
“ holy places,** especially mountains. The feudal court now 
also becomes a holy place. The taxes paid to the landlord are a 
religious offering , one brings them because, as in all religious 
sacrifices, one ennches oneself by giving. It is said concerning 
the might of the feudal lords : “ The mmd of the master knows 
no bounds, he thinks of the horses and they are strong, his mmd 
never tires, he thinks of the horses and they prance with spirit, 
his mmd is accurate, he thmks of the horses and they walk 
straight,” Now this sounds like a poetic exaggeration and 
reminds one of primitive-magic conceptions. It does, however, 
give a picture of the mystically inspired, that is, divinely mspired, 
power of the feudal lords. The whole daily life of the feudal 
court is of a solemnly rehgious nature. A great many rites 
are developed for different occasions ; one will perhaps be 
reminded of the strict, complicated rites observed at the courts 
of the Spanish kmgs. These Spanish ceremonies, however, 
honourecl no real and direct representative of Heaven. 

The vassals, the nobles and the officials takmg an active part 
in the life of a Chmese feudal court need not only a thorough 
knowledge of the ceremonies but also an understandmg of 
their symbohc and moral meaning. Every gesture, every step, 
every tone of voice, the cut of the costumes to be worn m 
public, IS prescribed for the prmces. In view of the rehgious 
value of the ceremomes, slips or, worse still, wilful disobedience 
might prove dangerous. It can thus readily be understood 
that for tlie public man, from the emperor to the lowliest clerk, 
nothing is so important as a knowledge of the customs, the 
ritual language and their meanmg. In view of this, a pnnee 
has to surround himself with knowledgeable counsellors. 
Thus, there arises, from the humble nobility of the towns, a 
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class the members of which imdertake the duty of studymg 
the laws and regulations, then place themselves at the disposition 
of one or more princes. It is a class of scholars, philosophers 
and literary men. Professional schools are set up which, above 
all, undertake the actual task of fittmg young vassals, etc., for 
court hfe and preparing them for a public vocation Other 
schools are then established which, over and above such confined 
tasks, develop their own doctrines. One can follow the manner 
m which the schools become more independent and more 
powerful. These schools also begin their work wandering 
around, master and pupils — often as many as a thousand — 
travel through the land from court to court. They specialize 
more and more : mihtary strategy, economics, astrology, law, 
ethics. They become wandermg academies or universities. 
They pick quarrels with each other and, because of their influence 
on me prmces, are held responsible for many rebellions and 
bloody disorders. Finally, at a later stage, they become a public 
nuisance. 

We now see the sage Confucius at home, a school teacher in 
Lu, a state in Shantung Province (to be exact, in the village of 
Tsen, now Kio-fen-hien m Yentseve, Shantung Province) 
where he was bom 550 or 551 B.C., m the twenty-second 
century of the Ling-wang dynasty. He is said to come of a 
branch of the imperial house of Shang ; his father, already 
advanced in age when he was bom, died in his son^s third 
year. Confucius studied for seven years and was very obedient. 
(“ As a youth I was very poor, perhaps that is why I am so 
adept.’’) The Ki family, one of the three greatest in the princely 
Ime of Lu, looked after his interests ; they procured for him 
a position as keeper of stores, then as supervisor of the shepherds 
tending the sacrifiaal animals. He married, named his son 
Li and Peiu (Carp, the finest carp) in gratitude to the princes, 
his masters, who nad sent him a carp on the birth of his child. 
He then gave up his position as chief shepherd, and entered 
his tme vocation, that of teacher. From Ins twenty-seventh 
year on he had made a study of old laws ; this was the wisdom 
of his time. It is said that one of his former pupils, Ejn-sho, 
was from Tshen ; now the sage Lao-tse had a position as 
treasurer m Tshen ; Kin-sho took Confucius to see Lao-tse 
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and It is related how the man from Lu questioned the profound 
old philosopher, as was his wont, about ancient customs, but 
had little use for his further wisdom. 

Soon after the young master’s return to Lu his fame began 
to spread, the number of his disciples mcreased ; just at this 
time, quarrels broke out between the three most powerful 
families in the prmcipahty and the noble whom Confucius 
served was himself bamshed. Confuaus followed him to Ae 
neighbouring state of Tsi. After a short time he returned to 
Lu and it took him fifteen years to find a position. In the mean- 
time he taught and concentrated on the holy books of the past, 
the Shih--king (Book of Ancient Poems), Shu-king (Book of 
Historical Documents), Yi^-king (Book of Changes), Li-ki 
(Books of Rites and Ancient Ceremomes). At long last, in 
his fifty-first year, he was made the chief magistrate of the town 
of Chung-tu ; his activities there attracted the attention of his 
neighbours. He set up a model administration. He became 
assistant to the supenntendent of pubhc buildings and, finally, 
minister of police. (There is also mention of the position of 
vice-minister of agriculture.) In every position he held he 
performed something of importance ; he brought peace to 
the land and even imposed severe judgment on a promment 
but rebellious person in the principahty, condemnmg him to 
death. So long as he was m office there were no robbers m the 
land of Lu. We have grounds for supposing that he was very 
severe in administering justice. In tne whole land there was 
such good order, “ the men were careful to walk on the right 
of the road, the women on the left.” 

Then Confucius was overthrown. Some tell how an envious 
neighbour State bribed the first minister of Lu with eighty 
beautiful girls and one himdred and twenty magnificent horses 
to get rid of Confucius ; others tell that opposition to him 
arose in Lu itself because he was about to break the harmful 
power of the great chiefs of clans and destroy their fortified 
towns to the advantage of the dukes. The (^position is supposed 
to have originated in the very family which had thus far protected 
him. In any case, his term of powerful and successful work in 
Lu, his homeland, was at an end, Confucius had now passed 
the prime of his hfe. He was forced to follow the example of 
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SO many teachers and schools and to grasp the wanderer *s 
staff. 

We now see him for a long time with no permanent dwellmg, 
wandermg around accompanied by a varymg number of pupils. 
Let us note a few of the main dates from this sad, and ever 
sadder period. Confucius is, indeed, quite unlike the great, 
splendid personahty of Buddlia, the Indian prmce, who, in the 
second part of his life, became outwardly and mwardly perfect 
and so passed away, or the immensely tragic figure of the 
Nazarene who, knowmg and acceptmg liis agony, went straight 
and upright on Ins way. Here in China the small nobleman, 
one might say “ bourgeois,” is fighting against a despicable 
fate. He sees himself banished from his home, forbidden to 
function in spite of all success ; he, the realist and practical 
man, must wander in the wilderness with nothing to hold on to. 
He is condemned to become an “ intellectual,” a “ man of 
letters,” but since nothing is further from his nature than 
sterile intellect, he must confine himself to lecturing others, 
entrusting his thoughts to mere pupils, spreading his seed at 
random. 

It is this fact that makes Confucius’s case especially bitter. 
His ideas are not of the same kind as those of Buddha or the 
contemporary Lao-tse, that is, not of the philosophical, more 
or less abstract kind with which one can found a school, a 
sect, or perhaps a reHgion. What he has to say consists of 
direct instruction, technical advice about die best proved 
methods to be enmloyed by an “ actual government.^’ He 
advises the head ot the State. He is a practical man, and he 
knows how to discuss administration, law, and mihtary 
strategy, die attitude towards family, all the things which 
can be immediately earned out, which press for reahzation, 
and have proved worthiest in practice. But it is not to be. 
He moves, it is said, from Lu to Wei where he is received with 
great honour, only to be so slandered ten months later that he 
IS forced to leave the country ; he returns, leaves once again, 
goes to Sung where he teaches beneath the trees ; the 
commander-in-chief of the country would hke to take from 
him even this refuge, to fell the trees and kill Confucius ; 
Confucius flees. 
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One day the master is standing at the gate of the town of 
Tshing awaiting his pupils. One of the inhabitants notices 
him and tells a pupil that a man of majestic appearance, with 
long sculptured eyes and a high forehead is staning by the gate. 
He looks as troubled as a dog whose master is lost. Confucius, 
to whom the pupil repeats these remarks, smilingly replies : 

The description of my figure is of little importance, but the 
comparison with a dog is most appropriate.” 

Now and then he is summoned by a prince, but the great 
ones of the land oppose him. As we have already seen, Confucius 
defends the principle of centralization of the State. He would 
break the power of die vassals who are continually quarrelling 
among themselves, sometimes even attacking each other. In 
his sixty-third year he wanders hopelessly back to Wei. In the 
meantime some of his pupils have become dignified officials. His 
wife has died. In the year 48 3 , at the age of sixty-eight, a broken 
old man, he is able to return to Lu at the invitation of the 
minister of the time. For fourteen years he has been wandering 
around. Now he remains People come to him for advice 
but he is given no official position. And so he practises his 
former profession ; he talks with his disciples, reads and edits 
the holy books, comments on the obscure book of prophecy 
I'-King and writes a history of Lu. The hour of twilight is 
drawing near. Dunng the year after his return to Lu his son 
Peiu and his favounte pupil Yen-Yiian die. The old master 
sighs ; Heaven has destroyed me. Heaven has destroyed me.” 
One April morning in the fourteenth year of the reign of 
Ngai-king (478 B.c.) at the age of seventy-three, he has fore- 
bodings of death. He is strolling in his little garden humming 
an air : 

Tai chan, the great mountain must crumble. 

The strong beam must break. 

The wise man must wither away like a plant. 

His grandchild is the only one to stand by his deathbed, and 
to hear his last words : “ No intelligent ruler arises to take me 
as his master. My time has come to die,” 
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THE CHARACTER OF THE GREAT CONFUCIUS 

This lonely, disappointed man, now come to the end of his 
eventful Ufe, had a deeper influence during his lifetime than he 
imagined. He was not perimtted to build the house for which 
he laid the corner-stone. Had he later been able to survey the 
course of his life he would surely have said ; ** If all things need 
time m which to ripen how much more so the form of a great 
nation/* 

He was a man of solid Chinese wood. His interests were 
entirely directed to the arrangement of human aiffairs, the family 
and the State. He bothered only with such thmgs. He once 
reprimanded a pupil for thinking about death with the words : 
“ While you do not know life what can you know about 
death ? ** He is pictured m his best times as a respect-provoking, 
fine personality, reminiscent of an old emperor ancl minister ; 
he chose for mmself the profession of educator and advisor to 
princes. We see him at court, his behaviour setting a great 
example, minutely folio wmg every rule, dressed with the greatest 
care. Tins glorification of the sovereign might, of which we 
shall soon hear, is not, for Confucius, something purely external, 
and this veneration of the nobles is not lessened by the fact that 
his role is to educate and mfluence them. Confucius knows and 
teaches : “ Heaven has distinguished a number of mdividuals 
with the knowledge of how to run a state and it is their duty 
to put this knowledge at the disposition of their sovereign,** 

hi his own daily contacts he was definitely modest and very 
reserved. Nevertheless he was filled with selfconfidence and, 
even in the greatest misery, a belief in his mission. Once, in 
danger, he said with proud fortitude : “ Heaven has entrusted 
me with the ancient wisdom of Wenn Wang, hence no man 
can do me any harm.** Another time he explained : If a 
theory spreads it is because Heaven wills it.** Thus he sees the 
future of his doctrine before him. He is a dependable leader 
to his pupils and his country. A drawing was once made of 
him, mountmg his carriage, grasping the reins, eyes straight 
ahead glancing neitJher to right nor left. His every utterance 
is deeply sincere. His whole being exhales a genuine, natural 
seriousness and human sense of responsibility. 
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He 1$ a conservative and, what is more, a thoroughly decided 
one. It IS frequently said : “ Confucius taught nothing new ; 
as he himself said, Confucius is a representative of tradition.” 
But it is not quite so simple. He himself undoubtedly did much 
to foster this belief and it is evident that he does not care to 
pass for an inventor. But we already know that he edited ” 
the five sacred books. There is no doubt that his editing did 
not take everything over just as it was and Aat the five sacred 
books, as he delivered them, bore the stamp of the Confucian 
spint. Moreover, to be so decided a champion of a past, keeper 
of a certam way of life and to introduce lines of thought is to 
be more than a simple traditionalist. Confucius, the conserva- 
tive, decides m favour of an existent but not generally foUowed 
hne of development for State and people This decision, 
which we shall discuss later, this consaous formulation is his 
personal work. 

The will to influence, to influence as we have said by leader- 
ship and example, is apparent m all Confucius’s work. In this 
he always remams true to form. His words of advice, his 
personal behaviour have this aim m view. In these things 
he IS perfect, having left the hands of his creator m as complete 
a form as most of the other “ shepherds of the people ” known 
to mankind. 4 

Just as others of these “ shepherds,” he, also, is a matter-of-fact, 
practical person, even a politician. We have already touched 
upon his pohte rejection of everything abstract and purely 
theoretical. History (or legend), in a kmdly and hghtly iromcal 
mood, has him visitmg his contemporary, the old Lao-tse, 
treasurer for a nearby noble. For what? To gam orphic 
wisdom ? No, to enquire about some “ ancient customs.” 
Confucius IS always on the look out for ancient customs. It 
seems that already m his early days he was somewhat sceptical 
regarding the governmental methods of the times. He un- 
doubtedly respects the power of the sovereigns but he just 
as undoubtedly does not respect the sovereigns. But he has 
sujfficient restraint to keep his sceptiasm from becoming 
apparent and with his practical and positive manner is not 
inclined to become a mere critic. He is, if you will, too clever 
or m any case too clear minded, for this and has too great a love 
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for the world around him. So he keeps busy reading the holy 
writmgs. Why ? What should a man do to make his way m 
society, in the world ? How to impress the present ? One 
provides oneself with ancestors ! Confucius goes about this 
in the same manner as others did after him. One must not try 
to remain aloof. One must be able to point back to one’s 
predecessors. It is best to take one's aims and pattern of conduct 
from some old and generally recogmzed work. 

Now we must not think that those historical, poetic, and 
astrological works, later respected as holy, were, m Confucius’s 
time, the only ones, or even generally recogmzed. There 
probably were other similar works. We said : He and his 
disciples decided m favour of such and such writings and 
theories. He created for himself, in this way, incomparable 
tools. For these theories which he found, selected, and marked 
had powerful prestige due to their age. Confucius will now 
bring them to people’s knowledge and promote them to general 
Chinese national rules of hfc. 

These theories consider the average man. We have now 
arrived at a decisive, if not the decisive point. Just as Confucius 
did not bother with theoretical and abstract thoughts, so he 
did not bother about unusual people and exceptional deeds. 
In the four books dedicated to him we do not find a single 
word in praise of a heroic deed, not even of any extravagant 
adventure in the positive sense. We breathe the air of the golden 
mean. We are m the juste milieu. One of the four books 
compiled by Confucius’s grandson bears the title : The Doctrine 
of the Mean. Confucius, by the way, looks disdainfully upon 
military matters as of secondary importance. He is interested 
in the civihan population, we might even say in the bourgeoisie 
But in these thmgs, too„ he struggles against anything out of 
the ordmary. He is greatly displeased by the story of an entirely 
upright and frank man who, for the sake of truth, reported 
that his father had stolen a sheep. Confucius thmks : “ Among 
us, in our part of the country, those who are upright are 
diferent from this. The father conceals the misconduct of the 
son, and the son conceals the misconduct of the father. Up- 
rightness is to be found in this.” With him, no Roman manners 
^ la Brutus. The order of the whole of society is what Confucius 
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always bears in mind. When asked by a pupil for a concise 
general maxim he replies : Is not reciprocity such a word ? ’’ 
He suffers from the anarchistic conditions of his time and 
regards a peaceful and stable order as the greatest necessity, and 
he and his disciples discuss and examme untirmgly the social 
conditions wliich would lead to such a state. The realm of the 
golden mean must be built up and the rule of the average man 
generally applied. Would an occidental moralist easily concern 
himself with a study of the ordinary man, the man on the 
street ? He prefers to deal with the unusual, the extraordinary. 
Confucius, who lives a great deal at court and yet remams one 
of the people, who really loves his fellow bemgs, recognizes 
the danger of tins unreahstic approach. He makes the Chinese 
type the object of his rehgious studies. 

He thus enables his class, the mtellectuals, the hterary class 
which follows him, to become important to the State. And, 
since the members of this class are concerned, just as he is, with 
the average, commonplace, everyday life, they are qualified 
to become oiSicials. Confucius is, then, both the founder of 
/'the official religion and the patron of the hterary class. 

In this, and m his attitude towards pupils, there is a socratic 
note about Confucius, the everyday man, interested in common- 
place tlungs. But like Socrates, the man of the market-place, 
Confucius also comes to be regarded as a holy man ; a some- 
what pecuhar holy man ! Here we have no remarkable 
happenings, no obscure words fall from his lips, and it is an 
astonishing holy hfe m which we find, in place of visions, 
information regardmg dishes which Confuaus recommends 
or rejects, about his winter clothes, his night clothes, the state- 
ment that he likes ginger and also wme but not from the 
market, and that dishes must always be served with their 
appropriate sauce. Just such information is to be found in 
the classical book Lun^yu, Questions of dress and food are 
considered Is our Confucius on too low a plane, or have 
others perhaps been walkmg on stilts ? 

We see this wise Chinese prophet teachmg unceasingly 
and, when in luck, practising what he preaches. Every word 
he utters may be translated mto action. Sincere and human 
himself he preaches sincenty again and again and strie^j^l^c 
2 
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supreme importance of keeping one’s actions m tune with one’s 
surroundings. This is certamly in contradiction to our present- 
day individuality. Confucius desires a genuinely social state. 
He once says, in his usual simple but far-sighted way : “ To 
love human beings is the virtue of humanity. To understand 
men is science.” 

This wise, humane man, who allows his superiority to his 
disciples to appear only shght, and who is poised and engrossed 
in his duty when in pubhc, is jolly and at ease at home. He 
loves music, repeatedly recites the beautiful verses from the 
Book of Ancient Poems, The burning down of a stable leaves 
him unmoved ; he rejoices that no human beings are hurt. 
He hves with his disciples as in one big family. At the death 
of one of them he weeps and feels himself destroyed. 


WHAT DOES CONFUCIUS TEACH ? 

Let us consider his ideas. It is very likely (what we already 
know makes it probable) that here, too, we shall find much 
that is useful to us modem occidentals, at any rate, to help us 
know ourselves. 

The chief knowledge of the man Kung of Lu in the sixth 
century B.c was of the universal system which, tliough it is 
beyond all human will, still can only come into existence 
through the nght co-operation of man This system is not 
over and above the world, but in it. It is not a system demand- 
mg subjugation, but one which men themselves must build 
up. We see here an ethical activism which is part of the world 
plan and does not issue from some chance subjective source. 
Without the necessary moral accommodation and activity 
on the part of man, the individual, the State, the emperor, 
nature’s order is disturbed. 

At the beginning of The Great Learning is written : “ From 
Heaven we have received the light, the enlightening principle 
which enables us to renew ourselves and all humanity to reach 
perfection.” At the beginmng of The Golden Mean^ is wntten : 

' What Heaven has conferred is called the nature ; an 
accordance with this nature is called the path of duty"' Here 
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too we have the key to and the meaning of a moral behaviour. 
Our duty has nothing to do with any particular command- 
ments and prohibitions commg from the outside, but is simply 
to develop the natural reason, the divme hght, with which we 
arc gifted from birth so that we shall not degenerate but shall' 
achieve harmony with the nature around us. “The perfect 
is the law of Heaven and perfection is the law of humanity.’’ 
Thus, in connection with tradition, Confucius restores the 
closest ties between the great world system and human behaviour. 
Man’s acts and behaviour can and should harmonize with the 
general course of the world. That is, then, a morahty with 
cosmic perspective. How honourable is man’s r61e in all this ! 
Moral behaviour has, for Confucius, a meamng. What a 
contrast to the empty wisdom and hellish mdifference of our 
day ! 

We are, says the master, plunged with our divme light into 
material elements, darkness engulfs us but does not completely 
extmguish the light. One of Confuaus’s followers (Sum-tsu) 
complams : “ Man is always out for his own advantage. He 
follows his mstmets and becomes desirous. He is scarcely 
bom and justice, reason, and harmony disappear.” But he 
has a consoling answer : “ Man is distmgmshed from other 
beings by a sense of justice,” And Mencius says : “ When 
men’s fowls and dogs are lost, they know to seek for them agam, 
but they lose their mind, and do not know how to seek for it. 
The great end of leammg is nothing else but to seek for the 
lost mind.” 

What, then, is this Heaven which is above everythmg ? 
It is the highest spiritual motive. It is always a power of nature, 
never a person. Let us recall the Chinese conception Yang 
and Ym. Yang is the masculine, the creative and corresponds to 
the sun, to Heaven ; Ym the feminme, receptive corresponds 
to the moon, the earth. Man receives his material substance 
from the earth, from Yin ; his spiritual from Heaven, from 
Yang. (But the spintual must not be transported beyond the 
worfi.) From Heaven-on-high, which is both nature and moral 
power, come reward and punishment. Heaven has the means 
both moral and physico-mechanical to produce an effect. The 
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innate justice of the world may not be immediately apparent, 
but all the accounts of ancient history agree that bad govern- 
ment carries the germ of its downfall within itself, and that 
good government thrives. This rise or fall accordmg to 
heavenly and earthly laws appears also m daily life. Failures 
and omissions upset the normal world system and cause it to 
behave like a severely sick organism. There are wars, floods, 
earthquakes, long droughts, epidemics and all such thmgs of 
which the wise take note. Thus, in contrast to our materialistic 
line of thought which makes man the helpless object of a 
stimid, meaningless course of events, our actions are capable of 
innuencmg and do influence world happenings for we have here 
spiritual power influencmg spiritual power, and a chance human 
ciestiny mdependent of Heaven is about as improbable as a 
world-course independent of man. Trouble, misfortune, 
terrible events are the warning cries of a suffering world, cries 
urging men to restore order and return to the “ right path.*' 

Thus Confucius and the orthodox teachmgs elevate us. We 
gain a profound obligation to act which is natural and not 
directed by fear of pumshment. Confucius makes us the 
guarantors of a regular world order and we must not forget 
our responsibility for a moment because one move follows 
directly on the other, and only a cash trade is carried on. 

Now Confucius divides the responsibility. He has seen 
enough of the world to know the possible extent of the wicked- 
ness of government and sovereign. He will have nothing to 
do with the metaphysical charge of original sm, inherited 
guilt. He IS the friend of hfe and of man who is, as he well 
knows, even without the burden of this guilt already sufSciently 
plagued, and continually tlireatened by two dangers ; damaging, 
destructive elements and wicked sovereigns. He stands by 
man, neither an animal nor a bad being, considers him good- 
natured and is anxious that he should not be ruined Confucius 
now brings before Heaven the people, collective humanity, 
in all its reality, whose potentialities are worthy of development 
and direction. He would like the people's progress along 
civilization's “ right path ” to be assured by a good sovereign 
to take the lead and set an example, good ofSpals to enforce 
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the laws withui the prescribed rehgious frame. He would like 
to see the whole State arranged as an educational mstitution ; 
the work should begin at the top with the sovereign, for, if the 
sovereign sets a bad example, he plunges the people mto mis- 
fortune. For tins reason the greatest possible care should be 
taken m educating and advismg the sovereigns. 

The traditional teaching and Confuaus are conservative and 
at the same time friends of the people. They bind the emperor 
directly to Heaven. They raise him to a position of mediator 
between Heaven and people. They make of him a “ son of 
Heaven.” This becomes the title of the emperor, liis badge of 
ofHce, which has notlnng to do with true descent. We are 
dealing here, m a completely logical way, with true descent in 
a metaphorical sense. Heaven, as the actual law-maker, is 
father of the emperor, creator of his imperial state. (Thus there 
is never any question of mheriting the imperial digmty.) In 
this respect the connection between the emperor and Heaven 
must be stressed m such a way that in the cult of the past Heaven 
really falls m the emperor’s ancestral Ime and the emperor really 
respects Heaven as his forebear. The emperor does not have 
an easy time as one can imagine. His mistakes have tremendous 
consequences ; they may result m natural catastrophes. Does 
one ever hear of the emperor’s nghts? Scarcely. Perhaps, 
since we hve under mighty autocrats, we have the secret feeling 
that these gentlemen will look out for their own rights. ^ By 
confining oneself to honounng them and, as a people, taking a 
humble and submissive attitude towards them, one acknowledges 
that the co-operation of the sovereigns is necessary to the 
harmony of the world. But everything depends on reciprocity, 
and the emperors and princes must be remmded of their duty 
in all the hymns. Confucius who regulated and sanctioned this 
had a vast knowledge of kings and people ; he was a wise 
teacher of both. Ceremony exalts, but the exalted one swallows t 
the pill of duty simultaneously with the honour. The people, ^ 
by observance of the ceremony, subjugate themselves yet set . 
their condition ; the sovereign for whom the ceremony is r 
performed enjoys the honour and accepts the condition. 

Moral universahty, the knowledge of a moral umverse, is 
thought out by Confucius no less consistently than the tran- 
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scendental idea m the Catholic religion. Some of the con- 
sequences seem to us pecuhar. What, for example, do we say 
to the idea of a calendar which becomes a text-book of correct 
behaviour and whose important details are fixed by the govern- 
ment after it has come to an understanding with Heaven? 
We shall immediately reahze the necessity for this, however, 
if we remember that, accordmg to Confucius, to live naturally 
is not to hve as an animal or plant but to suit one’s activities 
to the seasons and also to obey Tao, that is, to keep on the right 
path, in tune with the divine law of nature. We are touchmg 
here upon tlie chief dijfference between the Confucian conception 
of nature and our own. With us, with the Greeks, there too 
was a cosmos, which later degenerated into a lyrical conception 
of a cosmos, to which man also belonged. Apart from its 
obscurity, this presentation is of a purely aesthetic nature. Even 
Kant, marvelling at the starry heavens above and the moral 
law withui him, was far from connecting these two things.^ 

; Confucius and the orthodox Chinese teachmgs see Heaven 
and moral law closely related m origin and aim. Heaven granted 
the divine hght to man. Heaven commands and man has his 
moral obligations. Nature does not consist merely of physico- 
mechanical forces ; observation, admiration, and mere reckonmg 
alone do not approach her true essence. Only together do 
humanity and Heaven build the universe, of which man is an 
integral part, not just any. In this combination, it is only 
humanity which can cause disturbances so that it becomes 
man’s duty to preserve permanently the balance of the cosmos. 
We have here a mystically real connection. Humanity is 
continually under influences flowing from the stars and from 
the earth itself ; these influences, the natural events of the year, 
and atmospheric phenomena are mamfestations with which 
man must bring himself mto accord. Tao means the law of 
natural events which, at the same time, regulates human action. 
To act m obedience to this law is to act humanely and to give 
and take in social relationships. What are we ? ” grumbles 
the occidental. '' Mere nobodies of nature, a species of beast 
brought forth by the earth in her cooling-off period.” Confucius 
has a very different insight, a deeper and truer one. From the 
^ The LtPtng Thoughts of Kant presented by Juhen Benda. 
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View : “ Man cannot be separated from nature,” he does not 
. build up the stupid, wicked, and dangerous sentence ; ‘‘ Man 
; is^the helpless plaything of chance ” It is written in the holy 
i book Yi4ting : Pleaven and earth and all things are formed 
' by change, Heaven and earth are the door to change, Heaven 
and earth are the parents of things.” And, too, m Shu-king 
we read : “Of all bemgs man alone is gifted with dxvme 
power,” and from that follows : “ The law of Heaven is 
perfect, the law of man perfection,” which is more than a 
mere moral sermon. We have here ancient phrases which 
challenge us to take up our position. These phrases touch one 
of our tender spots. We, in our physico-mechamcal world, 
are floatmg around in an immense sea of hopelessness, hke men 
m a lifeboat after their ship has been torpedoed. But now and 
again one has the impression that even our science is nearing 
a turning-point, a revision of the mam views. 

A few details. All through Confucius’s doctrine there is 
never the slightest doubt that the sole purpose of the State is 
to promote the welfare of the people according to the rules of 
Heaven. No disputing the fact that the State is the people’s 
affair and not that of the rulers. In practice the State is a potful 
of numberless mdependent groups, the fairuhes bearmg their 
right to live in themselves, and at the centre of this pot is the 
monarchy. The heads of famihes appear before the government 
as the representatives of social ngnts. They form no tangible 
representation of the people, set up no parliament, but are, 
even so, an effective collective body knowing howto make diem- 
selves felt. As already noted : The relation of government 
to people rests on reciprocity. Emperors and rulers, by makmg 
mistakes, lose their right to rule. For the administration of the 
State the same moral laws prevail — Chma, how far are you ! 
—as for the people with, at most, the difference that they have 
to be more strictly adhered to by the admmistration. 

Let us set aside astrology and the sixty-four hexagrams of the 
book Yi-king (perhaps the astrological prmciple is less absurd 
than the science of our universities would have us beheve). 
Let us continue to consider some details of Confucius’s practical 
moral doctrine. Confucius banishes woman to the home, 
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child-care, the preparation of food, etc. She must subordinate 
herself to man. (We find ourselves m the epoch of strict 
patnarchy.) For Confucius the only true knowledge is that 
which leads to virtue. The master is always positive. He 
does not beheve in punishment. Laws should guide. Since 
man is by nature good it is foolish to approach him with punish- 
ment. Punishment does not improve people. Laws should 
be strict but they should educate and aid m clistmguisliing good 
from bad. It is the particular duty of emperor, prince, and 
noble to set a good example. 

The individual must endeavour to use the light of his reason, 
and to penetrate the nature of thmgs. One must do every- 
thing to achieve personal culture, to better one’s family and 
circle, thus taking part m the building of a universal order. 

The use of the words to accommodate ” oneself to nature, 
to one’s fellows, to society, must, however, not be misinter- 
preted. Confucius is not promoting mere opportunism. 
He suppresses the extraordinary (which so easily becomes the 
disorderly) ; he wants a sensible social set-up. When he 
demands penetration of die nature of things he wants criticism 
and control. In fact, only with these things does our own 
contribution to general perfection become possible. One’s 
degree of influence depends on the degree of self-achieved 
culture. 

What, on the whole, does Confucius desire, what are the 
lessons he is trying to teach ? During a period of anarchy, 
war, unrest, and revolution, when the power of the emperors 
is weakening, he insists upon restoration of order and stability. 
A sound and permanent order is what he most desires. That 
is why he is in favour of the normal, the usual and against the 
unusual ; that is why he demands reciprocity and adaptation 
to one’s fellow bemgs. He would, in this way, create a satisfying 
stability. The object of his own admimstrative activity was, 
indeed, the restoration on tins basis of a lastmg order to the 
small district of the State of Lu. The fact that he succeeded 
and the manner of his success turned out to be his misfortune. 
His efforts to achieve order through a uniformly just and strong 
government — ^for Confucius is popular but authoritative — 
arc opposed by the great ones of the land^ and later even of 
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Other lands, until finally no prince can keep Inm As a statesman 
with the political aim of creating a strong unified empire on 
the basis of a stabilized and just order, Confucius was centuries 
ahead of his time. 

He grasped at anythmg which inclmed towards the restoration 
of stability : the ancient books, the cult of the past, the en- 
couragement of child-love m the family. In his epoch the States 
were stumblmg along from unrest to unrest, from change to 
change of government. This all went on around the people as 
though they were helpless herds caught m a storm. Confucius 
looked on m trouble and anger, he who peeped behind the 
scenes of the State and into the souls of the mighty. He threw 
all his weight against feudal and autocratic insolence and 
dissoluteness, giving expression to and brmging into esteem 
the will of the people. He succeeded in expressmg his will 
at least as a lesson and m giving it a permanent formula- 
tion, He became the teacher of democracy whose weight 
rests on the broadest of shoulders, those of Heaven and the 
emperor. 

Confucius thought in the same realistic way m which he 
worked. Let us recall his characteristic reply to a pupil's 
question : ‘‘ Should bad be rewarded by good ? " Confucius, 
no doubt revolting mwardly, replied : “ And with what should 
good then be rewarded ? " He spoke in a realistic, temperate 
manner, was rational and up to date and proposed to help his 
teachmg to victory by realistic means. He tended anythmg 
which could aid what was good to take root : the rites and 
ceremonies, the cult of the past, the love of the child in the 
family. He is imperturbed by the fact that ghosts are also 
honoured. He avoids the question of a world to come. He 
guards against anythmg which might stand in the way of the 
all-important welfare of the people. In this way, he, the man 
of the people, the democrat, creates the wonder of which we 
have already spoken : he makes his ideas suitable to take on, 
later, much later, an oiSicial nature. They become the doctrine 
of the State. Surely no doctrine can have a greater triumph. 
And surely this triumph, this belated triumph of Confucius, the 
friend of humamty and practical morahst, can make headway 
against the triumphs of the revolutions brought about by force, 
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The permanent order of Confucius is based on the idea of a 
real, age-old piety. He is not the one to unearth human weak- 
nesses with which to play politics. He acknowledges man as 
a bemg endowed with a divine hght. He would create a social 
position and political influence for human dignity and native 
human nobility. It is the feelmg of his own nobility which 
makes him thiiik thus. But he does not leave it to man to seek 
at random his own rights. Right is beyond the individual and, 
according to the ancient language, is implanted in us by the 
creative power of “ Heaven-on-high.” This dignity cannot, 
therefore, be shaken by any of the tyranmcal powers which 
arise later. Confucius prepares men to live and to enjoy life. 
An active joy in hvmg, a will to acloieve perfection, flows from 
his teaching. This reugion undoubtedly surpasses others which 
present their followers with conditions of intoxication, ecstasy, 
and pride. 

Confucius always shows the simple people in their natural 
groups, clingmg to their native soil, leading without complaint 
me hard life of the fields, he himself among them, takmg their 
part. Seldom do the words piety and humanity so appropriately 
describe the teachmg of one man. 


THE VARIED FATE AND TRIUMPHANT RISE 

OF Confucius’s doctrine 

Tragic was the course of the material life of the man Kung 
from the State of Lu. And the hfe of his doctrme after he was 
no more ? It appears no less varied. There were pupils to foster 
his ideas and his memory ; a famous one was Mencius from 
372-289 B.c. Between 245 and 209 b.c. there arose in China 
a terrible tyrant. This Shi-huangti overthrew all the different 
prmces and, in a brutal manner, brought about just the unifica- 
tion of China which Confucius actually wanted. Shi-huangti 
held the quarrels of the different schools responsible for the 
previous divisions and unrest so, in the year 213 B.c., he issued 
an order that all books excepting those of the House of Tsin 
must be burned. Four hundred and sixty scholars who refused 
to deliver up their books were buried ahve. Thereafter, 
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anyone found in possession of forbidden works was arrested, 
branded with fire, and condemned to compulsory labour on 
the Great Wall. Like other men of his type, Shi-huangti was 
obsessed by a mad desire to build, and he was responsible 
among other thmgs for the famous castle Ofang-kung by 
Tsinanfu. The mam hall held 10,000 people and the door 
betrayed the trembhng terror of the tyrant : it is said to have 
been magnetic and anyone entermg armed was caught prisoner 
by the stone. But even this man died eventually. The rule 
of the emperors of Han then brought a recovery. Everything 
favouring stabihty and tradition, and m particular the school 
of Lu, came to be honoured. Confuciamsm took a splendid 
upward trend. In the year 194 b.c. the first Han emperor 
visited Confucius’s grave at CKu-fu. In a.d. 72 it was arranged 
to honour the seventy-two chief disciples of the master. In 
267 an edict appeared whereby a great sacrifice was to be offered 
to Confucius four times a year. His own town built a temple 
in his honour. A decree of the year 555 provided that a temple 
to the master should be built in the main town of each and 
every district. In 665 he received the title “ Most noble master,” 
in 739 the title, “ King,” m 1013 ** Most divine,” in 1048 his 
statue was royally draped. His picture has hung in every school 
since 637. The Manchu emperors bowed down before him ; 
in 1657 they named him : ‘^Most sage ancient teacher.” His 
doctrine became the common property of the nation. He 
became the patron saint of the hterary as well as of the oflGicial 
class. 

Has this master, have these old wntmgs anything to say to 
our times ? They can always be used as touchstone and anti- 
type. To come to the mam point, m order to see the necessity 
ox bindmg human morals to truth, to a moral command 
makmg us responsible and, at the same time, demanding 
activity, Confucius’s doctrine should be compared with two 
modern theories which beheve that they have succeeded in 
escapmg from this principle of a moral basis : the theories of 
Karl Marx and Nietzsche. 

Beginning from a generally humanistic concept, Marx, 
together with the sociahsm of his day, soon tted himself up with 
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class war but his aim was always to reach in this way a truly 
social society.^ Little by little, though, he lost mteiest in man 
and his morals and stressed the importance of external, material 
things. It was, therefore, inevitable that in the fight through 
to this goal tyranny and brutality, and the inhuman and 
bestially natural among men should sprmg forth. Nietzsche ^ 
saw man m some coimection with nature, but what kind of 
nature ? A non-existent, merely physico-mechamcal one. 
Thus here also is lackuig the discernment of our true, that is 
our divine *’ nature, the discernment of our ties with the 
physico-spiritual world as a whole, a comiection and collabora- 
tion which must not be shaken nor deformed. From Nietzsche 
there remains a hopeless mhilism which also leads to tyranny 
and brutahty. 

Times have certainly changed smee Confucius, but the mind 
of man and human nature have remained unchanged for these 
two thousand five hundred years. To-day, just as m Confucius’s 
time, men are still strivmg for a social society ; the will to live 
to see a spiritual moral world and the (uncertam) feelmg that 
such an existence is possible prevails unchanged ; the struggle 
for happmess and stabihty goes on. 

^ The Living Thoughts of Karl Marx presented by Leon Trotsky. 

® The Living Thoughts of Nietzsche presented by Heinrich Mann. 
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THE MASTER 


C onfucius, in his village, looked simple and sincere, 
and as if he were not able to speak. 

When he was in the prince’s ancestral temple, or 
in the court, he spoke mmutely on every point, but cautiously. 

When he was waiting at court, m speaking with the great 
officers of the lower grade, he spake freely, but in a straight- 
forward manner , in speaking with those of the higher grade, 
he did so blandly, but precisely. 

When the ruler was present, his manner displayed respectful 
uneasmess ; it was grave, but self-possessed. 

When the prince called him to employ him in the reception 
of a visitor, his countenance appeared to change, and his legs 
to move forward with difficulty. 

He inclined himself to the other officers among whom he stood, 
moving his left or right arm, as their position required, but keeping 
the skirts of his robe before and behind evenly adjusted. 

He hastened forward, with his arms hke the wings of a 
bird. 

When the guest had retired, he would report to the prmce, 
“ The visitor is not turning round any more.^’ 

When he entered the palace gate, he seemed to bend his 
body, as if it were not sufficient to admit him. 

When he was standmg, he did not occupy the middle of the 
gateway ; when he passed m or out, he did not tread upon the 
threshold. 

When he was passing the vacant place of the prince, his 
countenance appeared to change, and his legs to bend under 
him, and his words came as if he hardly had breath to utter 
them. 

He ascended the reception hall, holding up his robe with 
both his hands, and his body bent ; holdmg in his breath also, 
as if he dared not breathe. 

When he came out from the audience, as soon as he had 
descended one step, he began to relax his countenance, and 
had a satisfied look. When he had got to the bottom of the 
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steps, he advanced rapidly to his place, with his arms like wings, 
and on occupying it, his manner still showed respectful un- 
easiness. 

When he was carrying the sceptre of his ruler, he seemed 
to bend his body, as if he were not able to bear its weight. 
He did not hold it higher than the position of the hands in 
making a bow, nor lower than their position in giving anything 
to another. His countenance seemed to change, and look 
apprehensive, and he dragged his feet along as if they were 
held by something to the ground. 

In presenting the presents with which he was charged, he wore 
a placid appearance. 

At his private audience, he looked highly pleased. 

The superior man did not use a deep purple, or a puce colour, 
in the ornaments of his dress. 

Even in his undress, he did not wear anythmg of a red or 
reddish colour. 

In warm weather, he had a single garment of black, either 
of coarse or of fine texture, but he wore it displayed over an 
inner garment. 

Over lamb’s fur he wore a garment of black ; over fawn 
fur one of white ; and over fox fur one of yellow. 

The fur robe of his undress was long, witli the right sleeve 
short. 

He required his sleeping dress to be half as long again as 
his body: 

When staying at home, he used thick furs of the fox or the 
badger. 

When he put oiff mourning, he wore all die appendages of 
the girdle. 

His tmder-garment, except when it was required to be of 
the curtain shape, was made of silk cut narrow above and wide 
below. 

He did not wear lamb’s fur or a black cap, on a visit of 
condolence. 

On the first day of the month he put on his court robes, 
and presented himself at court. 

When fasting, he thought it necessary to have his clothes 
brighdy clean and made of hnen cloth. 
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When fasting, he thought it necessary to change his food, 
and also to change the place where he commonly sat in the 
apartment. 

He did not dislike to have his rice finely cleaned, nor to have 
his minced meat cut quite small. 

He did not eat rice which had been injured by heat or damp 
and turned sour, nor fish or flesh which was gone. He did 
not eat what was discoloured, or what was of a bad flavour, 
nor anytliing which was ill-cooked, or was not in season. 

He did not eat meat which was not cut properly, nor what 
was served without its proper sauce. 

Though there might be a large quantity of meat, he would 
not allow what he took to exceed the due proportion for the 
rice. It was only in wine that he laid down no hmit for himself, 
but he did not ^ow himself to be confused by it. 

He did not partake of wine and dried meat bought in the 
market. 

He was never without ginger when he ate. 

He did not eat much. 

When he had been assisting zt the princess sacrifice, he did 
not keep the flesh which he received over night. The flesh of 
his family sacrifice he did not keep over three days. If kept 
over three days, people could not eat it. 

When eating, he did not converse. When in bed, he did not 
speak. 

Although his food might be coarse rice and vegetable soup, 
he would offer a little of it in sacrifice with a grave respectful air. 

If his mat was not straight, he did not sit on it. 

When the villagers were drmkmg together, on those who 
carried staves going out, he went out immediately after. 

When the villagers were gomg through their ceremomes 
to drive away pesmential influences, he put on his court robes 
and stood on the eastern steps. 

When he was sending complimentary mqmries to anyone 
in another State, he bowed twice as he escorted the messenger 
away. 

The stable being burned down, when he was at court, on 
his return he said, “ Has any man been hurt ? He did not 
ask about the horses. 

3 
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When any of his friends died, if he had no relations who 
could be depended on for the necessary offices, he would say, 
‘‘I will bury him.” 

When a friend sent him a present, though it might be a 
carriage and horses, he did not bow. 

The only present for which he bowed was that of the flesh 
of sacrifice. 

In bed, he did not he like a corpse. At home, he did not 
put on any formal deportment. 

When he saw anyone in a mournmg dress, though it might 
be an acquaintance, he would change comitenance , when he 
saw anyone wearing the cap of full dress, or a blind person, 
though he might be in his undress, he would salute them in a 
ceremonious manner. 

To any person in mourmng he bowed forward to the cross- 
bar of his carriage ; he bowed m the same way to anyone bearing 
the tables of population. 

When he was at an entertainment where there was an 
abundance of provisions set before him, he would change 
countenance and rise up. 

On a sudden clap of thunder, or a violent wind, he would 
change coimtenance. 

When he was about to mount his carriage, he would stand 
straight, holding the cord 

When he was in the carriage, he did not turn his head quite 
round, he did not talk hastily, he did not point with his hands, 

Tsze-kung said, The Master’s personal displays of hts 
principles and ordinary descriptions of them may be heard. 
His discourses about mans nature, and the way of Heaven, 
cannot be heard.” 

The Master’s frequent themes of discourse were — the Odes, 
the History, ^d the mamtenance of the Rules of Propriety. 
On all these he frequently discoursed. 

The Master said, “ The silent treasurmg up of knowledge ; 
learning without satiety ; and instructing others without 
being wearied: — which one of these things belongs to 
me ? ” 
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The Master said, “ The leaving virtue without proper 
cultivation ; the not thorouglily discussing what is learned ; 
not being able to move towards nghteousness of which a 
knowledge is gained ; and not being able to change what is 
not good . — these are the things which occasion me sohcitude/’ 

When the Master was unoccupied with business, his manner 
was easy, and he looked pleased. 

The Master said, ‘‘ Let the will be set on the path of duty. 

“ Let every attamment m what is good be firmly grasped. 

“ Let perfect virtue be accorded with. 

“ Let relaxation and enjoyment be found in the poUte 
arts.’’ 

When the Master was eating by the side of a mourner, he 
never ate to the full. 

He did not sing on the same day in which he had been 
weeping. 

The Master said, “ Alas ! there is no one that knows me.” 

Tsze-kung said, “ What do you mean by thus saying — 
that no one knows you ? ” The Master replied, “ I do not 
murmur against Heaven. I do not grumble against men. 
My studies he low, and my penetration rises high. But there is 
Heaven ; — that knows me ! ” 

The Master said, “ Some men of worth retire from the 
world. 

‘‘ Some retire from particular States. 

“ Some retire because of disrespectful looks. 

“ Some retire because of contradictory language.” 

The Master said, “ The sage and the man of perfect virtue ; 
— ^how dare I rank myself with them ? It may simply be said of 
me, that I strive to become such without satiety, and teach 
others without weariness.” Kung-hsi Hwa said, “ This is just 
what we, the disciples, cannot mutate you in.” 

The subjects of which the Master seldom spoke were — 
profitableness, and also the appomtments of Heaven^ and perfect 
virtue. 
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' There were four things from which the Master was entirely 
free. He had no foregone conclusions, no arbitrary pre- 
deteiminations, no obstmacy, and no egoism. 

The Master said, “ Am I indeed possessed of knowledge ? 
I am not knowing. But if a mean person, who appears quite 
empty, ask anything of me, I set it forth from one end to the 
other, and exhaust it.” 

Po~mh being ill, the Master went to ask for him. He took 
hold of his hand through the wmdow, and said, “It is killing 
him. It IS the appomtment of Heaven, alas ! That such a man 
should have such a sickness ! That such a man should have such 
a sickness ! ” 

When Yen Yuan died, the Master bewailed him exceedingly, 
and the disciples who were with him said, “ Master, your grief 
is excessive ! ” 

“ It IS excessive ? ” said he. “ If I am not to mourn bitterly 
for this man, for whom should I mourn ? ” 

“ When Confucius was leaving Ch‘i, he strained off with 
his hand the water in winch his rice was bemg rinsed, took the 
rice, and went away. When he left Lu, he said, ‘ I will set out 
by and by ’ : — ^it was right he should leave the country of 
his parents in this way. When it was proper to go away 
quickly, he did so ; when it was proper to delay, he did 
so ; when it was proper to keep in retirement, he did so ; 
when it was proper to go into olfHce, he did so : — this was 
Confucius.” 

Mencius said, “ Po-i among the sages was the pure one ; 
1 Yin was the most inclined to take ojfEce ; Hhi of Lifi-hsi^ was 
the accommodating one ; and Confucius was the timeous 
one. 

“ In Confucius we have what is called a complete concert. 
A complete concert is when the large bell proclaims the commence-^ 
ment of the music, and the ringing stone proclaims its close. The 
metal sound commences the blended harmony of all the 
ustruments, and the winding up with the stone terminates 
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that blended harmony. The commencing that harmony is 
the work of wisdom. The terminating is the work of 
sageness. 

As a comparison for wisdom, we may liken it to skill, 
and as a comparison for sageness, we may liken it to strength ; — 
as m the case of shootmg at a mark a hundred paces distant. 
That you reach it is owmg to your strength, but that you hit 
the mark is not owmg to your strength.” 

Confucius said, “ I hate a semblance which is not the reahty. 
I hate the darnel, lest it be confounded with the corn. I hate 
glib-tonguedness, lest it be confounded with righteousness. 
T hate shaipness of tongue, lest it be confounded with sincerity. 
I hate the music of Chang, lest it be confounded with the true 
music. I hate the reddish blue, lest it be confoimded with 
vermihon. I hate your good careful men of tlie villages, lest 
they be confounded with the truly virtuous.” 

“ The supenor man seeks simply to brmg back the un- 
changing standard, and, that bemg correct, the masses are 
roused to virtue. When they are so aroused, forthwith 
perversities and glossed wickedness disappear.” 

The philosopher Tsang being ill, Mang Chang went to ask 
how he was. 

Tsang said to Inm, ‘‘ When a bird is about to die, its notes 
are mournful ; when a man is about to die, his words are 
good.” 

The Master said, “ At fifteen, I had my mmd bent on learning. 

“ At thirty, I stood firm. 

“ At forty, I had no doubts. 

“ At fifty, I knew the decrees of Heaven. 

At sixty, my ear was an obedient organ /or the reception oj 
truth. 

“ At seventy, I could follow what my heart desired, without 
transgressing what was right.” 

The Master was mild, and yet dignified ; majestic, and yet 
not fierce ; respectful, and yet easy. 
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THE LAWS OF HEAVEN AND THE 
EARTHLY ORDER 

THE GREAT LEARNING 

My mastery the philosopher Ch'ang says * — ‘‘ The Great Learning ” 
is a book transmitted by the Confucian School, and forms the gate 
by which first learners enter into virtue. That we can now perceive 
the order in which the ancients pursued their learning is solely owing 
to the preservation of this work, the Analects ” and Mencius coming 
after it. Learners must commence their course with this, and then 
it may be hoped they tvill be kept from error. 

THE TEXT OF CONFUCIUS 

what the Great Learning teaches, is — to illustrate illustrious 
virtue ; to renovate the people ; and to rest in the highest 
excellence. 

The point where to rest being known, the object of pursuit 
IS then determined, a calm unperturbedness may be attained 
to. To that calmness there will succeed a tranquil repose. In 
that repose there may be careful deliberation, and that delibera- 
tion will be followed by the attamment of the desired end. 

Thmgs have their root and their branches. Affairs have their 
end and their beginnmg. To know what is first and what is 
last will lead near to what is taught in the Great Learning. 

The ancients who wished to illustrate illustrious virtue 
throughout the kmgdom, first ordered well their own States, 
Wishing to order well their States, they first regulated their 
famihes. Wishing to regulate their families, they first cultivated 
their persons. Wishmg to cultivate their persons, they first 
rectified their hearts. Wishing to rectify their hearts, they 
first sought to be sincere in their thoughts Wishing to be 
sincere in their thoughts, they first extended to the utmost their 
knowledge. Such extension of biowledge lay in the investiga- 
tion of thmgs. 

Things being investigated, knowledge became complete. 
Their loxowledge being complete, their thoughts were sincere. 
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Their thoughts being sincere, their hearts were then rectified. 
Their hearts being rectified, their persons were cultivated. 
Their persons being cultivated, their famihes were regulated. 
Their famihes bemg regulated, their States were rightly 
governed, the whole kingdom was made tranqml and happy. 

From the Son of Heaven down to the mass of the people, 
all must consider the cultivation of the person the root of 
everything besides. 

It cannot be, when the root is neglected, that what should 
spring from it will be well ordered. It never has been the case 
that what was of great importance has been shghtly cared for, 
and, at the same time, that what was of slight importance has 
been greatly cared for 

The preceding chapter of classical text is in the words of Confucius, handed down by 
the philosopher Tsang The ten chapters of explanation which follow contain the views 
of Tsang, and were recorded by his disciples In the old copies of the work, there appeared 
considerable confusion in these, from the disarrangement of the tablets But now, availing 
myself of the decisions of the philosopher Ch*ang, and having examined anew the classical 
text, I have arranged it in order, as follows * 


COMMENTARY OF THE PHITOSOPHER TSANG 

In the Announcement to K‘ang, it is said, “ He was able to 
make his virtue illustrious.” 

In the T‘Si Chid it is said, He contemplated and studied the 
illustrious decrees of Heaven.” 

In the Canon of the emperor (Ydo), it is said, “ He was able 
to make illustrious his lofty virtue.” 

These passages all show how those sovereigns made themselves 
illustrious. 

The above first chapter of commentary explains the illustration of illustrious virtue. 

On the bathmg-tub of T‘ang, the following words were 
engraved : — “ If you can one day renovate yourself, do so from 
day to day. Yea, let there be daily renovation.” 

In the Announcement to K'ang, it is said, “ To stir up the 
new people.” 

In the Book of Poetry, it is said, “ Although Chdu was an 
ancient State, the ordinance which hghted on it was new/' 
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Therefore, the superior man in everything uses his utmost 
endeavours. 

The above second chapter of commentary explains the renovating of the people. 

In the Book of Poetry, it is said, “ The royal domain of a 
thousand li is where the people rest.” 

In the Book of Poetry, it is said, “ The twittering yellow bird 
rests on a comer of the mound.” The Master said, ‘‘ When 
it rests. It knows where to rest. Is it possible that a man should 
not be equal to this bird ? ” 

In the Book of Poetry, it is said, ‘‘ Profound was kmg Wan. 
With how bright and unceasing a feeling of reverence did he 
regard his restmg-places ! ” As a sovereign, he rested in 
benevolence. As a mimster, he rested in reverence. As a son, 
he rested in filial piety. As a father, he rested in kindness. In 
communication with his subjects, he rested m good faith. 

In the Book of Poetry, it is said, “ Look at that wmding- 
course of the Ch‘i, with the green bamboos so luxuriant ! 
Here is our elegant and accomplished pnnce ! As we cut 
and then file ; as we chisel and then gnnd : so has he cultivated 
himself. How grave is he and dignified ! How majestic and 
distinguished ! Our elegant and accomplished prince never 
can be forgotten.” That expression — “ As we cut and then 
file,” mdicates the work of learning. ” As we chisel and then 
grmd,” mdicates that of self-culture. How grave he is and 
dignified ! ” indicates the feelmg of cautious reverence. ” How 
commanding and distinguished ! ” indicates an awe-inspiring 
deportment. ” Our elegant and accomplished prmce never 
can be forgotten,” indicates how, when virtue is complete and 
excellence extreme, the people cannot forget them. 

In the Book of Poetry, it is said, ” Ah ! the former kmgs 
are not forgotten.” Future princes deem worthy what they 
deemed worthy, and love what they loved. The common 
people delight in what delighted them, and are benefited by 
their beneficial arrangements. It is on this account tliat the 
former gings, after they have quitted the world, are not for- 
gotten. 

The above third chapter of commentary explains resting in the highest excellence. 

The Master said, ” In hearing litigations, I am like any other 
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body. What is necessary is to cause the people to have no 
litigations.” So, those who are devoid of principle find it 
impossible to carry out their speeches, and a great awe would 
be struck into men’s mmds ; — Oiis is called knowmg the root. 

The above fourth chapter of commentary explains the root and the issue. 

This is called knowing the root. 

Tliis IS called the perfecting of knowledge. 

The above fifth chapter of the commentary explained the meaning of “ investigating 
things and carrying knowledge to the utmost extent** but it is now lost 

What is meant by “ making the thoughts smcere/’ is the 
allowmg no self-deception, as when we hate a bad smell, and 
as when we love what is beautiful. This is called self-enjoyment. 
Therefore, the superior man must be watchful over himself 
when he is alone. 

There is no evil to which the mean man, dwellmg retired, 
will not proceed, but when he sees a superior man, he instantly 
tries to disguise himself, concealing ms evil, and displaying 
what IS good. The other beholds mm, as if he saw his heart 
and reins ; — of what use is his disguise ? This is an instance of the 
saying — What truly is within will be manifested without.’’ 
Therefore, the superior man must be watchful over himself 
when he is alone. 

The disciple Tsang said, ‘‘ What ten eyes behold, what ten 
hands point to, is to be regarded with reverence ! ” 

Riches adorn a house, and virtue adorns the person. The 
mind is expanded, and the body is at ease. Therefore the 
superior man must make his thoughts smcere. 

The above sixth chapter of commentary explains making the thoughts sincere. 

What is meant by “ The cultivation of the person depends i 
on rectijfymg the mmd,” may he thus illustrated : — ^If a man be 
under the influence of passion, he will be incorrect in his ^ 
conduct. He will be the same, if he is imder the influence of I 
terror, or under the influence of fond regard, or imder that of | 
sorrow and distress. ^ 

When the mind is not present, we look and do not see ; 
we hear and do not understand ; we eat and do not know the 
taste of what we eat. 
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This is what is meant by saying that the cultivation of the 
person depends on the rectifying of the mind. 

The above seventh chapter of commentary explains rectifying the mind and cultivating 
the person 

What is meant by “ The regulation of one’s family depends 
on the cultivation of his person,” is this : — ^Men are partial 
where they feel affection and love ; partial where they despise 
and dishke ; partial where they stand in awe and reverence ; 
partial where they feel sorrow and compassion ; partial where 
they are arrogant and rude. Thus it is that there are few men 
in the world, who love and at the same time know the bad 
qualities of the object of their love, or who hate and yet know the 
excellences of the object of their hatred. 

Hence it is said, in the common adage, “ A man does not 
know the wickedness of his son ; he does not know the richness 
of his growing com.” 

This IS what is meant by saying that if the person be not 
cultivated, a man cannot regulate his family. 

The above eighth chapter of commentary explains cultivating the person and regulating 
the family 

What is meant by ” In order rightly to govern the State, 
it IS necessary first to regulate the family,” is this : — ^It is not 
possible for one to teach others, while he cannot teach his own 
family. Therefore, the ruler, without going beyond his 
family, completes the lessons for the State. There is filial 
piety : — therewith the sovereign should be served. There is 
fraternal submission : — therewith elders and superiors should 
be served. There is kmdness : — therewith the multitude should 
be treated. 

In the Announcement to K'ang, it is said, “ Act as if you 
were watching over an infant.” If {a mother) is really anxious 
about It, though she may not hit exactly the wants of her infant, 
she will not be far from domg so Theie never has been a 
girl who learned to bring up a child, that she might afterwards 
<1iiarry. 

From the loving example of one family a whole State becomes 
lovmg, and from its courtesies the whole State becomes 
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courteous, while, from the ambition, and perverseness of the 
One man, the whole State may be led to rebellious disorder : — 
such IS the nature of the influence. This verifies the saymg, 
“ Affairs may be rmned by^ a smgle sentence ; a kingdom may 
be settled by its One man.’’ 

Yio and Shun led on the kingdom with benevolence, and 
the people followed them. Chieh and Chiu led on the kingdom 
with violence, and the people followed them. The orders 
which these issued were contrary to the practices which they 
loved, and so the people did not follow them. On this account, 
the rider must himself be possessed of the good quahties, and then 
he may require them in the people. He must not have the bad 
qualities m himself, and then he may require that they shall not 
be m the people. Never has there been a man, who, not having 
reference to ms own character and wishes in deahng with others, 
was able effectually to mstruct them. 

Thus we see how the government of the State depends on 
the regulation of the family. 

In the Book of Poetry, it is said, “ That peach tree, so dehcate 
and elegant ! How luxuriant is its fohage ! This girl is going 
to her husband’s house. She wdl rightly order her household.” 
Let the household be rightly ordered, and then the people of 
the State may be taught. 

In the Book of Poetry, it is said, They can discharge their 
duties to their elder brothers. They can discharge their duties 
to their younger brothers ” Let the ruler discharge his duties 
to his elder and younger brothers, and then he may teach the 
people of the State 

In the Book of Poetry, it is said, “ In his deportment there 
is nothmg wrong ; he rectifies aU the people of the State.” 
Yes ; when the ruler, as a father, a son, and a brother, is a model, 
then the people imitate him. 

This IS what is meant by saying, “ The government of his 
kingdom depends on his regulation of the family.” 

The above ninth chapter of commentary explains regulating the family and governing 
the kingdom 

What is meant by “ The making the whole kingdom peaceful 
and happy depends on the government of his State,” is this : — 
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When the sovereign behaves to his aged, as the aged should be 
behaved to, the people become filial ; when the sovereign 
behaves to his defers, as the elders should be behaved to, the 
people learn brotherly submission ; when the sovereign treats 
compassionately the young and helpless, the people do the same. 
Thus the ruler has a principle with which, as with a measuring- 
square, he may regulate his conduct. 

What a man dislikes m his superiors, let him not display in 
the treatment of Ins inferiors ; what he dishkes m inferiors, 
let him not display m the service of his superiors ; what he 
hates in those who are before him, let him not therewith precede 
those who are behind him ; what he hates m those who are 
behmd him, let him not therewith follow those who are before 
liim ; what he hates to receive on the nght, let him not bestow 
on the left; , what he hates to receive on the left, let him not 
bestow on the right ; — this is what is called “ The principle 
with which, as with a measuring-square, to regulate one’s 
conduct.” 

In the Book of Poetry, it is said, “ How much to be rejoiced 
in are these princes, the parents of the people ! ” When a 
prince loves what the people love, and hates what the people 
hate, then is he what is called the parent of the people. 

In the Book of Poetry, it is said, “ Lofty is that southern 
hill, witli Its rugged masses of rocks ! Greatly distmguished 
are you, O ^r^ind-teacher Ym, the people all look up to you.” 
Rulers of States may not neglect to be careful. If they deviate 
to a mean selfishness, they will be a disgrace in the kingdom. 

In the Book of Poetry, it is said, “ Before the sovereign of 
the Yin dynasty had lost the hearts of the people, they could 
appear before God. Take warning from the house of Yin. 
The great decree is not easily preserved.'* This shows that, 
by gaining the people, the kingdom is gained, and, by losmg 
the people, the kingdom is lost. 

On this account, the ruler will first take pains about hts 
own virtue. Possessing virtue will give him the people. Possess- 
ing the people will give him the territory. Possessing the 
territory win give him its wealth. Possessing the wealth, he 
will have resources for expenditure. 

Virtue is the root ; wedth is the result. 
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If he make the root his secondary object, and the result his 
primary, he will only wrangle with his people, and teach them 
rapine. 

Hence, the accumulation of wealth is the way to scatter the 
people ; and the lettmg it be scattered among them is the way 
to collect the people. 

And hence, the ruler’s words going forth contrary to right, 
will come back to him in the same way, and wealth, gotten 
by improper ways, will take its departure by the same. 

In the Announcement to K‘ang, it is said, The decree 
indeed may not always rest on ; that is, goodness obtains 
the decree, and the want of goodness loses it. 

In the Book of Ch‘u, it is said, “ The kingdom of Ch‘6 
does not consider that to be valuable. It values, instead, its 
good men.” 

Duke Wans uncle. Fan, said, “ Our fugitive does not account 
that to be precious What he considers precious, is the affection 
due to his parent.” 

In the Declaration of the duke of Ch‘in, it is said, “ Let me have 
but one minister, plain and smcere, not pretending to other 
abilities, but with a simple, upnght mind ; and possessed of 
generosity, regarding the talents of others as though he himself 
possessed them, and, where he finds accomphshed and perspica- 
cious men, loving them in his heart more than his mouth 
expresses, and really showing himself able to bear them and 
employ them : — such a minister will be able to preserve my 
sons and grandsons and black-haired people, and benefits like- 
wise to the kingdom may well be looked for from him. But 
if it be his character, when he finds men of abihty, to be jealous 
and hate them ; and, when he finds accomphshed and per- 
spicacious men, to oppose them and not allow their advance- 
ment, showing himself really not able to bear them : — such a 
minister will not be able to protect my sons and grandsons 
and black-haired people ; and may he not also be pronounced 
dangerous to the State ? ” 

It is only the truly virtuous man who can send away such 
a man and banish him, driving him out among the barbarous 
tribes around, determined not to dwell along with him in the 
Mid^e Kingdom. This is in accordance with the saying, 
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“ It IS only the truly virtuous man who can love or who can 
hate others.’’ 

To see men of worth and not be able to raise them to oiEEce ; 
to raise them to office, but not to do so quickly : — ^this is dis- 
respectful. To see bad men and not be able to remove them ; 
to remove them, but not to do so to a distance : — ^this is weak- 
ness. 

To love those whom men hate, and to hate those whom 
men love ; — this is to outrage the natural feelmg of men. 
Calamities cannot fail to come down on him who does so. 

Thus we see that the sovereign has a great course to pursue. 
He must show entire self-devotion and sincerity to attain it, 
and by pride and extravagance he will fail on it. 

There is a great course also for the production of wealth. 
Let the producers be many and the consumers few. Let there 
be activity in the production, and economy m the expenditure. 
Then the wealth will always be sufficient. 

The virtuous ruler, by means of his wealth, makes himself 
more distinguished. The vicious ruler accumulates wealth, 
at the expense of his hfe. 

Never has there been a case of the sovereign loving benevol- 
ence, and the people not loving righteousness. Never has there 
been a case where the people have loved nghteousness, and the 
affairs of the sovereign have not been carried to completion. 
And never has there been a case where the wealth in such a 
State, collected in the treasuries and arsenals, did not continue 
in the sovereign’s possession. 

The officer Mang Hsien said, ‘‘ He who keeps horses and a 
carriage does not look after fowls and pigs. The family which 
keeps its stores of ice does not rear cattle or sheep. So, the 
house which possesses a hundred chariots should not keep a 
minister to look out for imposts that he may lay them on the 
people. Than to have such a mimster, it were better for that 
home to have one who should rob it of its revenues*' Tins 
is in^ accordance with the saying : — “ In a State, pecuniary 
gain is not to be considered to be prospenty, but its prosperity 
will be found in righteousness.” 

When he who presides over a State or a family makes his 
revenues his chief business, he must be under the influence of 
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some small, mean man. He may consider this man to be good ; 
but when such a person is employed in the administration of a 
State or family, calamities from Heaven^ and mjunes from men, 
will befall It together, and, though a good man may take his 
place, he will not be able to remedy me evil. This illustrates 
again the saymg, In a State, gam is not to be considered 
prosperity, but its prosperity will be found in nghteousness.” 

The above tenth chapter of commentary explains the government of the State, and 
the making the kingdom peaceful and happy 

There are thus, m all, ten chapters of commentary, the first four of which discuss, in a 
general manner, the scope of the principal topic of the Work ; while the other six go 
particularly into an exhibition of the work required in its subordinate branches, "flic 
fifth chapter contains the important subject of comprehending true excellence, and the sixth, 
what IS the foundation of the attainment of true sincerity Those two chapters demand 
the special attention of the learner. Let not the reader despise them because of their 
simplicity 


PRAISE OF LIFE IN THE GOLDEN MEAN 

THE DOCTRINE OF THE MEAN 

What Heaven has conferred is called The Nature ; an accord- 
ance with this nature is called The path of duty ; the regulation 
of this path IS called Instruction, 

The path may not be left for an mstant. If it could be left, 
It would not be the path. On this accoimt, the superior man 
does not wait till he sees thmgs, to be cautious, nor tiU he hears 
things, to be apprehensive. 

' There is nothing more visible than what is secret, and 
no thin g more maiufest than what is minute. Therefore the 
supenor man is watchful over himself, when he is alone. 

While there are no stirrmgs of pleasure, anger, sorrow, or 
joy, the mmd may be said to be m the state of Equilibnum. 
When those feehngs have been stirred, and they act m their 
due degree, there ensues what may be called the state of 
' Harmony. This Equilibrium is the great root from which grow 
all the human actings m the world, and this Harmony is the 
universal path which they all should pursue. 

Let the states of equihbrium and harmony exist m perfection, 
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and a happy order will prevail throi^hout heaven and earth, 
and all things will be nounshed and flourish. 

Chung-ni said, “ The supenor man embodies the course of 
the Mean ; the mean man acts contrary to the course of the 
Mean. 

** The superior man’s embodying the course of the Mean 
IS because ne is a superior man, and so always maintains the 
Mean. The mean man’s acting contrary to the course of the 
Mean is because he is a mean man, and has no caution.” 

The Master said, Perfect is the virtue which is according 
to the Mean ! Rare have they long been among the people, 
who could practise it ! ” 

The Master said, “ I know how it is that the path of the 
Mean is not walked in : — ^The knowing go beyond it, and the 
stupid do not come up to it. I know how it is that the path 
of the Mean is not understood : — ^The men of talents and virtue 
go beyond it, and the worthless do not come up to it. 

** Tnere is nobody but eats and drmks. But they are few 
who can distinguish flavours.” 

The Master said, Alas ! How is the path of the Mean 
untrodden ! ” 

The Master said, “ Men all say, ‘ We are wise ’ ; but being 
dnven forward and talqeh m a net, a trap, or a pitfall, they 
know not how to escajfie. Men all say, ‘ We are wise ’ ; but 
happening to choose tM course of the Mean, they are not able 
to keep it for a round ,ponth.” 

Tsze-lu asked about energy. 

The Master said, “ Do you mean the energy of the South, 
the energy of the North, or the energy which you should 
cultivate yourself ? 

‘‘ To snow forbearance and gentleness in teaching others ; 
and not to revenge xmleasonable conduct : — ^this is the energy 
of Southern regions, and the good man makes it his study. 



CONPUCIUS 


43 

“To lie under arms ; and meet death without regret : — 
this IS the energy of Northern regions, and the forceful make it 
their study. 

“ Therefore, the superior man cultivates a friendly harmony, 
without being weak. — ^How firm is he in his energy ! He stands 
erect in the middle, without inclining to either side. — ^How 
firm is he in Ins energy ! When good principles prevail in the 
government of his country, he does not change from what he 
was in retirement. — ^How firm is he in his energy ! When 
bad principles prevail in the country, he maintains his course 
to death without changmg. — How firm is he in his energy ! ** 

The Master said, “ To live in obscurity, and yet practise 
wonders, in order to be mentioned with honour in future 
ages : — this is what I do not do. 

“ The good man tnes to proceed according to the right path, 
but when he has gone half-way, he abandons it : — am not able 
so to stop. 

“ The superior man accords with the course of the Mean. 
Though he may be all unknown, unregarded by the world, 
he feels no legret. — ^It is only the sage who is able for this.’’ 

Common men and women, however ignorant, may inter- 
meddle with the knowledge of the right path ; yet in its utmost 
reaches, there is that which even the sage does not know. 
Common men and women, however much below the ordmary 
standard of character, can carry it into practice ; yet m its utmost 
reaches, there is that which even the sage is not able to carry 
into practice. Great as heaven and earth are, men still find 
some thmgs in them with which to be dissatisfied. Thus it is 
that, were the superior man to speak of his way in all its great- 
ness, nothing m the world would be found able to embrace it, 
and were he to speak of it in its mmuteness, nothing in the 
world would be found able to spht it. 

It is said in the Book of Poetry, “ The hawk flies up to Heaven ; 
the fishes leap in the deep.” This expresses how this way is seen 
above and below. 

The way of the superior man may be found, in its simple 
elements, in the intercourse of common men and women ; 
4 
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but in its utmost reaches, it shines brightly through heaven 
and earth. 

The Master said, “ The path is not far from man. When 
men t^ to pursue a course, which is far from the common 
indications of consciousness, this course cannot be considered 
The Path. 

“ In the Book of Poetry, it is said, ‘ In hewmg an axe-handle, 
the pattern is not far off.’ We grasp one axe-handle to hew 
the other ; and yet, if we look askance from the one to 
the other, we may consider them as apart. Therefore, thc' 
superior man governs men, according to their nature, with 
what is proper to them, and as soon as they change iphat h 
wrongs he stops. 

“ When one cultivates to the utmost the prmciples of his 
nature, and exerases them on the principle of reciprocity, 
he is not far from the path. What you do not like when done 
to yourself, do not do to others 

“In the way of the superior man there are four thmgs, 
to not one of which have I as yet attained. — ^To serve my 
father, as I would require my son to serve me ; to this I have 
not attained ; to serve my pnnce, as I would require my 
mimster to serve me ; to this I have not attamed ; to serve 
my elder brother, as I would require my yomiger brother to 
serve me ; to this I have not attained ; to set the example in 
behaving to a friend, as I would require him to behave to me : 
to this I have not attamed. Earnest m practising tlie ordinary 
virtues, and careful in speakmg about them, if, m his practice, 
he has anything defective, the supenor man dares not but 
exert himself ; and if, in his words, he has any excess, he dares 
not allow himself such hcence. Thus his words have respect 
to his actions, and his actions have respect to his words ; is it 
not just an entire smcenty which marks the superior man ? ” 

The superior man does what is proper to the station in which 
he is ; he does not desire to go beyond this. 

In a position of wealth and honour, he does what is proper 
to a position of wealth and honour. In a poor and low position, 
he does what is proper to a poor and low position. Situated 
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among barbarous tribes, he does what is proper to a situation 
among barbarous tribes. In a position of sorrow and difEculty, 
he does what is proper to a position of sorrow and difficulty. 
The superior man can find himself m no situation in which he 
is not himself. 

In a high situation, he does not treat with contempt his 
inferiors. In a low situation, he does not court the favour 
of his supenors. He rectifies himself, and seeks for nothing 
from others, so that he has no dissatisfactions. He does not 
murmur agamst Heaven, nor grumble against men. 

Thus it is that the superior man is qmet and calm, waiting 
for the appomtments ot Heaven, while the mean man walks 
m dangerous paths, lookmg for lucky occurrences. 

The Master said, “ How abundantly do spiritual beings 
display the powers that belong to them ! 

“ We look for them, but do not see them ; we listen to, 
but do not hear them ; yet they enter into all things, and there 
is nothing without them. 

** They cause all the people in the kingdom to fast and purify 
themselves, and array themselves m their richest dresses, in order 
to attend at their sacrifices. Then, like overflowmg water, 
they seem to be over the heads, and on the nght and left of 
their worshippers/' 

The duke Ai asked about government. 

The Master said, “ The government of Wan and Wfi is 
displayed in the records, — the tablets of wood and bamboo. 
Let there be the men and the government will flourish ; but 
without the men, their government decays and ceases. 

“ With the right men the growth of government is rapid, 
mst as vegetation is rapid m the earth ; and moreover their 
government might he called an easily-growing rush. 

Therefore the admimstration of government hes in getting 
proper men. Such men are to be got by means of the ruler^s 
own character. That character is to be cultivated by his treading 
in the ways of duty And the treadmg those ways of duty is 
to be cultivated by die cherishmg of benevolence, 

** Benevolence is the characteristic element of humanity, and 
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the great exercise of it is in loving relatives. Righteousness 
IS the accordance of actions with what is right, and the great exercise 
of it is in honouring the worthy. The decreasing measures of 
the love due to relatives, and the steps in the honour due to 
the worthy, are produced by the principle of propriety. 

“ When those in inferior situations do not possess the confi- 
dence of their supenors, they cannot retain the government of 
the people. 

“ Hence the sovereign may not neglect the cultivation of his 
own character. Wismng to cultivate his character, he may 
not neglect to serve his parents. In order to serve his parents, 
he may not neglect to acquire a knowledge of men. In order 
to know men, he may not dispense with a knowledge of 
Heaven 

The duties of umversal obhgation are five, and the virtues 
wherewith they are practised are three. The duties are those 
between sovereign and mimster, between father and son, 
between husband and wife, between elder brother and younger, 
and those belonging to the mtercourse of friends Those five 
are the duties of umversal obligation. Knowledge, magnanimity, 
and energy, these three, are the virtues universally binding. And“ 
the means by which they carry the duties into practice is single- 
ness. 

Some are bom with the knowledge of those duties ; some 
know them by study ; and some acquire the knowledge after 
a painful feelmg of their ignorance. But the knowledge being 
possessed, it comes to the same thing. Some practise them 
with a natural ease ; some from a desire for their advantages ; 
and some by strenuous effort. But the achievement being made, 
It comes to the same thmg.” 

The Master said, To be fond of learning is to be near to 
knowledge. To practise with vigour is to be near to mag- 
nanimity. To possess the feeling of shame is to be near to 
energy. 

‘‘ He who knows these three thmgs, knows how to cultivate 
his own character. Knowmg how to cultivate his own character, 
he knows how to govern other men. Knowmg how to govern 
other men, he knows how to govern the kmgdom with ^11 
its States and families, 
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All who have the government of the kingdom with its 
States and families have mne standard rules to follow : — viz,, 
the cultivation of their own characters ; the honounng of men 
of virtue and talents ; affection towards their relatives ; respect 
towards the great ministers ; kind and considerate treatment 
of the whole body of officers ; dealing with the mass of the 
people as children ; encouraging the resort of all classes of 
artisans ; indulgent treatment of men from a distance ; and 
the kindly chenshing of the princes of the States. 

“ By the ruler’s cultivation of his own character, the duties 
of universal obligation are set forth. By honouring men of 
virtue and talents, he is preserved from errors of judgment. 
By showing affection to his relatives, there is no grumbling 
nor resentment among his uncles and brethren. By respecting 
the great ministers, he is kept from errors in the practice of 
government. By Imd and considerate treatment of the whole 
body of officers, they are led to make the most grateful return 
for his courtesies. By dealmg with the mass of the people 
as his children, they are led to exhort one another to what is 
good. By encouragmg the resort of all classes of artisans, his 
resources for expenditure are rendered ample. By mdulgent 
treatment of men from a distance, they are brought to resort 
to him from all quarters. And by kmdly chenshing the princes 
of the States, the whole kingdom is brought to revere mm. 

“ Self-adjustment and purification, with careful regulation 
of his dress, and the not making a movement contrary to the 
rules of propriety : — ^this is the way for a ruler to cultivate 
his person. Discarding slanderers, and keeping himself from 
the seductions of beauty ; makmg hght of nches, and giving 
honour to virtue : — ^tms is the way for him to encourage men 
of worth and talents. Giving them places of honour and large 
emolument, and sharing with them in their likes and dislikes : — 
this is the way for him to encourage his relatives to love him. 
Giving them numerous officers to discharge their orders and 
commissions : — this is the way for him to encourage the great 
mimsters. According to them a generous confidence, and 
making their emoluments large : — ^tms is the way to encourage 
the people. By daily examinations and monthly trials, and 
by making their rations m accordance with their labours : — 
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this is the way to encourage the classes of artisans. To escort 
them on their departure and meet them on their coming ; 
to commend the good among them, and show compassion 
to the incompetent * — this is the way to treat mdulgently 
men from a distance. To restore famihes whose hne of succession 
has been broken, and to revive States that have been extm- 
guished ; to reduce to order States that are m confusion, and 
support those which are in peril ; to have fixed times for their 
own reception at court, and the reception of their envoys ; 
to send them away after hberal treatment, and welcome their 
coming with small contnbutions : — tins is the way to cherish 
the pnnces of the States. 

“All who have the government of the kingdom with its 
States and families have the above nine standard rules. And 
the means by which they are carried mto practice is smgleness. 

“ In all thmgs success depends on previous preparation, and 
without such previous preparation there is sure to be failure. 
If what IS to be spoken be previously determined, there will 
be no stumbhng. If aiSairs be previously determmed, there 
will be no difficulty with them. If one’s actions have been 
previously determmed, there will be no sorrow in connection 
with them. If principles of conduct have been previously 
determmed, the practice of them will be inexhaustible. 

“ When those m mfenor situations do not obtain the confi- 
dence of the sovereign, they cannot succeed m governing the 
people. There is a way to obtam the confidence of the 
sovereign ; — ^if one is not trusted by his friends, he will not 
get the confidence of his sovereign. There is a way to being 
trusted by one’s fnends ; — ^if one is not obechent to his parents, 
he will not be true to friends. There is a way to bemg obedient 
to one’s parents , — ^if one, on turmng his thought in upon 
himself, finds a want of smcerity, he will not be obedient to 
his parents. There is a way to the attamment of sincerity 
m oneself ; — ^if a man do not understand what is good, he 
will not attain sincerity in himself. 

Smcerity is the way of Heaven. The attainment of 
sincerity is the way of men. He who possesses sincerity, is he 
who, without an effort, hits what is right, and apprehends, 
without the exerase of thought he is the sage who naturally 
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and easily embodies the right way. He who attains to sincerity, 
is he who chooses what is good, and firmly holds it fast. 

“ To this attamment there are requisite the extensive study 
of what is good, accurate mquiry about it, careful reflection 
on It, the clear discrimination of it, and the earnest practice 
of It. 

“ The superior man, while there is anytlimg he has not studied, 
or while m what he has studied there is anything he cannot 
understand, will not mtermit his labour. While there is any- 
thing he has not inqmred about, or anything m what he has 
inquired about which he does not know, he will not intermit 
his labour. While there is anythmg which he has not reflected 
on, or anything m what he has reflected on which he does 
not apprehend, he wfll not mtermit his labour. While there 
IS anythmg which he has not discrimmated, or his discrimina- 
tion IS not clear, he will not intermit his labour. If there be 
anything which he has not practised, or his practice fails in 
earnestness, he will not intermit his labour. If another man 
succeed by one effort, he will use a htmdred efforts. If another 
man succeed by ten efforts, he will use a thousand. 

“ Let a man proceed m this way, and, though dull, he will 
surely become intelligent ; though weak, he will surely become 
strong.’’ 

When we have intelhgence resultmg from sincerity, this 
condition is to be ascribed to nature ; when we have sincerity 
resulting from intelhgence, this condition is to be ascribed to 
instruction. But given the smcenty, and there shall be the 
intelhgence ; given the intelhgence, and there shall be the 
sincerity. 

It is only he who is possessed of the most coirmlete sincerity 
that can exist under Heaven, who can give its full development 
to his nature. Able to give its full development to his own 
nature, he can do the same to the nature of other men. Able 
to give Its full development to the nature of other men, he can 
give their full development to the natures of ammals and things. 
Able to give their full development to the natures of creatures 
and things, he can assist the transforming and nounshmg powers 
of Heaven and Earth Able to assist the transforming and 
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nourisliing powers of Heaven and Earth, he may with Heaven 
and Earth form a ternion. 

Next to the above is he who cultivates to the utmost the 
shoots of goodness in him From those he can attain to the 
possession of sincenty. Tins sincerity becomes apparent. From 
bemg apparent, it becomes mamfest. From being manifest, 
it becomes bnlhant. Brilliant, it affects others. Affecting 
others, they are changed by it. Changed by it, they are 
transformed It is only he who is possessed of the most 
complete sincerity that can exist under Heaven, who can 
transform. 

Smeerity is that whereby self-completion is effected, and 
its way is that by which man must direct himself. 

^ Smeerity is the end and beginning of things ; without 
sincerity there would be nothmg. On tms account, the superior 
man regards the attamment of sincerity as the most excellent 
thing* 

The possessor of sincenty does not merely accomphsh the 
self-completion of himself. With this quality he completes 
other men and things also. The completmg himself shorn his 
perfect virtue. The completmg other men and things shows 
his knowledge Both these are virtues belonging to the nature, 
and this is the way by which a union is effected on the external 
and mtemrl. Therefore, whenever he — the entirely sincere man 
— employs them — that J5, these virtues — their action will be right. 

Hence to entire smeerity there belongs ceaselessness. 

Not ceasing, it contmues long. Continuing long, it evidences 
itself. 

Evidencing itself, it reaches far. Reaching far, it becomes 
large and substantial. Large and substantial, it becomes hdgli 
and brilliant. 

Large and substantial tbs is how it contains all tbngs. 
High and bribant ; — this is how it overspreads all tilings. 
Reaching far and continumg long tbs is how it perfects 
all tbngs. 

So large and substantial, the individual possessing it is the 
co-equal of Earth. So bgh and bnlhant, it makes him the 
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co-equal of Heaven. So far-reaching and long continmng, 
it makes him infinite. 

Such being its nature, without any display, it becomes 
mamfested ; without any movement, it produces changes ; 
and without any effort, it accomphshes its ends. 

The way of Heaven and Earth may be completely declared 
in one sentence. — ^They are without any doubleness, and so 
they produce things in a manner that is unfathomable. 

The way of Heaven and Earth is large and substantial, high 
and brilliant, far-reaching and long-enduring. 

The heaven now before us is only this bright shining spot ; 
but when viewed in its inexhaustible extent, the sun, moon, 
stars, and constellations of zodiac, are suspended in it, and all 
tilings are overspread by it The earth before us is but a handful 
of soil ; but when regarded in its breadth and thickness, it 
sustains mountains like the Hwi and the Yo, without feeling 
their weight, and contams the rivers and seas, without their 
leakmg away. The mountain now before us appears only a 
stone ; but when contemplated in all the vastness of its size, 
we see how the grass and trees are produced on it, and birds 
and beasts dwell on it, and precious things which men treasure 
up are found on it. The water now before us appears but a 
ladleful ; yet extending our view to its unfathomable depths, 
the largest tortoises, iguanas, iguanodons, dragons, fishes, and 
turtles, are produced in them, articles of value and sources of 
wealth abound in them. 

How great is the path proper to the Sage ! 

Like overflowing water, it sends forth and nourishes all 
things, and rises up to the height of Heaven. 

An-complete is the greatness ^ It embraces the three hundred 
rules of ceremony, and the three thousand rules of demeanour. 

It waits for the proper man, and then it is trodden. 

Hence it is said, “ Only by perfect virtue can the perfect path, 
in all Its courses, be made a fact.’’ 

Therefore, the superior man honours his virtuous nature, j 
and maintams constant inquiry and study, seeking to carry J 
It out to Its breadth and greatness, so as to omit none of the [ 
more exquisite and_^mpute points which it embraces, and to I 
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raise it to its greatest height and brilliancy, so as to pursue the 
course of the Mean. He chenshes his old knowledge, and 
IS continually acquiring new. He exerts an honest, generous 
earnestness, in the esteem and practice of all propriety. 

Thus, when occupying a high situatton, he is not proud, 
and m a low situation he is not insubordinate. When the 
kmgdom is well governed, he is sure by his words to rise ; 
and when it is ill-governed, he is sure by bs silence to command 
forbearance to himself. Is not this what we find in the Book 
of Poetry— “ Intelligent is he and prudent, and so preserves 
his person ? 

All things are nourished together without their mjuring 
one another. The courses of the seasons, and of the sun and moon, 
are pursued without any colhsion among them. The smaller 
energies are like river currents ; the greater energies are seen 
in mighty transformations. It is this which makes Heaven and 
Earth so great. 

It is only he, possessed of all sagely quahties that can exist 
under Heaven, who shows himself quick in apprehension, 
clear m discernment, of far-reachmg intelligence, and all- 
embracing knowledge, fitted to exercise rule ; magnammous, 
generous, bemgn, and mdd, fitted to exercise forbearance ; 
impulsive, energetic, firm, and endunng, fitted to maintain 
a firm hold ; self-adjusted, grave, never swerving from the 
Mean, and correct, fitted to command reverence ; accomplished, 
distinctive, concentrative, and searching, fitted to exercise 
discrimination. 

AE-embracing is he and vast, deep and active as a fountain, 
sending forth in their due season his virtues. 

AU-embracing and vast, he is hke Heaven. Deep and active 
as a fountam, he is hke the abyss. He is seen, and the people 
all reverence him ; he speaks, and the people all believe him ; 
he acts, and the people aE are pleased with him. 

Therefore his fame overspreads the Middle Kingdom, 
and extends to aE barbarous tribes. Wherever ships and 
carriages reach ; wherever the strength of man penetrates ; 
wherever the heavens overshadow and the earth sustains ; 
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wherever the sun and moon shine ; wherever frosts and dews 
fall : — all who have blood and breath unfeignedly honour 
and love him. Hence it is said, “ He is the equal of Heaven.” 

It IS only the individual possessed of the most entire smcenty 
that can exist under Heaven, who can adjust the great funda- 
mental virtues of humanity, and know the transformmg and 
nurturmg operations of Heaven and Earth shall tbs individual 
have any being or anytbng beyond himself on wbch he 
depends ? 

Call him man in bs ideal, how earnest is he ! Call bm an 
/abyss, how deep is he ! Call bm Heaven, how vast is he ! 

Who can know bm, but he who is indeed quick in appre- 
hension, clear in discernment, of far-reacbng mteUigence, 
and all-embracing knowledge, possessing all heavenly virtue. 

It IS said in the Book of Poetry, “ Over her embroidered robe 
she puts a plain, single garment,” intimating a dishke to the 
display of the elegance ot the former. Just so, it is the way of 
the superior man to prefer the concealment of his virtue, while 
It daily becomes more illustrious, and it is the way of the mean 
man to seek notoriety, while he daily goes more and more 
to ruin. It is characteristic of the superior man, appearing 
insipid, yet never to produce satiety ; while showmg a simple 
negligence, yet to have bs accomphshments recogmsed ; 
while seemmgly plam, yet to be discnmmatmg. He knows 
where the wind proceeds from. He knows how what is mmute 
becomes manifested. Such an one, we may be sure, will enter 
mto virtue. 

It is said m the Book of Poetry, Although the fish sink 
and he at the bottom, it is still quite clearly seen.” Therefore 
the superior man examines his heart, that there may be notbng 
wrong there, and that he may have no cause for dissatisfaction 
with himself. That wherem the superior man cannot be equalled 
is simply this, — ^his tvork which other men cannot see. 

It IS said in the Book of Poetry, “ I regard with pleasure 
your briUiant virtue, makmg no great display of itself in sounds 
and appearances.” The Master said, “ Among the appliances 
to transform the people, sounds and appearances are but trivial 
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influences. It is said in another ode, ‘ His virtue is light as a 
hair.’ Still, a hair will admit of comparison as to its size. * The 
doings of the supreme Heaven have neither sound nor smell.’ 
— ^That is perfect virtue.” 


THE SUPERIOR MAN 

The Master said, “ Is it not pleasant to learn with a constant 
perseverance and application ? 

“Is it not dehglitful to have friends coming from distant 
quarters ? 

“ Is he not a man of complete virtue, who feels no dis- 
composure though men may take no note of him ? ” 

The Master said, “ If the scholar be not grave, he will not 
call forth any veneration, and his learning will not be solid. 

“ Hold faithfulness and sincerity as first principles. 

“ Have no friends not equal to yourself. 

,‘%When you have faults do not fear to abandon them.” 


The Master said, “ See what a man does. 
“ Mark his motives. 


“ Examine in what things he rests. 
r How can a man conceal his character ? 

^“^The Master said, “ If a man keeps cherishing his old know- 
ledge, so as continually to be acquiring new, he may be a teacher 
of others.” 


The Master said, “ The accomplished scholar is not a 
utensil.” 


Tsze-kung asked what constituted the superior man. The 
Master said, “ He acts before he speaks, and afterwards speaks 
according to his actions.” 

The Master said, “ The superior man is catholic and no 
ptisan. The mean man is a partisan and not cathohc.” 

.^The Master said, “ Learning without thought is labour lost ; 
thought without learning is perilous.” 
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The Master said* “ A sage it is not mine to sec ; could I 
see a man of real talent and virtue, that would satisfy me,” 

The Master said, “ A good man it is not mine to see ; could 
I see a man possessed of constancy, that would satisfy me. 

Havmg not and yet affecting to have, empty and yet 
affecting to be full, straitened and yet affecting to be at ease : — 
It is difficult with such characteristics to have constancy/’ 

The Master angled, — but did not use a net. He shot, — ^but 
not at birds perching.” 

The Master said, “ There may be those who act without 
knowing whv. I do not do so. Hearing much and selecting 
what is good and following it ; seemg much and keeping it 
m memory : — this is the second style of knowledge.” 

The Master said, “ Is virtue a thing remote ? I wish to be 
virtuous, and lo ! virtue is at hand.” 

The Master said, “ The student of virtue has no contentions, 
If it be said he cannot avoid them, shall tins be in archery ? 
But he bows complaisantly to his competitors ; thus he ascends 
the hall, descends, and exacts the forfeit of drinking. In his con- 
tention, he is still the Chun-tsze.” 

Yen Yuan asked about perfect virtue. The Master said, 
“ To subdue oneself and return to propriety, is perfect virtue. 
If a man can for one day subdue himself and return to propriety, 
all under Heaven will ascribe perfect virtue to him. Is the 
practice of perfect virtue from a man himself, or is it from 
others?” 

Yen Yiian said, “ I beg to ask the steps of that process.” 
The Master repHed, “ Look not at what is contrary to propriety ; 
listen not to what is contrary to propriety ; speak not what is 
contrary to propriety ; make no movement which is contrary 
to propnety.” Yen Yuan then said, “ Though I am deficient 
in mtelhgence and vigour, I will make it my business to practise 
this lesson.” 

Chung-kung asked about perfect virtue. The Master said, 
** It is, when you go abroad, to behave to everyone as if you were 
receiving a great guest ; to employ the peojple as if you were 
assisting at a great sacrifice ; not to dp to others as You wpuid 
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not wish done to Yourself; to have no murmuring against 
You in the country, and none in the family/’ Chung-kung 
said, ‘‘ Though I am deficient in mtelhgence and vigour, I will 
make it my business to practise this lesson.” 

Sze-mS Niii asked about perfect virtue. 

The Master said, “The man of perfect virtue is cautious 
and slow in his speech.” 

“ Cautious and slow in his speech ! ” said Nifi ; — “ is this 
what is meant by perfect virtue ? ” The Master said, “ When 
a man feels the difficulty of doing, can he be other than cautious 
and slow in speakmg ? ” 

Sze-mS Niu asked about the superior man. The Master said, 
“ The superior man has neither anxiety nor fear.” 

“ Bemg without anxiety or fear ! ” said Nifi ; — “ does this 
constitute what we call the superior man ? ” 

The Master said, “ When mtemal examination discovers 
nothing wrong, what is there to be anxious about, what is 
there to fear ? ” 

Tsze-chang asked what constituted intelligence. The Master 
said, “He with whom neither slander that gradually soaks 
into the mind^ nor statements that startle like a wound m the 
flesh, are successful, may be called intelligent indeed. Yea, 
he with whom neither soaking slander, nor starthng statements, 
are successful, may be called far-seeing.” 

Tsze-kung asked, saying, “ What do you say of a man who 
is loved by aU the people of his neighbourhood ? ” The Master 
replied, “ We may not for that accord our approval of him.” 
“ And what do you say of him who is hated by aU the people 
of his neighbourhood ? ” The Master said, “ We may not 
for that conclude that he is bad. It is better than either of these 
cases that the good in the neighbourhood love him, and ffie 
bad hate him.” 

The Master said, “ The superior man is easy to serve and 
difficult to please. If you try to please him in any way which 
is not accordant with right, he wiU not be pleased. But in his 
employment of men, he uses them accordmg to their capacity. 
The mean man is difficult to serve, and easy to please. If you 
try to please him, though it be in a way which is not accordant 
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with right, he may be pleased. But m his employment of men, 
he wishes them to be equal to everything.” 

The Master said, “ The supenor man has a dignified ease 
without pride. The mean man has pnde with a digmfied ease.” 

The Master said, “ The firm, the endurmg, the simple, and 
the modest are near to virtue.” 

Tsze-lu asked, saying, ‘‘ What qualities must a man possess to 
entitle him to be called a scholar ? ” The Master said, “ He 
must be thus, — earnest, urgent, and bland : — among his friends, 
earnest and urgent ; among his brethren, bland.” 

The Master said, “ To those whose talents are above 
mediocrity, the highest subjects may be announced. To those 
who are below mediocrity, the highest subjects may not be 
announced.” 

The Master said, “ The wise find pleasure m water ; the 
virtuous find pleasure m hills. The wise are active ; the virtuous 
are tranquil. The wise are joyful ; the virtuous are long-lived.” 

The jMaster said, “ Perfect is the virtue which is accordmg 
to the Constant Mean ! Rare for a long time has been its 
practice among the people.” 

Tsze-kung said, “ Suppose the case of a man extensively 
conferring benefits on the people, and able to assist all, what 
would you say of him ? Might he be called perfectly virtuous ? ” 
The Master said, “ Why speak only of virtue m connection 
with him ? Must he not have the qualities of a sage ? Even 
Yao and Shun were still solicitous about this. 

“ Now the man of perfect virtue, wishing to be established 
himself, seeks also to establish others ; wishmg to be enlarged 
himself, he seeks also to enlarge others. 

“ To be able to judge of others by what is nigh in ourselves ; 
— this may be called the art of virtue.” 

The Master said, There are only the wise of the highest 
class, and the stujpid of the lowest class, who cannot be changed.” 

Tsze-lfl. asked what constituted the superior man. The 
Master said, “ The cultivation of himself m reverential careful- 
ness.” “ And is this all ? ” said Tsze4u. “ He estivates 
himself so as to give rest to others,” was the reply. ** And is 
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this all ? again asked Tsze4u. The Master said, “ He cultivates 
liimself so as to give rest to all the people. He cultivates him- 
self so as to give rest to all the people : — even Yio and Shun 
were still sohcitous about this.” 

Confucius said, “ There are three things which the superior 
'man guards against. In youth, when the physical powers 
are not yet setded, he guards against lust. When he is strong, 
and the physical powers are full of vigour, he guards against 
quarrelsomeness. When he is old, and the animal powers 
are decayed, he guards against covetousness ” 

Confucius said, “ There are three thmgs of which the superior 
man stands in awe. He stands in awe of the ordinances of 
Heaven. He stands in awe of great men. He stands in awe of 
the words of sages. 

** The mean man does not know the ordinances of Heaven, 
and consequently does not stand in awe of them. He is disrespect- 
ful to great men. He makes sport of the words of sages.^* 

Confucius said, ‘‘ Those who are bom with the possession 
of knowledge are the highest class of men. Those who learn, 
and so, readily get possession of knowledge, are the next. Those 
who are dull and stupid, and yet compass the learning, are 
another class next to these. As to those who are dull and stupid 
and yet do not learn ; — they are the lowest of the people.” 

Confucius said, The superior man has nme things which 
arc subjects with him of thoughtful consideration. In regard 
to the use of his eyes, he is anxious to see clearly. In regard 
to the use of his ears, he is anxious to hear distmctly. In regard 
to his countenance, he is anxious that it should, be benign. 
In regard to his demeanour, he is anxious that it should be 
respectful. In regard to his speech, he is anxious that it should 
be sincere- In regard to his domg of business, he is anxious that 
It should be reverently careful. In regard to what he doubts 
about, he is anxious to question others. When he is angry, 
he thinks of the difficulties {his anger may involve him in). When 
he sees gain to be got, he thinks of righteousness.” 

The Master said, “ He who requires much from himself and 
little from others, will keep himself from being the object of 
resentment.” 

The Master said, “ When a man is not in the habit of saying 
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— What shall I think of this ’ What shall I think of this ? 

I can indeed do nothing with him ! 

The Master said, “ When a number of people are together, 
for a whole day, without their conversation turmng on righteous- 
ness, and when they are fond of carrymg out the suggestions of 
a small shrewdness ; — theirs is indeed a hard case.’" 

The Master said, “ The superior man in everything considers 
righteousness to be essential. He performs it accordmg to the 
rules of propriety. He brmgs it forth in humihty. He completes 
It with sincerity. This is indeed a superior man.” 

The Master said, “ The superior man is distressed by his 
want of abihty. He is not distressed by men’s not knowing 
him.” 

The Master said, ” The superior man dislikes the thought of 
his name not bemg mentioned after his death.” 

The Master said, What the superior man seeks, is m him- 
self. What the mean man seeks, is m others ” 

The Master said, ” The superior man is dignified, but does 
not wrangle. He is sociable, but not a partisan.” 

The Master said, “ The superior man does not promote 
a man simply on account of his words, nor does he put aside 
good words because of the man.” 

The Master said, ” Specious words confound virtue. Want 
of forbearance in small matters confounds great plans.” 

The Master said, “ When the multitude hate a man, it is ^ 
necessary to examine into the case. When the multitude like | 
a man, it is necessary to examine into the case.” | 

^ The Master said, “ A man can enlarge the principles which 
he follows ; those principles do not enlarge the man.” 

' ' The Master said, ” To have faults and not to reform them 
"4-this indeed, should be pronounced having faults.” 

The Master said, “ I have been the whole day without eating, 
and the whole night without sleeping occupied with thinking. 

It was of no use. The better plan is to learn.” 

The Master said, ” The object of the superior man is truth, 
Food IS not his object. There is plouglnng ; — even in tliat there 
is sometimes want. So with learning emolument may be ^ 
found in it. The superior man is anxious lest he should not get ^ 
truth ; he is not anxious lest poverty should come upon him.” ; 
3 
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The Master said, “ When a man’s knowledge is snffiaent 
to attain, and his virtue is not sufficient to enable him to hold, 
whatever he may have gained, he will lose again. 

“ When his Knowledge is sufficient to attain, and he has 
virtue enough to hold fast, if he caimot govern with dignity, 
the people will not respect him. 

‘‘When his knowledge is sufficient to attain, and he has 
virtue enough to hold fast ; when he governs also with dignity, 
yet if he try to move the people contrary to the rules of 
propriety : — ^fuU excellence is not reached.” 

The Master said, “ The superior man cannot be known in 
little matters ; but he may be intrusted with great concerns. 
The small man may not be intrusted with great concerns, but 
he may be Imown in little matters.” 

The Master said, “ Virtue is more to man than either water 
or fire. I have seen men die from treading on water and fire, 
but I have never seen a man die from treading the course of 
virtue.” 

The Master said, “Let every man consider virtue as what 
devolves on himself. He may not yield the performance of it 
even to his teacher.” 


P'ang Kang said, “ The aim of the carpenter and carnage- 
wright is hy their trades to seek for a hvmg. It is also the aim of 
the superior man in his practice of principles thereby to seek 
for a living ? ” “ What have you to do, returned Mencius, 
“ with his purpose ? He is of service to you. He deserves to 
be supported, and should be supported. And let me ask — ^Do 
you remunerate a man’s intention, or do you remunerate 
his service,” To this Kang replied, “ I remunerate his 
intention.” 

Mencius said, “ There is a man here, who breaks your tiles, 
and draws unsightly figures on your walk ; — ^his purpose may 
be thereby to seek for his living, but will you indeed remunerate 
him ? ” “ No,” said Kang ; and Mencius then concluded, 

“ That beingthe case, it is not the purpose which you remunerate, 
but the work done.” 


Tsze-lfi said, “ Does the superior man esteem valour ? ” 
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The Master said, “ The superior man holds righteousness to 
be of highest importance. A man in a superior situation, 
having valour without righteousness, will be guilty of msub- 
ordmation ; one of the lower people, havmg valour without 
righteousness, will commit robbery.” 

Tsze-kung said, “ Has the superior man his hatreds also ? ” 
The Master said, He has his hatreds. He hates those who 
proclaim the evil of others. He hates the man who, being in 
a low station, slanders his superiors. He hates those who have 
valour merely, and are unobservant of propriety. He hates 
those who are forward and determmed, and, at the same time, 
of contracted understandmg.” 

Mencius said, “ In learning extensively and discussing 
minutely what is learned, the object of the superior man is tiat 
he may be able to go back and set forth m brief what is 
essential.” 

Mencius said, “ Never has he who would by his excellence 
subdue men been able to subdue them. Let a prince seek by 
his excellence to nourish men, and he will be able to subdue 
the whole kingdom. It is impossible that anyone should become 
ruler of the people to whom they have not yielded the subjection 
of the heart.” 

Mencius said, “ That whereby thesupenor man is distinguished 
from other men is what he preserves in his heart ; — ^namely, 
benevolence and propriety. 

“ The benevolent man loves others. The man of propriety 
shows respect to others. 

w^lle who loves others is constantly loved by them. He who 
r^pects others is constantly respected by them. 

^ Here is a man, who treats me in a perverse and unreason- 
able manner. The superior man m such a case will turn round 
upon himself— I must have been wantmg m benevolence ; 
I must have been wantmg in propriety ; — ^how should this 
have happened to me ? * 

He examines himself, and is specially benevolent. He turns 
round upon himself, and is specially observant of propriety. 
The perversity and unreasonableness of the other, 
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are still the same The superior man will a£ain turn round on 
himself— ‘ I must have been failmg to do my utmost/ 

“ He turns round upon himself, and proceeds to do his 
utmost, but still the perversity and unreasonableness of the other 
are repeated. On this the superior man says, * This is a man 
utterly lost mdeed ! Since he conducts himself so, what is 
there to choose between him and a brute ? Why should I go 
to contend with a brute/ 

Mencius said, “ The superior man has three things in which 
he delights, and to be ruler over the kingdom is not one of 
them. 

** That his father and mother are both alive, and that the 
condition of his brothers aifords no cause for anxiety ; — this 
is one dehght. 

‘‘That, when looking up, he has no occasion for shame 
before Heaven, and, below, he has no occasion to blush before 
men ; — ^this is a second delight. 

“ That he can get from the whole kingdom the most talented 
individuals, and teach and nourish them ; — ^this is the tliird 
dehght. 

“ The superior man has three things in which he dehghts, 
and to be ruler over the kingdom is not one of them/* 

Mencius said, “ Wide territory and a numerous people are 
desired by the superior man, but what he delights in is not here. 

“ To stand in the centre of the kmgdom, and tranquillize 
the peojple within the four seas ; the superior man dehghts 
in this, but the highest enjoyment of his nature is not here. 

“ What belongs by his nature to the superior man cannot 
be mcreased by the largeness of his sphere of action, nor 
diminished by his dwelling in poverty and retirement for 
this reason that it is determinately apportioned to him hy 
Heaven, 

“ What belongs by his nature to the superior man are benevol- 
ence, righteousness, propriety, and knowledge. These are 
rooted in his heart ; their growth and manifestation are a mil d 
harmony appeanng in the countenance, a rich fullness in the 
back, and tne character imparted to the four limbs. Those 
limbs understand to arrange themselves^ without being told/* 
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Mendus said, “^When right principles prevail throughout 
the kingdom, one’s prmcipies must appear along with one’s 
person. When right principles disappear from the kingdom, 
one’s person must vanish along with one’s prinaples. 

I have not heard of one’s pnnaples being dependent for 
their manifestation on other men.” 


HOW TO ACHffiVE PERFECTION 

Yen Yuan, in admiration of the Master s doctrines^ sighed and 
said, I looked up to them, and they seemed to become more 
high ; I tried to penetrate them, and they seemed to become 
more firm ; I looked at them before me, and suddenly they 
seemed to be behind. 

“ The Master, by orderly method, skilfully leads men on. 
He enlarged my mind with leammg, and taught me the restramts 
of propriety. 

When I wish to give over the study of his doctrines, I cannot 
do so, and havmg exerted all my ability, there seems somethmg 
to stand right up before me ; but though I wish to follow am 
lay hold of it, I really find no way to do so.” 

The Master said, “ Abroad, to serve the high ministers and 
nobles ; at home, to serve one’s father and elder brothers ; 
in all duties to the dead, not to dare not to exert oneself ; 
and not to be overcome of wme : — ^which one of these things 
do I attain to ? ” 

The Master standmg by a stream, said, “ It passes on just like 
this, not ceasing day or night ! ” 

The Master said, I have not seen one who loves virtue as 
he loves beauty.” 

The Master said, “ The prosecution of learning may be compared 
to what may happen in raising a mound. If there want but one 
basket of earth to complete the work, and I stop, the stoppmg 
is my own work. It may be compared to throwing down the 
earth on the level ground. Though hut one basketful is thrown 
at a time, the advancing with it is my own forward.” 
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Tszc-lfi asked whether he should immediately carry into 

S :tice what he heard. The Master said, “ There are your 
er and elder brothers to he consulted ; — ^why should you act 
on that prinaple of immediately carrying into practice what 
you hear ? Zan Yfl asked the same, whether he should im- 
mediately carry mto practice what he heard, and the Master 
answered, “ Immediately carry mto practice what you hear.” 
Kung-hsi Hwa said, “ Yu asked whether he should carry 
immediately mto practice what he heard, and you said, ‘ There 
are your father and elder brothers to be consulted.* Ch‘ifi 
asked whether he should immediately carry into practice what 
he heard, and you said, ‘ Carry it immediately into practice.* 
I, Ch‘ih, am perplexed, and venture to ask you for an explana- 
tion.** The Master said, “ Chhd is retirmg and slow ; there- 
fore, I urged him forward. Yfi has more than his own share 
of energy ; therefore I kept him back.** 

The Master was put in fear m K‘wang and Yen Yiian fell 
behind. The Master, on his rejoining him^ said, “I thought 
you had died.** Hui replied, “ While you were alive, how should 
I presume to die ? ** 

Kung--sun Ch*du said, “ May I venture to ask an explanation 
from you, Master, of how you maintain an unperturbed imnd, 
and how ^ the philosopher KSo does the same ? ** Mencius 
answered, “ KSo says — What is not attamed in words is not 
to be sought for in the mind ; what produces dissatisfaction 
m the mmd, is not to be helped by passion-effort.* This last — 
when there is unrest in the mind, not to seek for rehef from 
passion-effort, may be conceded. But not to seek m the mind 
for what is not attained in words cannot be conceded. The 
will is the leader of the passion-nature. The passion-nature 
pervades and animates the body. The will is^r5^ and chief, 
and the passion-nature is subordinate to it. Therefore I say 
— ^Mamtain firm the will, and do not violence to the passion- 
' nature.** 

Ch^du observed, Since you say — ‘ The will is chief, and the 
passion-nature is subordinate,* how do you also say, * Mamtain 
firm the will, and do not violence to the passion-nature ? * ** 
Mendus replied, ‘‘ When it is the will alone which is active, 
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It moves the passion-nature. When it is the passion-nature 
alone which is active, it moves the will. For instance now, 
in the case of a man falhng or runnmg, that is from the passion- 
nature, and yet it moves the mmd.** 

“ I venture to ask,” satd CKdu again, “ wherein you, Master, 
surpass Kao^ Mencius told him, “ I understand words. I am 
skilful m nourishing my vast, flowmg passion-nature.” 

Ch^du pursued, ** I venture to ask what do you mean by your 
vast, flowmg passion-nature ? ” The reply was, “ It is difiicult 
to describe it. 

“ This is the passion-nature : — It is exceedingly great, and 
exceedmgly strong. Bemg nourished by rectitude, and sustain- 
ing no mjury, it fills up all between Heaven and Earth. 

“ Tins is the passion-nature . — It is the mate and assistant of 
righteousness and reason. Without it, man is m a state of 
starvation. 

“ It is produced by the accumulation of righteous deeds ; 
It is not to be obtamed by mcidental acts of righteousness. If 
the mind does not feel complacency m the conduct, the nature 
becomes starved. I therefore said, ‘ Kao has never understood 
nghteousness, because he makes it somethmg external.* 

“ There must be the constant practice of this righteousness, 
but without the object of thereby nourishing the passion-nature. 
Let not the mmd forget its work, but let there be no assistmg 
the growdi of that nature. Let us not be hke the man of Sung. 
There was a man of Sung, who was grieved that his growing 
com was not longer, and so he pulled it up. Having done this, 
he returned home, looking very stupid, and said to his people, 

‘ I am tired to-day. I have been helping the com to grow long,’ 
His son ran to look at it, and found the com all withered. 
There are few in the world, who do not deal with their passion- 
nature, as if they were assisting the com to grow long. Some 
indeed consider it of no benefit to them, and let it alone 
they do not weed their com. Thev who assist it to grow long, 
out their com. What they do is not only of no benefit 
Ao the nature, but it also injures it.” 

Kung-sun CKdu further asked, ‘‘ What do you mean by saying 
that you understand whatever words you hear ? ” Mencius 
replied, When words are onesided, I know how the mind 
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of the speaker is clouded over. When words are extravagant, 
I know how the mind is fallen and sunk. When words are 
all-depraved, I know how the mind has departed ^om principle. 
When words are evasive, I know how the mind is at its wit’s 
end. These evils growing in the mind, do injury to govern- 
ment, and, di^layed in the government, are hurtful to the 
conduct of affiirs. When a Sage shall agam arise, he will 
certainly follow my words,” 

On this Ch'du observed, “ Tsii Wo and Tsze-kung were skilful 
in speaking. Zan Nifi, the disciple Mm, and Yen Yiian, while 
their words were good, were distinguished for their virtuous 
conduct. Confucius united the quaUties of the disciples in 
himself, but still he said, * In the matter of speeches, I am not 
competent.’ — ^Then, Master, have you attained to be a Sage ? ” 

Mencius said, Oh ! What words are tliese ? Formerly 
Tsze-kung asked Confucius, saymg, ‘ Master, are you a Sage ? ’ 
Confucius answered him, ‘ A Sage is what I cannot rise to. 
I learn without satiety, and teach without being tired,’ Tsze- 
kung said, ‘ You learn witliout satiety : — that shows your 
wisdom. You teach without being tired : — ^diat shows your 
benevolence. Benevolent and wise : — ^Master, you are a 
Sage.’ Now, since Confuaus would not allow himself to 
be regarded as a Sage, what words were those ? ” 

Ch'h then asked, “ What do you say^ of Po-i and I Ym ? ” 
“ Their ways were different from mine,*' said Mencius. “ Not 
to serve a prince whom he did not esteem, nor command a 
people whom he did not approve ; in a time of good govern- 
ment to take office, and on the occurrence of confusion to 
retire : — ^this was the way of Po-i. To say — ‘ Whom may 
I not serve ? My servmg lum makes him my ruler. What 
people may I not ^command ? My commandmg them makes 
them my people ’ In a- time of good government to take 
office, and when disorder prevailed, also to take office : — 
that was the way of f Yin. When it was proper to go into 
office, then to go into it ; when it was proper to keep retired 
from office, then to keep retired from it ; when it was proper 
to contmue in it long, then to continue in it long ; \men it 
was proper to withdraw from it quickly, then to withdraw 
quicldy : — ^diat was the way of Confucius, These were all 
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sages of antiquity, and I have not attained to do what they 
did. But what I wish to do is to learn to be like Confudus.’* 

Ch^Su said, “ Companng Po-i and I Ym with Confudus, 
are they to be placed in the same rank?” Mencius rephed, 
“ No. Since there were living men until now, there never was 
another Confucius.” 

Ch^du said, “ Then, did they have any points of agreement 
with him ? ” The reply was, “ Yes. If they had been sovereigns 
over a hundred U of terntory, they would, aU of them, have 
brought all the princes to attend in their court, and have obtamed 
the throne. And none of them, in order to obtam the throne, 
would have committed one act of unrighteousness, or put to 
death one innocent person. In those thmgs they agreed with 
him.” 

Ch*du said, ‘‘ I venture to ask wherem he differed from them.” 
Mencius replied, ‘‘ Ts^ Wo, Tsze-kimg, and Y6 Zo had wisdom 
sufficient to know the sage. Even had they been ranking them-- 
selves low, they would not have demeaned themselves to flatter 
their favourite. 

“ Now, Ts^ Wo said, * Accordmg to my view of our Master, 
he was far superior to Yio and Shun.’ 

Tsze-kung said, ‘ By viewing the ceremonial ordinances 
of a prince, we know the character of his government. By hearing 
his music, we know the character of his virtue. After the lapse 
of a hundred ages I can arrange, according to their ments, 
the kings of a hundred ages not one of them can escape me. 
From the birth of maiiind till now, there has never been 
another like our Master.’ 

“ Yu Zo said, ‘ Is it only among men that it is so ? There 
is the Ch‘i-hn among quadrupeds, the Fang-hwang among 
birds, the TSi mountam among mounds and ant-Ms, and 
rivers and seas among rampools. Though different in degree, 
they are the same in kind. So the sages among mankindT are 
Jso the same m kmd. But they stand out from their fellows, 
and rise above the level, and from the birth of mankmd^till 
now, there never has been one so complete as Confucius. 

The disciple Kung-tu said, ‘‘ All are equally men, but some 
are great men, and some are little men ; — how is this ? 
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Mencius replied, “ Those who follow that part of themselves 
which is great are great men ; those who follow that part 
which is httle are little men.” 

Kung-tfi pursued, “ All are equally men, but some follow 
that part of themselves which is great, and some follow that 
part which is little ; — ^how is this ? ” Mencius answered, “ The 
senses of hearing and seeing do not think, and are obscured 
by external things. When one thing comes into contact with 
another, as a matter of course it leads it away To the mmd 
belongs the office of thinkmg. By thinkmg, it gets the right 
view of things ; by neglecting to think, it fails to do tins. These 
— the senses and the mind — are what Heaven has given to us. 
Let a man first stand fast m the supremacy of the nobler part 
of his constitution, and the infenor part will not be able to 
take it from him. It is simply this which makes the great 
man.” 

Mencius said, There is a nobility of Heaven, and there is 
a nobility of man. Benevolence, righteousness, self-consecra- 
tion, and fidelity, with unwearied joy m these virtues ; — these 
constitute the nobihty of Heaven. To be a Ch‘ing, or a tl-fii ; 
this constitutes the nobihty of man. 

‘‘ The men of antiquity cultivated their nobility of Heaven, 
and the nobihty of man came to them in its tram 

“ The men of the present day cultivate their nobihty of 
Heaven in order to seek for the nobihty of man, and when 
they have obtained that, they throw away the other : — ^their 
delusion is extreme. The issue is simply this, that they must 
lose that nobility of man as well.” 

Mencius said, “ He who has exhausted all his mental con- 
stitution knows his nature. Knowing his nature, he knows 
Heaven. 

“ To preserve one’s mental constitution, and nourish one’s 
nature, is the way to serve Heaven. 

“ When neither a premature death nor long life causes a 
man any double-mindedness, but he waits in the cultivation 
of his personal character for whatever issue ; this is the way 
in whidi he establishes his Heai;e«-ordamed being.” 

Mencius said, “ There is an appointment for everything. 
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A man should, receive submissively what may be correcdy 
ascribed thereto. 

“ Therefore, he who has the true idea of what is Heavens 
appointment will not stand beneath a precipitous wall. 

Death sustained m the discharge of one’s duties may 
correctly be ascribed to the appomtment of Heaven, 

** Death imder handcuffs and fetters cannot correctly be so 
ascribed.’ 

Mencius said, “ When we get by our seeking and lose by 
our neglecting in that case seeking is of use to getting, and 
the things sought for are those which are m ourselves. 

“ When the seeking is according to the proper course, and 
the getting is only as appointed ; — that case the seeking is 
of no use to getting, and the things sought are without our- 
selves/’ 

Moficius said, “ All things are already complete in us. 

There is no greater dehght than to be conscious of sincerity 
on self-examination. 

“ If one acts with a vigorous effort at the law of reaprocity, 
when he seeks for the realization of perfect virtue, notmng can 
be closer than his approximation to it.” 

The Master said, ‘‘ It is by the Odes that the mmd is aroused. 

“ It is by the Rules of Propriety that the character is established. 

‘‘ It is from Music that the finish is received.” 

The Master said, “ The people may be made to follow a 
path of action, but they may not be made to understand 
It. 

The Master said, “ The man who is fond of daring and is 
dissatisfied with poverty, will proceed to insubordination. 
So wffl the man who is not virtuous, when you carry your 
dislike of him to an extreme.” 

The Master said, “ Though a man have abilities as ad- 
mirable as those of the duke of Chau, yet if he be proud 
and niggardly, those other things are really not worth beii^ 
looked at.” , ^ ^ 

The Master said, “ Ardent and yet not upright ; stupid and 
yet not attentive ; simple and yet not sincere such persons 
I do not understand.” 
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The Master said, '‘Yu, have you heard the six words to 
which arc attached six becloudings ? ” Yu replied, “ I have 
not” 

“ Sit down, and I will tell them to You. 

“ There is the love of being benevolent without the love of 
learning ; — the beclouding here leads to a foohsh simplicity. 
There is the love of knowmg without the love of learning ; — 
the beclouding here leads to dissipation of mind. There is 
the love of bemg sincere without the love of learning ; — the 
beclouding here leads to an injurious disregard of consequences. 
There is the love of straightforwardness without the love of 
learnmg ; — the beclouding here leads to rudeness. There is 
the love of boldness without the love of learning ; — the be- 
clouding here leads to msubordination. There is the love of 
firmness without the love of learnmg ; — the beclouding here 
leads to extravagant conduct.” 


OF WEALTH AND HONOUR. 

The Master said, “ With coarse rice to eat, with water to 
drink, and my bended arm for a pillow ; — I have still joy in 
the midst of these thmgs. Riches and honours acquired by 
unrighteousness are to me as a floating cloud.” 

The Master said, “ He who aims to be a man of complete 
virtue m his food does not seek to gratify his appetite, nor in 
his dwelling-place does he seek the apphances of ease ; he is 
earnest in what he is doing, and careful in his speech ; he 
frequents the company of men of principle that he may be 
rectified : — such a person may be said mdeed to love to 
learn.” 

Tsze-kung said, “ What do you pronounce concerning 
the poor man who yet does not flatter, and the rich man who 
is not proud ? ” The Master replied, “ They will do ; but 
they are not equal to him, who, though poor, is yet 
cheerful, and to him, who, though rich, loves the rules of 
propriety.” 
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Tsze-kung replied, “ It is said m the Book of Poetry, ‘ As 
you cut and then file, as you carve and then pohsh/ The 
meaning is the same, I apprehend, as that which you have just 
expressed.” 

The Master said, ** Extravagance leads to insubordination, 
and parsimony to meanness. It is better to be mean than to be 
insubordmate.” 

The Master said, “ The superior man is satisfied and composed ; 
the mean man is always full of distress.” 

The Master said, “ Those who are without virtue cannot 
abide long either in a condition of poverty and hardship, or 
m a condition of enjoyment. The virtuous rest m virtue ; 
the wise desire virtue.” 

The Master said, “ It is only the {truly) virtuous man, who 
can love, or who can hate, others.” 

The Master said, “ If the will be set on virtue, there will be 
nb practice of wickedness.” 

The Master said, “ Riches and honours are what men desire. 
If it cannot be obtained m the proper way, they should not 
be held. Poverty and meanness are what men dislike. If it 
cannot be obtained m the proper way, they should not be 
avoided. 

“ If a superior man abandon virtue, how can he fulfil the 
requirements of that name ? 

* The superior man does not, even for the space of a single 
meal, act contrary to virtue. In moments of haste, he cleaves 
to it. In seasons of danger, he cleaves to it.” 

The Master said, “ I have not seen a person who loved virtue, 
or one who hated what was not virtuous. He who loved virtue, 
woidd esteem nothing above it. He who hated what is not 
virtuous, would practise virtue m such a way that he would 
not allow anythmg that is not virtuous to approach his person. 

Is anyone able for one day to apply his strength to virtue ? 
I have not seen the case in which nis strength would be in- 
sufficient. 

** Should there possibly be any such case, I have not 

•j. >> ^ 

seen it. 



72 


coNrucrus 


The Master said, “ The faults of men are characteristic of 
the class to which they belong. By observing a man*s faults, 
It may be known that he is virtuous 

The Master said, ‘‘ If a man in the morning hear the right 
way, he may die m the evening without regret.*' 

The Master said, ‘‘ A scholar, whose mmd is set on truth, 
and who is ashamed of bad clothes and bad food, is not fit to 
be discoursed with.” 

,The Master said, The superior man, in the world, does not 
‘set his mind either for anything, or against anythmg ; what is 
right he will follow.” 

The Master said, ‘‘ The superior man thmks of virtue ; the 
'^imall man thinks of comfort. The superior man thinks of 
the sanctions of law ; the small man thinks of favours which he 
may receive'' 

The Master said, “ When we see men of worth, we 
should think of equallmg them ; when we see men of 
a contrarj^ character, we should turn inwards and examine 
ourselves.’* 

The Master said, The mind of the superior man is con- 
versant with righteousness ; the mmd or the mean man is 
conversant with gam.” 

The Master said, “ The superior man wishes to be slow in his 
speech and earnest in his conduct.” 

The Master said, “ Virtue is not left to stand alone. He who 
practises it will have neighbours.” 

There are three principles of conduct which the man of 
high rank should consider specially important : — ^that m his 
deportment and manner he keep from violence and heedless- 
ness ; that in regulating his countenance he keep near to 
sincenty ; and that in his words and tones he keep far from 
lowness and impropnety. As to such matters as attendmg 
to the sacrificial vessels, there are the proper ojficers for 
them,” 
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MAN IS GOOD 

The Master said, “ Who can go out by the door ? How is 
it that men will not walk according to these ways ? ” 

The Master said, Where the sohd quahdes are in excess 
of accomphshments, we have rusticity ; where tie accomplish- 
ments are in excess of the sohd quahties, we have the tnarinpr.! 
of a clerk. When the accomphslunents and solid qualities are 
equally blended, we then have the man of virtue.” 

The Master said, “ Man is bom for upnghtness. If a man 
lose his uprightness, and yet hve, his escape from death is the 
effect of mere good fortune.” 

The Master said, “ They who know the truth are not equal 
to those who love it, and they who love it are not equal to those 
who delight in it.” 

Mencius said, “ Benevolence is man’s mind, and nghteous- 
ness is man’s path. 

“ How lamentable is it to neglect the path and not pursue it, 
to lose this mmd and not know to seek it again ! 

“ When men’s fowls and dogs are lost, they know to seek 
for them again, but they lose their nund, and do not know to 
seek for it. 

“ The great end of learning is nothing else but to seek for 
-die lost mind.” ■ ■■ - -.1. . — 

Mencius said, “ All men have a mind which cannot bear to 
see the sufferings of others.” 

“ The ancient kmgs had this commiseratmg mind, and they, 
as a matter of course, had likewise a commiserating govern- 
ment. When with a commiseratmg mmd was practised a 
commiseratmg government, to rule the kingdom was as easy 
a matter as to make anythmg go round m the palm. 

“ When I say that all men have a mmd which cannot bear 
to see the sufferings of others, my meanu^ may be illustrated 
thus : — even nowadays, if men suddenly see a child about to 
fall into a well, they will without exception experience a feelmg 
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of alarm and distress. They wilt feel so, not as a ground on 
which they may gain the favour of the child’s parents, nor as 
a ground on which they may seek the praise of their neighbours 
and friends, nor from a mshke to the reputation of having 
been unmoved by such a thing. 

“ From this case we may perceive that the feeling of com- 
miseration is essential to man, that the feehng of shame and 
dislike is essential to man, that the feehng of modesty and 
complaisance is essential to man, and that the feehng of approv- 
ing and disapprovmg is essential to man. 

“ The feelmg of commiseration is the prmciple of benevolence. 
The feeling of shame and dislike is the pnnciple of righteous- 
ness. The feehng of modesty and complaisance is the principle 
of propriety. The feelmg of approving and disapprovmg is 
the prmciple of knowledge. 

** Men have these four prinaples just as they have their four 
hmbs. When men, havmg these four principles, yet say of 
themselves that they cannot develop them, they play the thief 
with themselves, and he who says of his prmce that he cannot 
develop them plays the thief with his prince. 

“ Smce all men have these four principles in themselves, let 
them know to give them all their development and completion, 
and the issue will be like that of fire wmch has begun to burn, 
or that of a spring which has begun to find vent. Let them 
have their complete development, and they will suffice to love 
and protect all within the four seas. Let them be denied that 
development, and they will not suffice for a man to serve his 
parents with.” 

Macidus said, “ Is the arrow-maker less benevolent than the 
maker of armour of defence? And yet, the arrow-maker’s 
only fear is lest men should not be hurt, and the armour- 
maker’s only fear is lest men should be hurt. So it is with 
the priest and the coffin-maker. The choice of a profession, 
therefore, is a thing in which great caution is required.” 

The philosopher Kio said, “ Man’s nature is like the 
willow, and righteousness is like a cup or a bowl. The fashion- 
ing benevolence and righteousness out of man’s nature is like 
the making cups and bowls from the cA‘i-willow.” 
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Mencius replied, “ Can you, leaving untouched the nature 
of the willow, make with it cups and bowls ? You must do 
violence and injt^ to the willow, before you can make cups 
and bowls with it. If you must do violence and injury to the 
willow in order to make cups and bowls with it, on your 
principles you must in the same way do violence and mjury 
to humamty m order to fashion from it benevolence and 
righteousness ! Your words, alas ! would certainly lead 
all men on to reckon benevolence and righteousness to be 
calamities.” 

The philosopher Kao said, “ Mans nature is hke water 
whirhng roimd in a corner. Open a passage for it to the east, 
and It will flow to the east. Open a jpassage for it to the west, 
and it will flow to the west. Man s nature is indifferent to 
good and evil, just as the water is mdifferent to the east and 
west.” 

Mencius rephed, Water indeed will flow indifferently 
to the east or west, but will it flow indifferently up or down ? 
The tendency of man’s nature to good is like the tendency 
of water to flow downwards. There are none but have this 
tendency to good, just as aU water flows downwards. 

‘‘ Now by striking water and causing it to leap up, you may 
make it go over your forehead, and, by damming and leading 
It, you may force it up a hill ; — ^but are such movements accord- 
ing to the nature of water ? It is the force apphed which causes 
them. When men are made to do what is not good, their 
nature is dealt with m this way.” 

And now you say, ‘ The nature is good.’ Then are all 
those wrong ? ” 

Mencius said, “ From the feelings proper to it, it is constituted 
for the practice of what is good. This is what I mean in saymg 
that the nature is good. 

“ If men do wnat is not good, the blame cannot be imputed 
to their natural powers. 

The feelmg of commiseration belongs to all men ; so 
does that of shame and dislike ; and that of reverence and 
respect ; and that of approving and disapproving. The feeling 
of commiseration implies the principle of benevolence ; that of 
6 
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shame and dislike, the prmciple of righteousness ; that of 
reverence and respect, the prmciple of propriety ; and that of 
approving and dbsapprovmg, me prmciple of knowledge. 
Benevolence, righteousness, propriety, and knowledge are not 
infused into us from without. We are certainly furnished 
with them. And a different view is simply owing to want of 
reflection. Hence it is said, * Seek and you will find them. 
Neglect and you will lose them.’ Men differ from one another 
m regard to them : — some as much again as others, some five 
times as much, and some to an incSculable amount : — ^it is 
because they cannot carry out fully their natural powers. 

“ It IS said in the Book of Poetry, 

‘ Heaven in producmg mankmd. 

Gave them their various faculties and relations with their 
specific laws. 

These are the mvariable rules of nature for all to hold. 

And all love this admirable virtue.’ 

Confucius said, ‘The maker of this ode knew indeed the 
prmciple of our nature ! ’ We may thus see that every faculty 
and relation must have its law, and smce there are mvariable 
rules for all to hold, they consequently love this admirable 
virtue. 

Mencius said, “ In good years the children of the people 
are most of them good, while in bad years the most of them 
abandon themselves to evil. It is not owing to any difference 
of their natural powers conferred by Heaven that they are thus 
different. The abandonment is owmg to the circumstances 
through which they allow their mmds to be ensnared and 
drowned in evil, 

“ Therefore I say, — Metis mouths agree m havmg the same 
relishes ; their ears agree in enjoying the same sounds ; their 
eyes agree in recogmzmg the same beauty : — ^shaU their minds 
alone be without that which they similarly approve ? What 
is it then of which they similarly approve ? It is, I say, the 
pnnciples of our nature^ and the determinations of righteousness. 
The sages only apprehended before me that of which my mmd 
approves along with other men. Therefore the prmciples of 
our nature and the determinations of righteousness are agree- 
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able to my mmd, just as the flesh of grass and grain-fed animals 
IS agreeable to my mouth/’ 

Mencius said, “ The trees of the Niu mountam were once 
beautiful. Bemg situated, however, m the borders of a large 
State, they were hewn down with axes and bills ; — and could 
they retain their beautv ^ Still tlirough the activity of the 
vegetative life day and night, and the nourishing influence 
of the ram and dew, they were not without buds and sprouts 
sprmging forth, but then came the cattle and goats and browsed 
upon them. To these things is owing the bare and stripped 
appearance of the mountain, and when people now see it, they 
think it was never finely wooded. But is this the nature of the 
mountain ^ 

“ And so also of what properly belongs to man ; — shall it 
be said that the mind of any man was without benevolence 
and righteousness ? The way in which a man loses his proper 
goodness of mind is like the way in which the trees are denuded 
by axes and bills. Hewn down day after day, can it — the mind 
— retain its beauty ? But there is a development of its hfe day 
and night, and in the calm air of the morning, just between 
night and day, the mind feels in a degree those desires and 
aversions which are proper to humanity, and the feeling is not 
strong, and it is fettered and destroyed by what takes place 
during the day. This fettering taking place again and again, 
the restorative influence of the mght is not suJSFicient to preserve 
the proper goodness of the mind ; and when this proves msufficient 
for that purpose, the nature becomes not much different from 
that of the irrational animals, and when people now see it, 
they rhinlc that it never had those powers which I assert. But 
does this condition represent the fedmgs proper to humanity ? 

“ Therefore, if it receive its proper nourishment, there is 
nothing which will not grow. If it lose its proper nourish- 
ment, there is nothmg which will not decay away. 

Confucius said, ‘ Hold it fast, and it remains with you. 
Let it go, and you lose it. Its outgomg and incoming cannot 
be defined as to time or place.’ It is the mind of which this is 
said ! ” 

Mencius said, “ I hke fish, and I also like bear’s paws. If 
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I cannot have the two together, I will let the fish go, and take 
the bear’s paws. So, I hke hfe, and I like also righteousness. 
If I cannot keep the two together, I will let Ufe go, and choose 
righteousness. 

** I like hfe indeed, but there is that which I hke more than 
life, and therefore, I will not seek to possess it by any improper 
ways. I dislike death mdeed, but there is that which I dislike 
more than death, and therefore there are occasions when I will 
not avoid danger. 

If among the thmgs which man likes there were nothing 
which he hked more than Hfe, why should he not use every 
means by which he could preserve it ? If among the things 
which man dislikes there were nothing which he disliked more 
than death, why should he not do everything by which he could 
avoid danger ? 

“ There are cases when men by a certain course might preserve 
life, and they do not employ it ; when by certam thmgs they 
might avoid danger, and they will not do them. 

“ Therefore, men have that which they like more than life, 
and that which they dishke more than death. They are not men 
of distinguished talents and virtue only who have this mental 
nature. All men have it ; what belongs to such men is simply 
that they do not lose it.” 


OF STATE AND GOVERNMENT 

The Master said, ‘‘ He who exerases government by means 
of his virtue may be compared to the north polar star, which 
keeps its place and all the stars turn towards it.^’ 

‘ Heaven’s plan in the production of mankind is this : — 
that thev who are first informed should mstruct those who are 
later in oeing informed, and they who first apprehend principles 
should instruct those who are slower to do so. I am one of 
Heaven’s people who have first apprehended ; — ^I will take 
these principles and instruct this people m them. If I do not 
instruct them, who will do so ? ’ 
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Tsze-chang asked Confucius, saying, “ In what way should 
a person in authority act in order that he may conduct govern- 
ment properly ? ” The Master rephed, “ Let Inm honour 
the five excellent, and banish away the four bad, things ; — 
then may he conduct government properly/’ Tsze-chang 
said, “ What are meant by the five excellent thmgs ? ” The 
Master said, ‘‘ When the person m authority is beneficent 
without great expenditure ; when he lays tasks on the people 
without their repimng , when he pursues what he desires without 
bemg covetous ; when he mamtams a dignified case without 
being proud ; when he is majestic without bemg fierce/’ 

Tsze-chang said, “ What is meant by bemg beneficent with- 
out great expenditure ? ” The Master rephed, “ When the 
person in authority makes more beneficial to the people the thmgs 
from which they naturally derive benefit ; — is not this being 
beneficent without great expenditure ? When he chooses the 
labours which are proper, and makes them labour on them, 
who will repine ? When his desires are set on benevolent 
government, and he secures it, who will accuse him of covetous- 
ness ? Whether he has to do with many peopk or few, or 
with things gieat or small, he does not dare to indicate any 
disrespect ; — ^is not this to mamtam a dignified ease without 
any pride ? He adjusts his clothes and cap, and throws a dignity 
mto his looks, so that, thus dignified, he is looked at with awe ; 
— is not this to be majestic without bemg fierce ? ” 

Tsze-chang then asked, “ What are meant by the four bad 
thmgs ? ” The Master said, “ To put the ipeople to death 
without havmg mstructed them ; — this is called cruelty. To 
require from them, suddenly, the full tale of work, without 
having given them warmng ; — this is called oppression. To 
issue orders as if without urgency, at first, and, when the time 
comes, to insist on them with severity ; — ^this is called injury. 
And, generally, m the giving or rewards to men, to do it 
in a stingy way ; — this is caUed acting the part of a mere 
official.” 

The Master said, “Without recogmzmg the ordmances 
of Heaven, it is impossible to be a superior man. 

“ Without^ an acquaintance with the rules of Propriety, it is 
impossible for the character to be established. 
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“ Without knowing the force of words, it is impossible to 
know men.*’ 

Tsze-chang was learning with a view to official emolument. 

The Master said, ‘‘ Hear much and put aside the points of 
which you stand in doubt, while you speak cautiously at the 
same time of tlic others : — ^then you will afford few occasions 
for blame. See much and put aside the things which seem 
perilous, while you are cautious at the same time in carrying 
the others into practice * — ^then you will have few occasions 
for repentance. When one gives few occasions for blame in 
his words, and few occasions for repentance m his conduct, 
he IS m the way to get emolument.” 

Someone addressed Confucius, saying, Sir, why are you 
not engaged m the government ? ” 

The Master said, What does the Shu-chmg say of fihal 
piety ? ‘ You arc filial, you discharge your brotherly duties. 
These qualities are displayed m government * This then also 
constitutes the exercise of government. Why must there be 
that — ^makmg one be in the government ? ” 

The Master said, Anciently, men had three failings, which 
now perhaps are not to be found. 

The high-mindedness of antiquity showed itself m a dis- 
regard of small thmgs ; the high-mindedness of the present 
day shows itself m wud licence. The stern digmty of antiquity 
showed itself in grave reserve ; the stem dignity of the present 
day shows itself in quarrelsome perverseness. The stupidity 
of antiquity showed itself in straightforwardness ; the stupidity 
of the present day shows itself in sheer deceit.” 

The Master said, Fme words and an insinuating appearance 
are seldom associated with virtue.” 

The Master said, “ I hate the manner in which purple takes 
away the lustre of vermilion. I hate the way in which the songs 
of Chang confound the music of the YL I hate those who 
with their sharp mouths overthrow kingdoms and families.” 

The Master said, I would prefer not speakmg.” 
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Tsze-kung said, “ If you, Master, do not speak, what shall 
we, your disciples, have to record ? ” 

The Master said, “ Does Heaven speak ? The four seasons 
pursue their courses, and all things are continually being produced, 
but does Heaven say anything ? ” 

The Master said, “The superior man seeks to perfect the 
admirable quahties of men, and does not seek to perfect their 
bad quahties. The mean man does the opposite of this.” 

Chi K'ang asked Confuaus about government. Confucius 
replied, “ To govern means to rectity. If you lead on the 
people with correctness, who will dare not to be correct ? ” 
chi K‘ang, distressed about the number of thieves in the 
State, mquired of Confucius how to do away with them. Confucius 
said, “ If you, sir, were not covetous, although you should 
reward them to do it, they would not steal.” 

Chi K'ang asked Confucius about government, saying, 
“ What do you say to kilhng the unprmapled for the good of 
the prmcipled ? ” Confucius rephed, “ Sir, in carrying on 
your government, why should you use killing at all ? I^t 
your evinced desures be for what is good, and the people be 
good. The relation between superiors and ihfenors is hke 
that between the wmd and the grass. The grass must bend, 
when the wind blows across it.” 


Fan Ch‘ih asked about benevolence. The Master said, 
“ It is to love all men.” He asked about knowledge. The 
Master said, “ It is to know all men.” 

Fan Ch‘ih did not immediately understand these answers. 

The Master said, “ Employ the upright and put aside ^ ’ 
the crooked m this way the crooked can be made to be 


Fan Ch‘ih retired, and, seeing Tsze-hsil, he said to him, 
“ A htde while ago, I had an mtemew with our Master, and 
asked him about knowledge. He said, ‘ Employ the upright, 
and put aside all the crooked in this way, the crooked will 
be made to be upnght.’ What did he mean ? ” 

Tsze-hsia said, * Truly rich is his saying ! 



82 


CONFUCIUS 


“ Shun, being in possession of the ^kingdom, selected from 
among all the people, and employed I Ym, and all who were 
devoid of virtue disappeared.” 

Tsze-hsii, being governor of Chii-fu, asked about govern- 
ment. The Master said, “ Do not be desirous to have thmgs 
done quickly ; do not look at small advantages. Desire to 
have things done qmckly prevents their being done thoroughly. 
Looking at small advantages prevents great affairs from being 
accomplished.” 

The duke of Shell informed Confucius, saying, “ Among 
us here there are those who may be styled upright in their 
conduct. If their father have stolen a sheep, they will bear 
witness to the fact.” 

Confucius said, ** Among us, m our part of the coimtry, 
those who are upright are different from this. The father 
conceals the misconduct of the son, and the son conceals the 
misconduct of the father. Uprightness is to be found in this.” 


Tsze-lh said, ‘‘ The duke Hwan caused his brother Chifi 
to be killed, when Shio HQ died with his master^ but Kwan 
Chung did not die. May not I say that he was wanting in 
virtue ? ” 

The Master said, The duke Hwan assembled all the prmces 
together, and that not with weapons of war and chariots : — 
It was aU through the influence of Kwan Chung. Whose 
beneficence was hke his ? Whose beneficence was like his ? ” 

Tsze-kung said, “ Kwan Chung, I apprehend, was wanting 
in virtue. When the duke Hwan caused his brother Clnu 
to be killed, Kwan Chung was not able to die with him. More- 
over, he became prime mmister to Hwan.” 

The Master said, “Kwan Chung acted as prime minister 
to the duke Hwan, made him leader of all the princes, and 
united and rectified the whole kmgdom. Down to the present 
day, the people enjoy the gifts which he conferred. But for 
Kwan Chung, we should now be wearmg our hair unbound, 
and the lappets of our coats buttonmg on the left side. 

“ Will you require firom him the small fidelity of common 
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men md common women, who would commit suicide in a 
stream or ditch, no one knowing anything about them ? ’’ 

The Master said, “ Mang Chih-fan does not boast of his 
ment. Being in the rear on an occasion of flight, when they 
were about to enter the gate, he whipped up his horse, saying, 

‘ It IS not that I dare to be last. My horse would not advance/ ” 

“ Of the five chiefs the most powerful was the duke Hwan. 
At the^ assembly of the princes m KVei-ch‘iu, he bound the 
victim and placed the writing upon it, but did not slay it to 
smear their mouths with blood. The first injunction in their 
agreement was — ‘ Slay the unfilial ; change not the son who 
has been appomted heir ; exalt not a concubine to be the wife/ 
The second was — ‘ Honour the worthy, and maintain the 
talented, to give distinction to the virtuous.’ The third was 
‘ Respect the old, and be kmd to the young. Be not forgetful 
of strangers and travellers.’ The fourth was — Let not offices 
be hereditary, nor let officers be pluralists. In the selection of 
officers let the object be to get the proper men. Let not a ruler 
take it on himseff to put to death a Great Officer.’ The fifth 
was — ‘ Follow no crooked pohcy in making embankments. 
Impose no restrictions on the sale of grain. Let there be no 
promotions without first announcmg them to the sovereign,^ 
|t was then said, ‘ All we who have umted m this agreement 
sliall hereafter mamtain amicable relations.’ The princes of 
the present day all violate these five prohibitions, and therefore 
I say that the princes of the present day are sinners against the 
five chiefs. 

“ The crime of him who connives at, aid aids, the wickedness 
of his prince is small, but the crime of him who anticipates 
and excites that wickedness is great. The officers of the present 
day all go to meet their sovereigns’ wickedness, and therefore 
I say that the Great Officers of the present day are sinners against 
the princes.” 

Mencius said, “ Kmdly words do not enter so deeply into 
men as a reputation for kindness. 
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“ Good government does not lay hold of the people so much 
as good instructions. 

“Good government is feared by the people, while good 
instructions are loved by them. Good government gets the 
people’s wealth, while good instructions get their hearts.” 

Mencius said, “ Those who give counsel to the great should 
despise them, and not look at their pomp and display. 

“ Halls several times eight cubits high, with beams projecting 
several cubits ; — ^these, if my wishes were to be reahzed, I 
would not have. Food spread before me over ten cubits square, 
and attendants and concubines to the amount of hundreds ; — 
these, though my wishes were realized, I would not have. 
Pleasure and wine, and the dash of hunting, with thousands of 
chariots following after me ; — ^these, though my wishes were 
realized, I would not have. What they esteem are what I 
would have nothmg to do with ; what I esteem are the rules 
of the ancients. — Why should I stand in awe of them ? ” 

Mencius went to sec king Hhi of Liang. 

The king said, “ Venerable sir, since you have not counted 
it far to come here, a distance of a thousand /i", may I 
presume that you are provided with counsels to profit my 
kingdom ? ” 

Mencius rephed, “ Why must your Majesty use that word 
‘ profit ’ ? What I am provided with, are counsels to benevolence 
and righteousness, and these are my only topics. 

“ If your Majesty say, * What is to be done to profit my 
kingdom ? ’ the great officers will say, ‘ What is to be done to 
profit our families ? ’ and the inferior officers and the common 
people will say, ‘ What is to be done to profit our persons ? ’ 
Superiors and infenors will try to snatch this profit the one 
from the other, and the kingdom will be endangered. In the 
kingdom of ten thousand chaJiots, the murderer of his sovereign 
shall be the chief of a family of a thousand chariots. In a kingdom 
of a thousand chariots, the murderer of his prince shall be the 
chief of a family of a hundred chariots. To have a thousand 
in ten thousand, and a hundred in a thousand, cannot be said 
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not to be a large allotment, but if righteousness to be put last, 
and profit be put first, they will not be satisfied without snatch- 
ing all 

“ There never has been a benevolent man who neglected 
his parents. There never has been a righteous man who made 
his sovereign an after consideration. 

“ Let your Majesty also say, ‘ Benevolence and righteous- 
ness, and let these be your only themes.’ Why must you see 
that word — ‘ profit ’ ? ” 

King Hui of Liang said, “ Small as my virtue is, in the govern- 
ment of my kingdom, I do indeed exert my mmd to the utmost. 
If the year be bad on the inside of the nver, I remove as many oj 
the people as I can to the east of the river, and convey gram to 
the country m the inside When the year is bad on the east 
of the river, I act on the same plan. On exammmg the govern- 
ment of the neighbourmg kmgdoms, I do not find that there 
IS any prmce who exerts nis nund as I do. And yet the people 
of the neighbourmg kingdom do not increase, nor do my 
people increase. How is this ? ” 

Mencius rephed, Your Majesty is fond of war ; — ^let me 
take an illustration from war . — The soldiers move forward to 
the sound of the drums ; and after their weapons have been 
crossed, on one side they throw away their coats of mail, trail 
their arms behind them, and run. Some run a hundred paces 
and stop ; some run fifty paces and stop. What would you 
think It those who run fifty paces were to laugh at those who 
run a hundred paces ? ” The kmg said, “ They should not do 
so. Though they did not run a himdred paces, yet they also 
ran away,” “ Since your Majesty knows this,” replied Mencius, 
“ you need not hope that your people will become more 
numerous than those of the neighbouring kmgdoms. 

“ If the seasons of husbandry be not interfered with, the grain 
will be more than can be eaten. If close nets are not allowed 
to enter the pools and ponds, the fishes and turtles will be 
more than can be consumed. If the axes and bills enter the hills 
and forests only at the proper time, the wood will be more 
than can be used. When the gram and fish and turtles are more 
than can be eaten, and there is more wood than can be used, 
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this enables the people to nounsh their hvmg and mourn for 
their dead, without any feeling against any. This condition, 
in which the people nourish their living and bury their dead 
without any feelmg against any, is the first step of royal govern- 
ment. 

“ Let mulberry-trees be planted about the homesteads with 
their five mdu, and persons of fifty years may be clothed with 
silk. In keeping fowls, pigs, dogs, and swine, let not their times 
of breedmg be neglected, and persons of seventy years may eat 
flesh. Let there not be taken away the time that is proper for 
the cultivation of the farm with its hundred mdu, and the 
family of several moutlis that is supported by it shall not suffer 
from hunger. Let careful attention be paid to education in 
schools, inculcating in it especially the filial and fraternal duties, 
and grey-haired men will not be seen upon the roads, carrymg 
burdens on tiieir backs or on their heads. It never has been 
that the ruler of a State, where such results were seen — ^persons 
of seventy wearmg silk and eatmg flesh, and the black-haired 
people suffermg neither firom hunger nor cold — did not attam 
to the royal dignity. 

** Your dogs and swme eat the food of men, and you do not 
make any restrictive arrangements. There are people dying 
firom famine on the roads, and you do not issue the stores 
of your granaries for them. When people die, you say, ‘ It is 
not owmg to me ; it is owing to the year.’ In what does this 
differ from stabbmg a man and killmg him, and then saymg 
— ^ It was not I ; it was the weapon ’ ^ Let your Majesty 
cease to lay the blame on the year, and mstantly from all the 
nations the people will come to you.” 

King Hfli of Liang said, “ I wish qmetly to receive your 
instructions.” 

Mencius rephed, '‘Is there any difference between killing 
a man with a stick and with a sword ? ” The king said, " There 
is no difference.” 

“ Is there any difference between doing it with a s^oxd and 
with the style of government ? ” " There is no difference,” 

was the reply. 

Mencius then said, " In your kitchen there is fat meat ; in 
your stables there are fat horses. But your people have the look 
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of hunger, and in the wilds there are those who have died of 
famine. This is leading on beasts to devour men. 

‘‘ Beasts devour one another, and men hate them for doing 
so. When a prince, being the parent of his people, admimsters 
his government so as to be chargeable with leadmg on beasts 
to devour men, where is his parental relation to the people ? 

Chung-ni said, “ Was he not without posterity who first 
made wooden images to bury with the dead ? So he said, because 
that man made the semblances of men, and used them for that 
purpose : — ^what shall be thought of him who causes his people 
to die of hunger ? 

The kmg said, “ What virtue must there be in order to attam 
to royal sway ’ ’’ Mencius answered, “ The love and protection 
of the people ; with this there is no power which can prevent 
a ruler from attaimng to it.” 

The king asked agam, “ Is such an one as I competent to love 
and protect the people ? ” Mencius said, “ Yes.” “ How do 
you know that I am competent for that ? ” I heard the 
following incident from Hu Ho : — ‘ The kmg,’ said he, ‘ was 
sitting aloft in the hall, when a man appeared, leading an ox 
past the lower part of it. The kmg saw mm, and asked. Where 
is the ox going ^ The man rephed, We are going to consecrate 
a bell with its blood. The king said. Let it go. I cannot bear 
Its frightened appearance, as if it were an innocent person 
going to the place of death. The man answered, Shall we 
then omit the consecration of the bell ? The king said, How 
can that be omitted ? Change it for a sheep.’ I do not know 
whether this mcident really occurred.” 

The kmg rephed, “It did,” and then Mencius said, “The 
heart seen m this is sufficient to carry you to the royal sway. 
The people all supposed that your Majesty grudged the animal, 
but your servant hiows surely, that it was your Majesty’s 
not being able to bear the sight, which made you do as you 
did:^ 

The king said, “ You are right. And yet there really was 
an appearance of what the people condemned. But though 
Chi be a small and narrow State, how should I grudge one 
ox ? Indeed it was because I could not bear its frightened 



88 


CONFUCIUS 


appearance, as if it were an innocent person, going to the place 
ordeath, that therefore I changed it for a sheep/’ 

Mencius pursued, Let not your Majesty deem it strange 
that the people should think you were grudging the animal 
When you changed a large one for a small, how should they 
know the true reason ? If you felt pained by its being led with- 
out guilt to the place of death, what was there to choose between 
an ox and a sheep ? ” The king laughed and said, “ What 
really was my mmd in the matter ? I did not grudge the 
expense of it, and changed it for a sheep ! — ^There was reason 
in the people’s saymg that I grudged it/’ 

“ There is no harm in their saying so,^^ said Mencius. “ Your 
conduct was an artifice of benevolence. You saw the ox, 
and had not seen the sheep. So is the superior man affected 
towards animals, that, having seen them anve, he cannot bear 
to see them die ; having heard their dying cries, he cannot 
bear to eat their flesh. Therefore he keeps away from his 
slaughter-house and cook-room.” 

The kmg was pleased, and said, ‘‘ It is said m the Book of 
Poetry, ‘The minds of others, I am able by reflection to 
measure ’ ; — this is verified, my Master, in your discovery 
of my motive. I indeed did the thing, but when I turned my 
thoughts inward, and examined into it, I could not discover 
my own mind. When you. Master, spoke those words, the 
movements of compassion began to work in my mmd. How 
is it that this heart has in it what is equal to the royal 
sway ? ” 

Mencius replied, “ Suppose a man were to make this state- 
ment to your Majesty : — ‘ My strength is sufficient to hft 
three thousand catties, but it is not sufficient to lift one feather ; 
— ^my eyesight is sharp enough to examme the point of an 
autumn hair, but I do not see a wagon-load of faggots ’ ; — 
would your Majesty allow what he said ? ” “ No,” was the 
answer^ on which Mencius proceeded^ “ Now here is kindness 
sufficient to reach to animals, and no benefits are extended from 
it to the people. — ^How is this ? Is an exception to be made 
here ? The truth is, the feather is not lifted, because strength 
is not used ; the wagon-load of firewood is not seen, because 
the eyesight is not used ; and the people are not loved and 
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protected, because kindness is not employed. Therefore your 
Majesty’s not exercising the royal sway, is because you do not 
do it, not because you are not able to do it.” 

The king asked. How may the difference between the 
not doinp a thing, and the not bemg able to do it, be repre- 
sented ? ” Mencius replied, In such a thing as takmg the 
T‘ii mountain under your arm, and leaping over the north 
sea with it, if you say to people — I am not able to do it,’ 
that is a real case of not being able. In such a matter as breakmg 
off a branch from a tree at the order of a superior, if you say 
to people — ‘ I am not able to do it,’ that is a case of not domg 
it, It is not a case of not bemg able to do it. Therefore your 
Majesty’s not exercismg the royal sway, is not such a case as 
that of taking the T‘4i mountain under your arm, and leaping 
over the north sea with it. Your Majesty’s not exercismg the 
royal sway is a case hke that of brealong oflf a branch from a 
tree.” 

“ Treat with the reverence due to age the elders in your 
own family, so that the elders in the families of others shall 
be similarly treated ; treat with the kindness due to youth 
the yoimg m your own family, so that the yoimg m the families 
of others shall be similarly treated : — do this, and the kingdom 
may be made to go round in your palm. It is said in the Book 
of Poetry, " His example affected his wife. It reached to his 
brothers, and his family of the State was governed by it.’ — ^The 
language shows how king Wan simply took his kindly heart, 
and exercised it towards those parties. Therefore the carrying 
out his kmdness of heart hy a prince will suffice for the love and 
protection of all withm the four seas, and if he do not carry 
it out, he will not be able to protect his wife and children. 
The way in which the ancients came greatly to surpass other 
men, was no other but this simply that they knew well how 
to carry out, so as to affect others, what they themselves did. 
Now your kindness is sufficient to reach ammals, and no benefits 
are extended from it to reach the people.— How is this ? Is an ^ 
exception to be made here ? 

“ By weighing, we know what thmgs are hght, and what 
heavy. By measuring, we know what thmgs are long, and 
what short. The relations of all things may be thus determmed. 
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and It IS of die greatest importance to estimate the motions of the 
mmd. I beg your Majesty to measure it 

“ You collect your equipments of war, endanger your 
soldiers and officers, and excite the resentment of the other 
princes ; — do these things cause you pleasure in your mmd ^ ” 

The l^g rephed, “ No. How should I derive pleasure from 
these thin gs ? My object m them is to seek for what I greatly 
desire,” 

Mencius said, “ May I hear from you what it is that you 
gready desire ? ” The kmg laughed and did not speak. Mencius 
resumed, “ Are you led to desire it, because you have not enough 
of rich and sweet food for your mouth ? Or because you have 
not enough of hght and warm clothing for your body ? Or 
because you have not enough of beautifully coloured objects 
to dehght your eyes ? Or because you have not voices and tones 
enough to please your ears ? Or because you have not enough 
of attendants and favourites to stand before you and receive 
your orders ? Your M^esty’s vanous officers are sufficient 
to supply you with those things. How can your Majesty be 
led to entertain such a desire on account of them?” “No,” 
said the king ; “ my desire is not on account of them.” Mencius 
added, “ Then, what your Majesty greatly desires may be 
known. You wish to enlarge your territories, to have Ch‘in 
and Ch"ii wait at your court, to rule the Middle Kingdom, 
and to attract to you the barbarous tribes that surround it. 
But doing what you do to seek for what you desire is like 
climbing a tree to seek for fish.” 

The king said, “ Is it so bad as that ? ” “ It is even worse,” 
was the reply. “ If you dimb a tree to seek for fish, although 
you do not get the fish, you will not suffer any subsequent 
calamity. But doing what you do to seek for what you desire, 
doing it moreover with all your heart, you will assuredly 
afterwards meet with calamities.” The king asked, “ May I 
hear /rom you the proof of that ? ” Mencius said, “ If the people 
of Tsiu should fight with the people of Ch‘ii, which of them 
does your Myesty think would conquer ? ” “ The people 

of Ch'ii would conquer.” “ Yes ; — and so it is certain that a 
small country cannot contend with many, that the weak cannot 
contend witn the strong. The territory within die four seas 
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embraces mne divisions, each of a thousand It square. Al 
Ch‘i together is but one of them. If with one part you try 
to subdue the other eight, what is the difference between 
that and Tsius contending with Ch‘fi? For, with such a 
desire^ you must turn back to the proper course for its 
attainment^ 

The king said, ‘‘ I am stupid, and not able to advance to this. 

I wish you, my Master, to assist my intentions. Teach 
me clearly ; although I am deficient in intelhgence and 
vigour, I will essay and try to carry your instructions into 
effect.” 

Mencius rephed, “ They are only men of education, who, 
without a certain livelihood, are able to maintain a fixed heart. 
As to the people, if they have not a certam hvehhood, it follows 
that they will not have a fixed heart. And if they have not a 
fixed heart, there is nothmg which they will not do, in the way 
of self-abandonment, of moral deflection, of depravity, and of 
wild hcence. When they thus have been mvolved m crime, 
to follow them up and pumsh them ; — ^thisis to entrap the people. 
How can such a thmg as entrapping the people be done under 
the rule of a benevolent man ? 

‘‘ Therefore an mtelhgent ruler will regulate the livelihood 
of the people, so as to make sure that, for those above them, 
they shall have sufficient wherewith to serve their parents, and, 
for those below them, sufficient wherewith to support their 
wives and children ; that in good years they shall always be 
abundantly satisfied, and that in bad years they shall escape 
the danger of perishmg. After tins he may urge them, and 
they will proceed to what is good, for m this case the people 
will follow after it with ease. 

“ Now, the hvehhood of the people is so regulated, that, 
above, they have not suffiaent wherewith to serve their parents, 
and, below, they have not suffiaent wherewith to support 
their wives and children. Notwithstanding good years, their 
lives are continually embittered, and, in bad years, they do not 
escape penshmg. In such circumstances they only try to save 
themselves from death, and are afraid they will not succeed. 
What leisure have they to cultivate propriety and righteous- 
ness ? 


7 
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If your Majesty wishes to effect this regulation of the liveli-- 
hood of the people^ why not turn to that which is the essential 
step to it ? 

** Let mulberry-trees be planted about the homesteads with 
their five mh, and persons of fifty years may be clothed with 
silk. In keepmg fowls, pigs, dogs and swme, let not their times 
of breedmg be neglected, and persons of seventy years may 
eat flesh. Let there not be taken away the time that is proper 
for the cultivation of the farm with its hundred tndu^ and the 
family of eight mouths that is supported by it shall not suffer 
from hunger. Let careful attention be paid to education in 
schools — ^the mculcation m it especially of the filial and fratema 
duties, and grey-haired men will not be seen upon the roads, 
carrying burdens on their backs or on their heads. It never 
has been that the ruler of a State where such results were seen 
— ^the old wearing silk and eatmg flesh, and the black-haired 
people suffermg neither from hunger nor cold — did not attain 
to the royal dignity 

The people of Clii attacked Yen, and conquered it. 

The Jang Hsiian asked, saying, Some tell me not to take 
possession of it for myself, and some tell me to take possession 
of it. For a kmgdom of ten thousand chaiiots, to complete 
the conquest of it in fifty days, is an achievement beyond mere 
human strength. If I do not take possession of it, calamities 
from Heaven will surely come upon me. What do you say 
to my takmg possession of it ? ” 

Mencius rephed, “If the people of Yen will be pleased 
with your taking possession of it, then do so. — Among the 
ancients there was one who acted on this principle, namely 
kmg Wfl. If the people of Yen will not be pleased with your 
takmg possession of it, then do not do so. — Among the 
ancients there was one who acted on this principle, namely 
king Wm. 

“ When, with all the strength of your countiy of ten thousand 
chariots, you attacked another country of ten thousand chariots, 
and the people brought baskets of rice and vessels of congee, to 
meet your Majesty’s host, was there any other reason 'fof" this 
but that they hoped to escape out of fire and water ? If you 
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make the water more deep and the fire more fierce, they will 
111 like manner make another revolution ” 

The people of Ch‘i, having smitten Yen, took possession of 
It, and upon this, the princes of the various States deliberated 
together, and resolved to deliver Yen from their power. The 
king Hsuan said to Mencius, “ The prmces have formed many 
plans to attack me * — ^how shall I prepare myself for them ? 
Mencius replied, “ I have heard of one who with seventy It 
exercised all the functions of government throughout the 
kingdom. That was T‘ang. I nave never heard of a prince 
with a thousand It standing m fear of others 

It is said in the Book of History, As soon as T‘ang began 
his work of executing justice, he commenced with Ko. The 
whole kmgdom had confidence in him. When he pursued 
his work in the east, the rude tribes on the west murmured. 
So did those on the north, when he was engaged m the south. 
Their cry was — ‘ Why does he put us last ? " Thus, the people 
looked to him, as we look in a time of great drought to the 
clouds and rainbows. The frequenters of the markets stopped 
not. The husbandmen made no change in their operations. 
While he pumshed their rulers, he consoled the people. His 
progress was hke the falling of opportune rain, and the people 
were deHghted. It is said again m the Book of History, “ We 
have waited for our prince long ; the prmce’s coming will be 
our revivmg ! ’ 

“ Now the ruler of Yen was tyrannizing over his people, 
and your Majesty went and punished him. The people supposed 
that you were going to dehver them out of the water and the 
fire, and brought baskets of nee and vessels of congee, to meet 
your Majesty’s host. But you have slain their fathers and elder 
brothers, and put their sons and younger brothers in confine- 
ment. You have pulled down the ancestral temple of the State, 
and arc removing to Ch't its preaous vessels. How can such 
a course be deemed proper ? The rest of the kingdom is indeed 
jealously afraid of the strength of Chi ; and now, when with a 
doubled territory you do not put in practice a benevolent 
government ; — ^it is this which sets the arms of the kingdom 
in motion, 

‘‘ If your Majesty will make haste to issue an ordinance* 
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restonng your captives^ old and young, stopping the removal oj 
the precious vessels, and saying that, after consulting with the 
people of Yen, you will appoint them a ruler, and withdraw 
from the country ; — ^in this way you may still be able to stop 
the threatened attack.'^ 

There had been a brush between Tsin and Lfi, when the 
duke Mh asked Mencius, saying, “ Of my officers there were 
killed thirty-three men, and none of the people would die 
in their defence. Though I sentenced them to death /or their 
conduct. It is impossible to put such a multitude to death. If I 
do not put them to death, then there is the crime unpunished 
of their looking angrily on at the death of their officers, 
and not saving them. How is the exigency of the case to 
be met ? 

Mencius rephed, “ In calamitous years and years of famine, 
the old and weak of your people, who have been found lying 
in the ditches and water-channels, and the able-bodied who 
have been scattered about to the foux quarters, have amounted 
to several thousands. All the while, your granaries, O prince, 
have been stored with gram, and your treasuries and arsenals 
have been full, and not one of your officers has told you of the 
distress. Thus neghgent have the superiors in your State been, 
and cruel to their inferiors. The philosopher Tsang said, 
" Beware, beware. What proceeds from you, will return to 
you again.’ Now at length the people have paid back the 
conduct of their officers to them. Do not you, O pnnee, blame 
them. 

If you will put in practice a benevolent government, this 
people win love you and all above them, and will die for their 
officers.” 

Kung-sun Ch‘au asked Mencius, saying, ‘‘ Master, if you were 
to be appointed a high noble and me prime minister of Ch‘i, 
so as to he able to carry your pnnciples into practice, though 
you should thereupon raise the ruler to the headship of all the 
other princes, or even to the royal dignity, it would not be 
to be wondered at. — ^In such a position would your mind be 
perturbed, or not ? ” Mencius replied, “ No. At forty, I 
attained to an unperturbed mind.” 

Ch'du said, “ Since it is so with you, my Master, you are far 
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beyond Mang Pan/’ “ The mere attainment,” said Mencius^ 
“ is not difficult. The scholar Kao had attained to an unper- 
turbed mmd at an earlier period of hfe than I did.” 

Ch'du asked, “ Is there any way to an unperturbed mind ? ” 
The answer was, ” Yes.” 

“ Pi-kung Yu had this way of nourishmg his valour : — ^He 
did not flmch from any strokes at his body. He did not turn 
his eyes aside from any thrusts at them. He considered that the 
shghtest push from anyone was the same as if he were beaten 
before the crowds in the market-place, and that what he would 
not receive from a common man m his loose large garments 
of hair, neither should he receive from a prince of ten thousand 
chariots. He viewed stabbmg a prince of ten thousand chariots 
just as stabbmg a fellow dressed m cloth of hair. He feared not 
any of all the princes. A bad word addressed to him he always 
returned. 

” Mang Shih-Sh6 had this way of nourishmg Ins valour : — 
He said, * I look upon not conquermg and conquering m the 
same way. To measure the enemy and then advance ; to 
calculate the chances of victory and then engage : — ^this is to 
stand m awe of the opposmg force. How can I make certain 
of conquermg ? I can only rise supenor to all fear/ ” 


The people of Chi smote Yen. Someone asked Mencius, 
saying, ” Is it really the case that you advised Ch‘i to smite 
Yen ? ” He rephed, “ No. Shan T'lmg asked me whether 
Yen might be smitten, and I answered him, ‘ It may.’ They 
accordmgly went and smote it. If he had asked me — ‘ Who 
may smite it ? ’ I would have answered him, ‘ He who is the 
mini ster of Heaven may smite it.’ Suppose the case of a 
murderer, and that one asks me— May this man be put to 
death ? ’ I wiU answer him — ‘ He may.’ If he ask me — ‘ Who 
may put him to death ? ’ I “will answer him — ‘ The chief 
criminal judge may put him to death.’ But now with one 
Yen to smite another Yen : — ^how should I have advised this ? ” 

The duke Wan of T‘ang asked Mencius about the proper way 
of governing a kmgdom. 
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Mencius said, “ The business of the people may not be 
remissly attended to. It is said m the Book of Poetiy, 

“ In the daylight go and gather the grass, 

And at night twist your ropes ; 

Then get up quickly on the roofi ; — 

Soon must we begin sowing again the gram.” 

“ The way of the people is this . — ^If they have a certain 
livelihood, they will have a fixed heart ; if they have not a 
certain hvelihood, they have not a fixed heart. And if they 
have not a fixed heart, there is nothing which they will not do 
in the way of self-abandonment, of moral deflection, of depravity, 
and of wild licence. When they have thus been involved in 
crime, to follow them up and pumsh them : — this is to entr^ 
the people. How can such a thmg as entrappmg the people 
be done under the rule of a benevolent man ? 

“ Therefore, a ruler who is endowed with talents and virtue 
will be gravely complaisant and economical, showing a respect- 
ful pohteness to his mimsters, and taking from the people only 
m accordance with regulated limits.” 

There came from Ch‘fl to T‘ang one Hsii Hsing, who gave 
out that he acted according to the words of Shan-nang. Commg 
right to his gate, he addressed the duke Wan, saying, “ A man 
of a distant region, I have heard that you, Prmce, are practising 
a benevolent government, and I wish to receive a site for a 
house, and to become one of your people.” The duke Wan 
gave him a dwelling-place. His disciples, amountmg to several 
tens, all wore clothes of haircloth, and made sandals of hemp 
and wove mats for a hving. 

At the same time, Ch‘an Hsiang, a disciple of Ch‘an Liang, 
and his younger brother, Hsin, with their plough-handles and 
shares on their backs, came from Sung to T'ang, saymg, “ We 
have heard that you, Prince, are putting into practice the 
government of the ancient sages, showing that you are likewise 
a sage. We wish to become the subjects of a sage.” 

When Ch‘an Hsiang saw Hsii Hsing, he was greatly pleased 
with him, and abandoning entirely whatever he had learned, 



CONFUCIUS 


91 

became liis disciple. Having an interview with Mencius, 
he related to him with approbation the words of Hsii Hsing to 
the following effect : — The prince of T"ang is indeed a worthy 
prince. He has not yet heard, however, the real doctrines of 
antiquity. Now, wise and able princes should cultivate the 
ground equally and along with their people, and eat the fruit 
of their labour. They should prepare their own meals, morning 
and evening, while at the same time they carry on their 
government. But now, the prince of T‘ang has his granaries, 
treasuries, and arsenals, which is an oppressmg of the people 
to nourish himself. How can he be deemed a really wormy 
prmce ? ” 

Mencius said, “I suppose that Hsii Hsmg sows grain and 
eats the produce. Is it not so ? ’’ “ It is so,’’ was the answer. 
“ I suppose also he weaves cloth, and wears his own manufacture. 
Is It not so?” “No. Hsii wears clothes of haircloth.” “Does 
he wear a cap ? ” “ He wears a cap.” “ What kmd of cap ^ ” 
“ A plam cap.” “ Is it woven by nimself ? ” “ No. He gets 
It in exchange for gram.” “ Why does Hsii not weave it him- 
self?” “That would injure his husbandry.” “Does Hsii 
cook his food in boilers and earthenware pans, and does he 
plough with an iron share ? ” “ Yes.” “ Does he make those 
articles himself?” “No. He gets them in exchange for 
gram.” 

Mencius then said, “ The getting those various articles in 
exchange for gram is not oppressive to the potter and the 
founder, and the potter and the founder m their turn, m 
exchangmg their various articles for grain, are not oppressive 
to the husbandman. How should such a thing be supposed ? 
And moreover, why does not Hsii act the potter and founder, 
supplying himself with the articles which he uses from his 
own estabhshment ? Why does he go confusedly dealing and 
exchangmg with the handicraftsmen ? Why does he not^spare 
himself so much trouble ? ” Ch^an Hsiang replied, “ The 
business of the handicraftsman can by no means be carried on 
along with the business of husbandry.” 

Mencius resumed, “ Then, is it the government of the kingdom 
which alone can be carried on along with the practice of 
husbandry ? Great men have their proper business, and htde 
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men have their proper busmess. Moreover, m the case of any 
single individual, whatever articles he can require are ready to 
his hand, bemg produced by the vanous handicraftsmen : — 
if he must first make them for his own use, this way of doing 
would keep all the people runmng about upon the roads. 
Hence, there is the saymg, ‘ Some labour with their mmds, 
and some labour vdtn their strength. Those who labour 
with their minds govern others ; those who labour with their 
strength are governed by others* Those who are governed 
by omers support them ; those who govern others are supported 
by them.’ This is a principle umversally recognized.” 

Tsze-hi got Tsze-kao appointed governor of Pi. 

The Master said, “ You are mjurmg a man’s son,” 

Ts2e4ii said, “ There are (there) common people and officers ; 
there are the altars of the spirits of the land and gram. Why 
must one read books before he can be considered to have 
learned ? ” 

The Master said, “ It is on this account that I hate your ghb- 
tongued people.” 

Tsze-lfi, Tsang Hsi, Zan Yfi and Kung-hsi Hw4 were sitting 
by the Master. 

He said to them, ‘‘ Though I am a day or so older than you, 
do not think of that. 

“ From day to day you are saying, ‘ We are not known.’ 
If some ruler were to know you, what would you like 
to do ? ” 

Tsze-M hastily and hghtly replied, “ Suppose the case of a 
State of ten thousand chariots ; let it be straitened between other 
large States ; let it be sufFermg from invadmg armies ; and 
to this let there be added a famine in com and in all vege- 
tables : — ^if I were intrusted with the government of it, m 
three years’ time I could make the people to be bold, and 
to recognize the rules of righteous conduct.” The Master 
smiled at him. 

Turning to Yen Yu^ he said, “ Ch‘ifi, what are your wishes ? ” 
Chhfi rephed, ‘‘ Suppose a State of sixty or seventy U square, 
or one of fifty or sixty, and let me have the government of 
it : — ^in three years’ time, I could make plenty to abound among 
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the people. As to teaching them the principles of propriety, 
and music, I must wait for the rise of a superior man to do 

thatr 

“What are your wishes, Ch‘ih,” said the Master next to 
Kung-hsi Hwd. Ch^ih rephed, “ I do not say that my abihty 
extends to these things, but I should wish to learn them. At 
the services of the ancestral temple, and at the audiences of the 
princes with the sovereign, I should like, dressed in the dark 
square-made robe and the black linen cap, to act as a small 
assistant.’’ 

Last of all, the Master asked Tsdng Hst, “ Tien, what are your 
wishes ? ” Tien, pausmg as he was playing on his lute, while 
it was yet twangmg, laid the instrument aside, and rose. “ My 
wishes,” he said, “ are different from the cherished purposes 
of these three gentlemen.” “ What harm is there in that ? ” 
said the Master ; “do you also, as well as they, speak out your 
wishes.” Tien then said, “ In this, the last month of ^ring, 
with the dress of the season all complete, along vnth five or 
six young men who have assumed the cap, and six or seven 
boys I would wash in the I, eiyoy the breeze among the ram 
altars, and return home smgmg.” The Master heaved a sigh 
and said, ‘‘ I give my approval to Tien.” 

The three others havmg gone out, Tsang Hsi remamed 
behind, and said, “ What do you think of the words of these 
three friends ^ ” The Master rephed, “ They simply told each 
one his wishes.” 

Hsi pursued, “ Master, why did you smile at Yfi ? ” 

He was answered, “ The management of a State demands 
the rules of propriety. His words were not humble ; therefore 
I smiled at him ” 

Hsi again said, “ But was it not a State which Ch‘iu proposed 
for himself ? ” The reply was, Yes ; did you ever see a territory 
of sixty or seventy /?, or one of fifty or sixty, which was not a 
State ? ” 

Once more, Hsi inquired, “ And was it not a State which Ch*ih 
proposed for himself?” The Master again replied, f Yes ; 
who but princes have to do with ancestrd temples, and with 
audiences but the sovereign ? If Ch‘ih were to be a small 
assistant in these services, who could be a great one ? ” 
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ON MUSIC 

Another day, Mencius, having an interview with the king, 
said, “ Your Majesty, I have heard, told the ofScer Chwang, 
that you love music ; — ^was it so ? ’’ The king changed colour, 
and said, “I am unable to love the music of the ancient 
sovereigns ; I only love the music that suits the manners of the 
present age/’ 

Mencius said, ‘‘ If your Majesty’s love of music were very 
great, Ch‘i would be near to a state of good government ! The 
music of the present day is just like the music of antiquity, 
as regards effecting that ” 

The king said, “ May I hear from you the proof of that ? ” 
Mencius adced, Which is the more pleasant, — ^to enjoy music 
by yourself alone, or to enjoy it with others ? ” ‘‘ To enjoy 
It with others,” was the reply. “ And which is the more pleasant, 
— to enjoy music with a few, or to enjoy it with many ? ” 

To enjoy it with many.” 

Mencius proceeded, Your servant begs to explain what I have 
said about music to your Myesty. 

“ Now, your Majesty is havmg music here — The people 
hear the noise of your beUs and drums, and the notes of your 
fifes and pipes, and they all, with achmg heads, knit their brows, 
and say to one another, ^ That’s how our kmg likes his music ! 
But why does he reduce us to this extremity of distress ! — 
Fathers and sons cannot see one another. Elder brothers and 
younger brothers, wives and children, are separated and 
scattered abroad.’ Now, your Majesty is huntmg here. — ^The 
people hear the noise of your carriages and horses, and see the 
beauty of your plumes and streamers, and they all, with achmg 
heads, knit their brows, and say to one another, ‘ That’s how our 
king likes his hunting ! But why does he reduce us to this 
extremity of distress ? — ^Fathers and sons cannot see one another. 
Elder brothers and younger brothers, wives and children, 
are separated and scattered abroad.’ Their feeling thus is from 
no other reason but that you do not allow the people to have 
pleasure as well as yourself. 
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“ Now, your Majesty is having music here. The people 
hear the noise of your bells and drums, and the notes of your 
fifes and pipes, and they all, dehghted, and with joyful looks, 
say to one another, ‘ That sounds as if our kmg were free from 
all sickness ! If he were not, how could he enjoy this music ? ’ 
Now, your Majesty is huntmg here. — ^The people hear the 
noise of your carriages and horses, and see the beauty of your 
plumes and streamers, and they all, delighted, and with joyful 
looks, say to one another, ‘ That looks as if our king were free 
from all sickness ! If he were not, how could he enjoy this 
hunting ? ’ Their feeling thus is from no other reason but that 
you cause them to have their pleasure as you have yours 

“ If your Majesty now will make pleasure a thing common 
to the people and yourself, the royal sway awaits you.’' 

The Master instructing the Grand music-master of Lii said, 
“ How to play music may be known. At the commencement 
of the piece, all the parts should sound together. As it proceeds, 
they should be m harmony, u/hile severaDy distmet and fiowmg 
without break, and thus on to the conclusion.” 

The Master said of the Sh^o that it was perfectly beautiful 
and also perfectly good. He said of the Wii that it was 
perfectly beautiful but not perfectly good. 


ON EVERYDAY LIFE AND EDUCATION 

Confucius said, “ There aie three fnendships which are 
advantageous, and three which are injurious. Friendship with 
the upright ; fiiendship with the sincere ; and fnendship 
with 3ie man of much observation : — ^these are advantageous. 
Friendship with the man of specious airs ; fnendship with the 
msinuatingly soft ; and friendship with the ghb-tongued : — 
these are mjugnous.” Confuaus said, “ There are three thmgs 
men find enjoyment m which are advantageous, and three 
thmgs they find enjoyment in which are mjunous. To find 
enjoyment in the discriminatmg study of ceremoines and 
music ; to find enjoyment m speaking of the goodness ot 
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Others ; to find enjoyment in having many worthy friends 
these are advantageous. To find enjoyment in extravagant 
pleasures ; to find enjoyment m idleness and sauntering ; 
to find enjoyment in the pleasures of feastmg : — these are 
injurious.’^ 


Someone said, “ What do you say concermng the principle 
that injury should be recompensed with kmdness ? ’’ 

The Master said, ‘‘With what then will you recompense 
kindness ? 

“ Recompense injury with justice, and recompense kindness 
with kindness.” 


The Master said, “ A Youth is to be regarded with respect. 
How do we know that his future will not be equal to our 
present ? If he reach the age of forty or fifty, and has not made 
himself heard of, then indeed he will not be worth being 
regarded with respect.” 

The Master said, “ Can men refuse to assent to the words of 
stnct admomtion ? But it is reforming the conduct because 
of them which is valuable. Can men refuse to be pleased with 
words of gentle advice ? But it is unfolding their aim which 
IS valuable. If a man be pleased with these words, but does 
not unfold their aim, and assents to those, but does not reform 
his conduct, I can really do nothing with him.” 

The Master said, “Hold faithfulness and sincerity as first 

E rmciples. Have no friends not equal to yourself. When you 
ave faults, do not fear to abandon them.” 

The Master said, “ The commander of the forces of a large 
State may be carried off, but the will of even a common man 
cannot be taken from him.” 

The Master said, “ When the year becomes cold, then we 
know how the pine and the cypress are the last to lose their 
leaves.” 

The Master said, “ The wise are free from perplexities ; 
the virtuous from anxiety ; and the bold from fear.” 

How the flowers of the aspen-plum flutter and turn ! Do 
I not think of you ? But your house is distant. 
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The Master said, ‘‘ It is the want of thought about it. How 
IS it distant ? ” 

Mencius said, The power of vision of LI Lau and skill 
of hand of Kung-shfi, without the compass and square, could 
not form squares and circles. The acute ear of the music- 
master K wang, without the pitch-tubes, could not determine 
correctly the five notes. The pnnciples of Yao and Shun, 
without a benevolent government, could not secure the tranquil 
order of the kmgdom. 

“ When the sages had used the vigour of their eyes, they 
called in to their aid the compass, the square, the level, and the 
Ime, to make thmgs square, round, level and straight : — ^the 
use of the instruments is mexhaustible. When they had used 
their power of hearing to the utmost, they called m the pitch- 
tubes to their aid to determme the five notes : — ^The use of those 
tubes is inexhaustible. When they had exerted to the utmost 
the thoughts of their hearts, they called in to their aid a govern- 
ment that could not endure to witness the sufferings of men : — 
and their benevolence overspread the kmgdom.’* 

Mencius said, “ The compass and square produce perfect 
circles and scares. By the sages, the human relations are 
perfectedly exhibited.” 

Mencius said, People have this common saying — ‘ The 
kmgdom, the State, the family.’ The root of the kmgdom 
is in the State. The root of the State is in the family. The 
root of the family is in the person of its Head'^ 

“ Now they wish to have no opponent in all the kmgdom, 
but they do not seek to attain this by bemg benevolent This 
is like a man laymg hold of a heated substance, and not having 
first dipped it in water.” 

Mencius said, “ How is it possible to speak with those princes 
who are not benevolent? Their perils they count safety, 
their calamities they count profitable, and they have pleasure 
in the things by which they perish. If it were possible to talk 
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With them who so violate benevolence, how could we have 
such destruction of States and ruin of Families ? 

‘‘ There was a boy singing, 

‘ When the water of the Ts‘ang-lang is clear, 

It does to wash the strmgs of my cap ; 

When the water of the Ts‘ang4ang is muddy. 

It does to wash my feet/ 

‘‘ Confucius said, " Hear what he sings, my children. When 
clear, then he will wash his cap-strings ; and when muddy, 
he will wash his feet with it. Tms different application is brought 
by the water on itself.’ 

‘‘ A man must first despise himself, and then others will 
despise him. A family must first destroy itself, and then others 
will destroy it. A State must first smite itself, and then others 
will smite it. 

This IS illustrated in the passage of the T ai Chii, ‘ When 
Heaven sends down calamities, it is still possible to escape them. 
When we occasion the calamities ourselves, it is not possible 
any longer to hve.’ ” 

Mencius said, Chieh and Chiu’s losing the throne, arose 
from their losing the people, and to lose the people means 
to lose their hearts. Tnere is a way to get the kingdom : — 
get the people, and the kingdom is got. There is a way to get 
the people : — get their hearts, and the people are got. There 
is a way to get their hearts : — ^it is simply to collect for them 
what they like, and not to lay on them what they dislike.” 

The people turn to a benevolent rule as water flows down- 
ward, and as wild beasts fly to the wilderness. 

Mencius said, With those who do violence to themselves, 
it is impossible to speak. With those who throw themselves 
away, it is impossible to do anythmg. To disown m his con- 
versation propriety and righteousness, is what we mean by 
domg violence to oneself. To say — ‘ I am not able to dwell 
in benevolence or pursue the path of righteousness,’ is what 
we mean by throwing oneself away. 

** Benevolence is the tranquil habitation of man, and righteous- 
ness is his straight path. 
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‘‘Alas for them, who leave the tranquil dwelhng empty 
and do not reside in it, and who abandon the right path and 
do not pursue it ? ” 

Mencius said, “ The path of duty hes m what is near, and men 
seek for it ui what is remote. The work of duty lies m what is 
easy, and men seek for it m what is difficult. If each man 
wotid love his parents and show the due respect to his elders, 
the whole land would enjoy tranquillity.” 

Kung-sun Ch‘du said, “ Why is it that the superior man 
does not himself teach his son ? ” 

Mencius replied, “ The circumstances of the case forbid its 
bemg done. The teacher must mculcate what is correct. When 
he mculcates what is correct, and his lessons are not practised, 
he follows them up with bemg angry. When he follows 
them up with bemg angry, then, contrary to what should be, 
he is offended with his son. At the same time, the pupil says, 

‘ My master inculcates on me what is correct, and he himself 
does not proceed m a correct path.’ The result of this is, that 
father and son are offended with each other. When father 
and son come to be offended with each other, the case is 
evil. 

“ The ancients exchanged sons, and one taught the son of 
another 

“ Between father and son, there should be no reprovmg 
admomtions to what is good. Such reproofs lead to aHenation, 
and than alienation there is nothing more inauspicious.” 


Mencius said, “ The richest frmt of benevolence is this, — 
the service of one’s parents. The richest firuit of righteousness 
is this, — ^the obeying one’s elder brothers. 

“ The richest fruit of wisdom is this, — the knowmg those 
two things, and not departiug from them The richest frmt 
of propriety is tins, — the ordering and adormng those two 
things. The richest fruit of music is this — the rejoicmg in those 
two things. When they are rejoiced m, they grow. Growing, 
bow can they be repressed ? When they come to this state 
that they cannot be repressed, then unconsciously the feet begin 
to dance and the hands to move.” 
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The disciple Kung-tu said, “ Throughout the whole kingdom 
everybody pronounces KVang Chang unfilial. But you, 
Master, keep company with him, and moreover treat him with 
pohteness. I venture to ask why you do so.” 

Mencius rephed, ‘‘ There are five things which are pronounced 
in the common usage of the age to he unfihal. The first is 
lazmess in the use of one’s four limbs, without attendmg to the 
nourishment of his parents. The second is gambhng and chess- 
playmg, and bemg fond of wine, without attending to the 
nourishment of his parents. The third is bemg fond of goods 
and money, and selfishly attached to his wife and children, 
without attending to the nourishment of his parents The 
fourth IS followmg the desires of one’s ears and eyes, so as to 
bring his parents to disgrace. The fifth is bemg fond of bravery, 
fightmg and quarrellmg so as to endanger his parents. Is 
Chang guilty of anyone of these thmgs ? 

Now between Chang and his father there arose disagree- 
ment, he, the son, reprovmg his father, to urge him to what 
was good. 

To urge one another to what is good by reproofs is the way 
of fnends. But such urging between father and son is the 
greatest injury to the kmdness, which should prevail between 
them'* 


A man of Ch‘i had a wife and a concubine, and Hved together 
with them in liis house. When their husband went out, he 
would get himself well filled with wine and flesh, and then 
return, and, on his wife’s askmg him with whom he ate and 
drank, they were sure to be all wealthy and honourable people 
The wife informed the concubme, saying, ‘‘ When our good 
man goes out, he is sure to come back havmg partaken plenti- 
fully of wme and flesh. I asked with whom he ate and drank, 
and they are all, it seems^ wealthy and honourable people. And 
yet no people of distmction ever come here. I will spy out 
where our good man goes.” Accordingly^ she got up early 
in the mornmg, and privately followed wherever her husband 
went. Throughout the whole city, there was no one who stood 
or talked with him. At last, he came to those who were 



CONFUCIUS 


107 

sacrificing among the tombs beyond the outer wall on the 
east, and begged what they had over. Not being satisfied, 
he looked about, and went to another party ; — ^and this was 
the way in which he got himself satiated. His wife returned, 
and mformed the concubme, savmg, “ It was to our husband 
that we looked up in hopeful contemplation, with whom 
our lot IS cast for life ; — and now these are his ways ! ” On 
this, along with the concubme, she reviled their husband, 
and they wept together m the middle hall. In the meantime 
the husband, knowmg nothing of all this, came in with a jaunty 
air, carrying liimself proudly to his wife and concubine. 

In the view of a superior man, as to the ways by which 
men seek for riches, honours, gain, and advancement, there 
are few of their wives and concubines who would not be 
ashamed and weep together on account of them. 

Wan Chang asked Mencius, saying, “I venture to ask the 
principles of fnendslnp.’’ Mencius replied, Friendship should 
be mamtained without any presumption on the ground of 
one’s supenor age, or station, or the circumstances of his relatives. 
Friendship with a man is friendship with his virtue, and does 
not admit of assumptions of supenonty.” 

Mencius said, “ The abihty possessed by men without having 
been acquired by learmng is mtmtive abihty, and the knowledge 
possessed by them without the exercise of thought is their 
mtmtive knowledge. 

‘‘ Children carried in the arms all know to love their parents, 
and when they are grown a little, they aU know to love their 
elder brothers. 

“ Filial affection for parents is the working of benevolence. 
Respect for elders is the workmg of righteousness. There is 
no other reason for those feelings ; — they belong to all under 
Heaven.” 

Mencius said, “ When Shun was hving amid the deep retired 
mountams, dwelhng with the trees and rocks, and wandering 
among the deer and swme, the difference between him and the 
rude inhabitants of those remote hills appeared very small. 
But when he heard a single good word, or saw a smgle good 
8 
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action, he was like a stream or a river bursting its banks, and 
flowing out m an irresistible flood.*’ 

Hao-shang Pfi-hii asked, saying, “ What sort of man is 
Yochang ? ” Mencius rephed, He is a good man, a real 
man.” 

“ What do you mean by * A good man,* ‘ A real man * ? ” 

The reply was, “ A man who commands our liking is what 
IS called a good man. 

He whose goodness is pait of himself is what is called a real 
man. 

He whose goodness has been filled up is what is called a 
beautiful man. 

“ He whose completed goodness is brightly displayed is 
what is called a great man. 

“ When this great man exercises a transforming influence, he 
is what is called a sage. 

“ When the sage is beyond our knowledge, he is what is 
called a spirit-man. 

“ Yo-cnang is between the two first characters, and below 
the four last.” 

Chi Wan thought thrice, and then acted. When the Master 
was informed of it, he said, “ Twice may do.” 

It is said m the Book of Poetry, 

“ He smote the barbarians of the west and the north ; 

He pumshed Chmg and Shu ; 

And no one dared to resist us.** 

These father-demers and kmg-deniers would have been smitten 
by Ch^u-kung. 

“ I also wish to rectify men’s hearts, and to put an end to 
those perverse doctrmes, to oppose their one-sided actions and 
banish away their hcentious expressions ; — ^and thus to carry 
on the work of the three sages. Do I do so because I am fond 
of disputmg ? I am compelled to do it.” 

The disciple Kung-tfl said to Mencius, ‘‘ Master, the people 
beyond our school all speak of you as being fond of disputing. 
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I venture to ask whether it be so.” Mencius rephed, ‘‘ Indeed, 
I am not fond of disputing, but I am compelled to do it. 

** A long time has elapsed since this world of men received 
its being, and there has been along its history now a period of 
good order, and now a period of confusion. 


THE SACRED BOOKS OF CHINA 
The HsiAo King, oe Classic of Filial Piety 

THE SCOPE AND IWffiASUSING OF THE TREATISE 

Once, when Kung-ni^ was unoccupied, and his disaple 
Zang was sitting by m attendance on him, the Master said, 
“ Shan, the ancient longs had a perfect virtue and all-embracing 
rule of conduct, through which they were in accord with all 
under Heaven. By the practice of it the people were brought 
to live m peace and harmony, and there was no ill-will between 
superiors and inferiors. Do you know what it was ? ” Zang 
rose from his mat, and said, “ How should I, Shan, who am so 
devoid of intelligence, be able to know this ? ” The Master 
said, “ It was fihal piety. Now fihal piety is the root of all 
virtue, and the stem out of which grows all moral teachmg. 
Sit down again, and I will explam the subject to you. Our 
bodies — ^to every hair and bit of skm — ^are received by us from 
our parents, and we must not presume to injure or wound 
them : — ^this is the beginning of filial piety. When we have 
established our character by the practice of the fihal course, 
so as to make our name famous m future ages, and thereby 
glorify our parents : — ^this is the end of fihal piety. It com- 
mences with the service of parents ; it proceeds to the service 
of the ruler ; it is completed by the estabhshment of the 
character. 

“ It is said in the Major Odes of the Kingdom, 

‘ Ever think of your ancestor. 

Cultivating your virtue.’ 

1 Designation or marriage name of Confucius 
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HLIAL PIETY IN THE SON OF HEAVEN 

He who loves his parents will not dare to incur the risk of 
being hated by any man, and he who reveres his parents will 
not dare to mcur the risk of being contemned by any man. 
When the love and reverence of the Son of Heaven are thus 
earned to the utmost in the service of his parents, the lessons of 
Hs virtue affect all the people, and he becomes a pattern to all 
withm the four seas : — this is the fihal piety of the Son of 
Heaven. 

It is said in the Marquis of Fii on Pumshments, The One 
man will have fehcity, and the millions of the people will 
depend on what ensures his happiness.** 


HLIAL PIETY IN HIGH MINISTERS AND GREAT OFHCERS 

They do not presume to wear robes other than those appointed 
by the laws of the ancient kings ; nor to speak words other 
than those sanctioned by their speech ; nor to exhibit conduct 
other than that exemplified by their virtuous ways. Thus 
none of their words being contrary to those sanctions, and 
none of their actions contrary to the right way, from their 
mouths diere comes no exceptionable speech, and in their 
conduct there are found no exceptionable actions. Their 
words may fill all under Heaven, and no error of speech will 
be found in them. Their actions may fill all under Heaven, 
and no dissatisfaction or dishke will be awakened by them. 
When these three things — ^their robes, their words, and their 
conduct — ^are all complete as they should be, they can then 
preserve their ancestral temples : — ^this is the filial piety of high 
ministers and great ojEScers. 

It is said in the Book of Poetry, 

He is never idle, day or night, 

In the service of the One man/’ 
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FILIAL PIETY IN INFERIOR OFHCERS 

As they serve their fathers so they serve their mothers, and 
they love them equally. As they serve their fathers, so they 
serve their rulers, and they reverence them equally. Hence 
love is what is cliiefly rendered to the mother, and reverence 
IS what is chiefly rendered to the ruler, while both of these 
thmgs are given to the father. Therefore when they serve 
their ruler with filial piety they are loyal , when they serve 
their superiors with reverence they are obedient. Not failin g 
in this loyalty and obedience in serving those above them, 
they are then able to preserve their emoluments and positions, 
ana to mamtain their sacrifices : — ^this is the fihal piety of 
inferior officers. 

It is said in the Book of Poetry, 

“ Rising early and going to sleep late. 

Do not disgrace those who gave you birth.” 


HUAL PIETY IN THE COMMON PEOPLE 

They follow the course of Heaven in the revolving seasons ; 
they distmguish the advantages afforded by different soils ; 
’they are careful of their conduct and economical in their 
expenditure ; — order to nourish their parents : — ^this is the 
fihal piety of the common people. 

Therefore from the Son of Heaven down to the common 
people, there never has been one whose fiihal piety was without 
Its beginning and end on whom calamity did not come. 


AMPUHCATION OF ‘‘ THE PERFECT VIRTUE ” 

The Master said, “ The teaching of fihal piety by the superior 
man does not require that he should go to family after fanffiy, 
and daily see the members of each. His teaching of filial piety 
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IS a tribute of reverence to all the fathers under Heaven ; his 
teaching of fraternal submission is a tribute of reverence to 
all the elder brothers under Heaven ; his teaching of the duty 
of a subject is a tribute of reverence to all the rulers under 
Heaven. 

“ It is said in the Book of Poetry, 

‘ The happy and courteous sovereign 
Is the parent of the people.’ 

“ If it were not a perfect virtue, how could it be recognized 
as m accordance with their nature by the people so extensively 
as this ? ” 


The Shu King, or Book of Historical Documents 

THE CANON OF YAO 

Examining into antiquity, we find that the Ti Yao was styled 
Fang-hsim. He was reverential, mtelhgent, accomplished, 
and thoughtful, — ^naturally and without effort. He was 
smcerely courteous, and capable of all complaisance. The 
bright influence of these quahties was felt through the four 
quarters of the land, and reached to Heaven above and Earth 
beneath. 

He made the able and virtuous distmgmshed, and thence 
proceeded to the love of all in the nine classes of his kindred, 
who thus became harmomous. He also regulated and pohshed 
the people of his domain, who all became brightly intelligent. 
Finally, he muted and harmonized the myriad states ; and so 
the black-haired people were transformed. The result was 
universal concord. 

He commanded the Hsis and Hos, m reverent accordance 
with their observation of the wide heavens, to calculate and 
delineate the movements and appearances of the sun, the moon, 
the stars, and the zodiacal spaces, and so to deliver respectfully 
the seasons to be observed by the people. 

He separately commanded the second brother Hsl to reside 
at Yii-i, m what was called the Bright Valley, and there respect- 
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fully to receive as a guest the rising sun, and to adjust and 
arrange the labours of the spring. The day,” said he, “ is 
of the medium length, and the star is m NiSo ; — ^you may 
thus exactly determine mid-sprmg. The people are dispersed 
m the fields, and birds and beasts breed and copulate.” 

He further commanded the third brother Hsi to reside at 
Nan-feiao, m what was called the Brilliant Capital, to adjust 
and arrange the transformation of the summer, and respect- 
fully to observe the exact hmit of the shadow. “ The day,” 
said he, “is at its longest, and the star is in Hwo ; — ^you may 
thus exactly determme mid-summer. The people are more 
dispersed ; and birds and beasts have their feathers and hair 
thin, and change their coats ” 

He separately commanded the second brother Ho to reside 
at the west, m what was called the Dark Valley, and there 
respectfully to convoy the setting sun, and to adjust and arrange 
the completing labours of the autumn. “ The night,” said 
he, “ IS of the medium length, and the star is in Hsii ; — ^you 
may thus exactly determine mid-autumn. The people feel 
at ease, and birds and beasts have their coats in good condition.” 

He further commanded the third brother Ho to reside in 
the northern region, in what was called the Sombre Capital, 
and there to a^ust and examme the changes of the wmter. 
“ The day,” said he, “ is at his shortest, and the star is m Mio ; 
— ^you may thus exactly determme nud-winter. The people 
keep m their houses, and the coats of birds and beasts are downy 
and thick.” 


THE COUNSELS OF THE GREAT YU 

Examining into antiquity, we find that the Great Yii was 
styled Wan-ming. Having arranged and divided the land, 
all to the four seas, in reverent response to the Ti, he said, 
“ If the sovereign can reahze the diiSSculty of his sovereign- 
ship, and the minister the difficulty of his ministry, the govern- 
ment will be well ordered, and the black-haired people will 
sedulously seek to be virtuous.” 

The Ti said, “ Yes ; let this really be the case, and good words 
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will nowhere he hidden ; no men of virtue and talents will 
he left neglected, away from court, and the myriad states will 
all enjoy repose. But to obtam the views of all ; to give up 
one’s opinion and follow that of others ; to keep from oppressing 
the helpless, and not to neglect the straitened and poor ; — ^it 
was only the former Ti who could attam to tliis.” 

Yi said, Oh ! Your virtue, O Ti, is vast, and incessant. 
It IS sagely, spirit-hke, awe-mspiring, and adorned with all 
accomphshments. Great Heaven regarded you with its favour, 
and bestowed on you its appomtment. Suddenly you possessed 
all within the four seas, and became ruler of all under Heaven,” 

Yii said, Accordance with the right leads to good fortune ; 
following what is opposed to it, to bad ; — the shadow and the 
echo.” Yi said, ‘‘ Alas ! be cautious ! Admonish yourself 
to caution, when there seems to be no occasion for anxiety 
Do not fail to observe the laws and ordmances. Do not find 
your enjoyment m idleness. Do not go to excess in pleasure. 
In your employment of men of worth, let none come between 
you and them. Put away evil without hesitatioii. Do not 
carry out plans, of the wisdom of which you have doubts. 
Study that all your purposes may be with the light of reason. 
Do not go agamst what is nght, to get the praise of the people. 
Do not oppose the people’s wishes, to follow your own desires. 
Attend to these thmgs without idleness or omission, and the 
barbarous tribes all around will come and acknowledge your 
sovereignty,” 

THE COUNSELS OF kAo-yAq 

Examining into antiquity, we find that Kao-ydo said, “ If 
the sovereign smcerely pursues the course of his virtue, the 
counsels onered to him will be intelhgent, and the aid^ of 
admonition that he receives will be harmonious.” Yii said, 

Yes, but explain yourself,” Kio-jio said, “ Oh ! let him 
be careful about his personal cultivation, with thoughts that 
are far-reachmg, and mus he will produce a generous kindness 
and nice observance of distinctions among the nine branches 
of his kindred. All the mrelhgent also will exert themselves 
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m his service ; and in this way from what is near he will reach 
to what is distant/’ Yii did homage to lie excellent words, 
and said, “ Yes.” Kio-yao continued, “ Oh ! it lies in know- 
ing men, and giving repose to the people.” Yii said, “ Alas ^ 
to attain to both these thmgs might well be a difficulty even 
to the Ti. When the sovereign knows men, he is wise, and can 
put everyone into the office for which he is fit. When he gives 
repose to the people, his kindness is felt, and the black-haired 
race cherish him m their hearts. When he can be thus wise 
and kind, what occasion will he have for anxiety about a 
Hwantau ? what to be removing a lord of Miao ? what to 
fear anyone of fair words, insinuating appearance, and great 
artfulness ? ” 

KSo-yio said, “ Oh ! there are in all nine virtues to be 
discovered m conduct, and when we say that a man possesses 
any virtue, that is as much as to say he does such and such thmgs.” 
Yii asked, “ What are the nine virtues ? ” Kao-yio replied, 
“ Affabihty combined with dignity ; mildness combined with 
firmness ; bluntness combined with respectfulness ; aptness 
for government combined with reverent caution ; docihty 
combined with boldness ; straightforwardness combmed with 
gentleness ; an easy neghgence combined with discrimination ; 
boldness combined with sincerity ; and valour combined with 
righteousness. When these qualities are displayed, and that 
contmuously, have we not the good officer ? When there is a 
daily display of three of these virtues, their possessor could 
early and late regulate and brighten the clan of which he was 
made chief. When there is a daily severe and reverent cultiva- 
tion of six of them, their possessor could brilliantly conduct 
the affairs of the State with which he was invested. When such 
men are all received and advanced, the possessors of those 
nine virtues wiU be employed m the pubhe service. The men 
of a thousand and men of a hundreef will be m their offices ; 
the various mimsters will emulate one another ; all the officers 
will accomphsh their duties at the proper times, observant of 
the five seasons as the several elements predominate in them — 
and thus their various duties will be fully accomplished. Let 
not the Son of Heaven set to the holders of states the example 
of indolence or dissoluteness. Let him be wary and fearful. 
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remembering that m one day or two days there may occur 
ten thousand sprmgs of thmgs. Let him not have his various 
ofEcers cumberers of their places. The work is Heaven’s ; 
men must act for it ! ” 


THE SONGS OF THE HVE SONS 

Thii Kang occupied the throne like a personator of the 
dead. By idleness and dissipation he extinguished his virtue, 
till the black-haired people all wavered in their allegiance. 
He, however, pursued his pleasure and wanderings without 
any self-restraint. He went out to hunt beyond the Lo, and 
a hundred days elapsed without his retummg. On this I, 
the pnnce of KMung, takmg advantage of the discontent of 
the people, resisted his return on the south of the Ho. The 
king^s five brothers had attended their mother m followmg 
him, and were waiting for him on the north of the Lo ; and 
when they heard of Fs movement, all full of dissatisfaction, 
diey related the Cautions of the great Yu in the form of 
songs. 

The first said, 

“ It was the lesson of our great ancestor : — 

The people should be chenshed. 

And not looked down upon. 

The people are the root of a country ; 

The root firm, the country is tranquil. 

When I look at all imder Heaven, 

Of the simple men and simple women, 

Anyone may surpass me. 

If me One man err repeatedly, 

Should dissatisfaction be waited for till it appears ? 

Before it is seen, it should be guarded against. 

In my dealmg with the millions of the people, 

I should feel as much anxiety as if I were driving six horses 
with rotten reins. 

The ruler of men — 

How should he be but reverent of his duties ? ” 
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The second said, 

“ It IS in the Lessons : — 

When the palace is a wild of lust, 

And the country is a wild for hunting ; 

When spirits are liked, and music is me delight ; 

When there are lofty roofs and carved walls ; — 

The existence of any one of these things 
Has never been but the prelude to ruin.” 

The third said, 

There was the lord of Th^o and Thang. 

Who possessed this region of iCi. 

Now we have fallen from his ways. 

And thrown into confusion his rules and laws ; — 

The consequence is extinction and ruin.” 

The fourth said, 

“ Brightly intelligent was our ancestor. 

Sovereign of the myriad regions. 

He had canons, he had patterns, 

Which he transmitted to his posterity. 

The standard stone and the equalizing quarter 
Were in the royal treasury. 

Wildly have we dropt the clue he gave us, 

Overturning our temple, and extinguishing our sacrifices.” 

The fifth said, 

“ Oh ! whither shall we turn ? 

The thoughts in my breast make me sad. 

AU the people are hostile to us ; 

On whom can we rely ? 

Anxieties crowd together m our hearts ; 

Thick as are our faces, they are covered with blushes. 

We have not been careful of our virtue ; 

And though we repent, we cannot overtake the past.” 
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THE GREAT DECLARATION 

In the spring of the thirteenth year there was a great assembly 
at Mang-feing. The bng said, “ Ah ! ye hereditary rulers 
of my friendly states, and all ye my officers, managers of my 
affairs, hearken clearly to my declaration, 

“ Heaven and Earth is the parent of all creatures ; and of all 
creatures man is the most highly endowed. The sincerely 
inteihgent among men becomes the great sovereign ; and 
the great sovereign is the parent of the people. But now, 
Shiu, the king o? Shang, does not reverence Heaven above, 
and inflicts calamities on the people below. Abandoned to 
drunkenness and reckless in lust, he has dared to exercise cruel 
oppression. He has extended the punishment of offenders 
to all their relatives. He has put men into offices on the 
hereditary principle. He has made it his pursuit to have palaces, 
towers, pavihons, embankments, ponds, and all other extrava- 
gances, to the most painful injury of vou, the myriads of the 

E eople. He has burned and roasted the loyal and good. He 
as ripped up pregnant women. Great Heaven was moved 
with mdignation, and charged my deceased father Wan to 
display its terror ; but he died before the work was completed. 

On this account, I, FS, the little child, have by means of 
you, the hereditary rulers of my fnendly states, contemplated 
the government of Shang ; but ShSu has no repentant heart. 
He sits squatting on his heels, not serving God nor the spirits 
of Heaven and Earth, neglecting also the temple of his ancestors, 
and not sacrificing in it. The victims and me vessels of millet 
all become the prey of wicked robbers, and still he says, * The 
people are mine ; the heavenly appointment is mine,’ never 
trymg to correct his contemptuous mind. 

** Heaven, for the help of the inferior people, made for them 
rulers, and made for them instructors, that they might be able 
to be aiding to God, and secure the tranquillity of the four 
quarters of the kingdom. In regard to who are criminals 
and who are not, how dare I give any allowance to my own 
wishes ? 
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“ ‘ Where the strength is the same, measure the virtue of 
the parties ; where the virtue is the same, measure their righteous- 
ness/ Shin has hundreds of thousands and myriads of officers, 
but they have hundreds of thousands and mynads of minds ; 
I have but three thousand officers, but they have one mind. 
The iniquity of Shang is full. Heaven gives command to destroy 
it. If I did. not obey Heaven, my iniquity would be as great. 

“ I, the httle child, early and late am fflled with apprehensions. 
I have received the command of my deceased father Wan ; 
I have offered special sacrifice to God ; I have performed the 
due services to the great earth ; and I lead the multitude of 
you to execute the punishment appointed by Heaven. Heaven 
compassionates the pecmle. What the people desire. Heaven 
will he found to give effect to. Do you aid me, the One man, 
to cleanse for ever aU withm the four seas. Now is the time ! 
— ^It should not be lost.” 


THE SUCCESSFUL COMPLETION OF THE WAE 

In the first month, the day Zan-feJan immediately followed 
the end of the moon s wamng. The next day was Kwei-fel, 
when the king, in the mommg, marched from JKau to attack 
and punish Shang, In the fourth month, at the first appearance 
of the moon, the king came from Shang to Fang, when he 
hushed all the movements of war, and proceeded to cultivate 
the arts of peace. He sent back his horses to the south of mount 
HwS, and let loose his oxen in the open country of Thao-lin, 
showmg to all under Heaven that he would not use them 
again. 

On the day Ting-wei, he sacrificed m the ancestral temple 
of Kin, when the princes of the royal domam, and of the Tien, 
Hin, and Wei domains, all hurried about, carrying the dishes. 
The third day after was Kang-hsii, when he presented a burnt- 
offering to Heaven, and worshipped towards the hills and rivers, 
solemnly announcmg the successful completion of the war. 

After the moon began to wane, the hereditary princes of 
the various states, and all the officers, received their appoint- 
ments firom Kin^ 
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The king spoke to the following effect : — Oh ! ye host 
of princes, the first of our kings founded his State, and com- 
menced the enlargement of its terntory. Rung Lifi was able 
to consohdate the services of his predecessor. But it was the 
kmg Thai who laid the foundations of the royal inheritance. 
The kmg Ki was diligent for the Royal House ; and my 
deceased father, king Wan, completed ms merit, and grandly 
received the appomtment of Heaven, to soothe the regions of 
our great land. The great states feared his strength ; the small 
states thought fondly of his virtue. In nine years, however, 
the whole J^gdom was not united under his rule, and it fell 
to me, the httJe child, to carry out his will. 

“Detesting the crimes of Shang, I announced to great 
Heaven and the sovereign Earth, to the famous hill and the 
great nver by which I passed, saying, ‘ I, Fa, the principled, 
king of Kin by a long descent, am about to administer a great 
correction to Shang. Shiu, the present king of Shang, is with- 
out principle, cruel and destructive to the creatures of Heaven, 
mjurious and tyrannical to the multitudes of the people, lord 
of all the vagabonds under Heaven, who collect about him 
as fish in the deep, and beasts in the praine. I, the little child, 
having obtamed the help of virtuous men, presume reverently 
to comply with the will of God, and make an end of his dis- 
orderly ways. Our flowery and great land, and the tribes 
of the south and north, equally follow and consent with me. 
Reverently obeymg the determinate coimsel of Heaven, I 
pursue my punitive work to the east, to give tranquilhty to 
Its men ana women. They meet me with their baskets full 
of dark-coloured and yellow silks, thereby showing the virtues 
of us, the kings of Kin, Heaven s favours stir them up, so 
that they come with their allegiance to our great State of Kin, 
And now, ye spints, grant me your aid, that I may reheve the 
milhons of the people, and nothmg turn out to your shame.^ ** 

On the day Wfi-wfl, the army crossed the ford of Mhig, 
and on Kwei-hii it was drawn up in array in the borders of 
Shang, waitmg for the gracious decision of Heaven. On 
jSTii-zze, at early dawn, SMu led forward his troqps, looking 
like a forest, and assembled them m the wild ot Mfl. But 
they ofiered no opposition to our army. Those in the front 



CONFUCIUS 


121 


inverted their spears, and attacked those behind them, till 
they fled ; and the blood flowed till it floated the pestles of 
the mortars. Thus did king Wfl once don his armour, and the 
kingdom was grandly settled He overturned the existing 
rule of Shang, and made government resume its old course. 
He delivered the count of Khi from prison, and raised a mound 
over the grave of Pi-kan. He bowed forward to the cross- 
bar of his carnage at the gate of Shang Yung’s village. He 
dispersed the treasures of the Stag Tower, and distributed the 
grain of Kii-feMao, thus conferring great gifts on all within the 
four seas, so that the people joyfully submitted to him. 


THE GREAT PLAN 


In the thirteenth year, the kmg went to inquire of the count 
of jPChi, and said to him, “ Oh ^ count of iChi, Heaven, working 
unseen, secures the tranquilhty of the lower people, aiding 
them to be in harmony with their condition I do not know 
how the unvarymg prmciples of its method in doing so should 
be set forth in due order.’^ 

The count of Khi thereupon replied, “ I have heard that m 
old time Kliwm dammed up the inimdatmg waters, and thereby 
threw mto disorder the arrangement of the five elements. 
God was consequently roused to anger, and did not give him 
the Great Plan with its nme divisions, and thus the unvarying 
principles of Heaven’s method were allowed to go to ruin. 
Ediwan was therefore kept a prisoner till his death, and his son 
Yu rose up and entered on the same undertaking. To him 
Heaven gave the Great Plan with its nine divisions, and the 
unvarying prmciples of its method were set forth in their due 
order.” 

Of those divisions tlie first is called ‘ the five elements ’ ; 
the second, ‘ reverent attention to the personal matters ’ ; 
the ^rd, * earnest devotion to the eight objects of govern- 
ment ’ ; the fourth, ‘ the harmomous use of the five dividers 
of time ’ ; the fifth, ‘ the establishment and use of royal per- 
fection ’ ; the sixth, ‘ the discnmmatmg use of the three 
virtues ’ , the seventh, ‘ the mtelhgent use of the means for 
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the examination of doubts * ; the eighth, ‘ the thoughtful 
use of the various verifications * ; the ninth, ‘ the hortatory 
use of the five sources of happiness, and the awing use of tlie 
six occasions of suffenng/ 

First, of the five elements. — ^The first is water ; the second 
is fire ; the third, wood ; the fourth, metal ; and the fifth, 
earth. The nature of water is to soak and descend ; of fire, 
to blaze and ascend ; of wood, to be crooked and straight ; 
of metal, to yield and change ; while that of earth is seen 
m seed-sowmg and in-gathermg. That which soaks and 
descends becomes salt ; that which blazes and ascends becomes 
bitter ; that which is crooked and straight becomes sour ; 
that which yields and changes becomes acrid ; and from seed- 
sowmg and m-gathenng comes sweetness 

Second, of the five personal matters. — The first is the bodily 
demeanour ; the second, speech ; the third, seeing ; the 
fourth, hearing ; the fifth, thinking. The virtue of the bodily 
appearance is respectfulness ; of speech, accordance with 
reason ; of seemg, clearness ; of hearmg, distinctness ; of 
thinkmg, perspicaciousness. The respectfulness becomes 
mamfest m gravity ; accordance with reason m orderliness ; 
the clearness, in wisdom ; the distinctness, in deliberation ; 
and the perspicaciousness, in sageness.’’ 

“ Third, of the eight objects of government. — The first 
is food ; the second, wealth and articles of convenience ; the 
third, sacrifices ; the fourth, the busmess of the Minister of 
Works ; the fifth, that of the Minister of Instruction ; the 
sixth, that of the Minister of Crime ; the seventh, the obser- 
vances to be paid to guests ; the eighth, the army.” 

“ Fourth, of the five dividers of time. — ^The first is the year 
or the planet Jupiter ; the second, the moon ; the third, the 
sim ; the fourth, the stars and planets, and the zodiacal spaces ; 
and the fifth, the calendaric calculations.” 

“Fifth, of royal perfection. — ^The sovereign, having estab- 
lished m himself the highest degree and pattern of excellence, 
concentrates m his own person the five sources of happiness, 
and proceeds to diffuse them, and give them to the multitudes 
of the people. Then they, on their part, embodying your 
perfection, will give it back to you, and secure the preservation 
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of It. Among ail the multitudes of the people there will be 
no unlawful confederacies, and among men in office, there 
will be no bad and selfish combinations ; — ^let the sovereign 
estabhsh m himself the highest degree and pattern of excellence 
‘‘ Among all the multitudes of the people there will be 
those who have ability to plan and to act, and who keep them- 
selves from evil * — do you keep such m mmd ; and there will 
be those who, not coming up to the highest pomt of excellence, 
yet do not mvolve themselves in evil . — ^let the sovereign receive 
such. And when a placid satisfaction appears m their counten- 
ances, and they say, ‘ Our love is fixed in virtue,’ do you then 
confer favours on them ; — those men wiU m this way advance 
to the perfection of the sovereign. Do not let him oppress the 
fnendless and clnldless, nor let him fear the Ingh and distin- 
guished. When men m office have abihty and admmistrative 
power, let them be made still more to cultivate their conduct ; 
and the prosperity of the country will be promoted. All 
such right men, havmg a competency, will go on in goodness. 
If you cannot cause them to have what they love m their famihes, 
they wiU forthwith proceed to be guilty of crime. As to those 
who have not the love of virtue, although you confer favours 
and emoluments on them, they will only mvolve you in the 
guilt of employmg the evil. 

“ Without deflection, without unevenness, 

Pursue the royal nghteousness 
Without selfish likings, 

Pursue the royal way. 

Without selfish dishkings. 

Pursue the royal path. 

Avoid deflection, avoid partiahty ; — 

Broad and long is the royal way. 

Avoid partiahty, avoid deflection ; — 

Level and easy is the royal way. 

Avoid perversity, avoid one-sidedness — 

Correct and straight is the royal way ; 

Ever seek for this perfect excellence. 

Ever turn to this perfect excellence.” 

He went on to say, “ This amplification of the royal perfection 
contains the unchanging rule, and is the great lesson yea, 

9 
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it is the lesson of God All the multitudes of the people, 
instructed in this amplification of the perfect excellence, and 
carrymg it mto practice, wdl thereby approximate to the 
glory of the Son of Heaven, and say, ‘ The Son of Heaven 
IS the parent of the people, and so becomes the sovereign of all 
under the sky/ ’’ 


ANNOUNCEMENT ABOUT DRUNKENNESS 

The kmg speaks to the foUowmg effect : — ‘‘ Do you clearly 
make known my great commands in the country of Mei. 

When your reverend father, the king Wan, laid the founda- 
tions of our kingdom in the western region, he dehvered 
announcements and cautions to the princes of the various 
regions, and to all his high officers, with their assistants, and 
the managers of affairs, saying, morning and evening, ‘ At 
sacrifices spirits should be employed/ When Heaven was 
sendmg down its favounng decree, and laying the foundations 
of the eminence of our people, spirits were used only at the 
great sacrifices. When Heaven sends down its terrors, and 
our people are thereby greatly disorgamzed and lose their 
virtue, this may be traced mvariably to their mdulgence in 
spirits ; yea, the ruin of states, small and great, by these 
terrors, has been caused invariably by their guilt in the use 
of spirits. 

‘‘ Eang W^ admomshed and instructed the young nobles, 
who were charged with office or in any employment, that 
they should not ordmanly use spirits ; and throughout ^ the 
states, he required that such should drink spirits only on occasion 
of sacrifices, and that then virtue should preside so that there 
might be no drunkenness.” 

He said, “ Let my people teach their young men that they 
are to love only the productions of the soil, for so will their 
hearts be good. Let the young also hearken wisely to the 
constant instructions of their fathers ; and let them look at all 
virtuous actions, whether great or small, in the same light with 
watchful heed. 

“ Ye people of the land of Mei, if you can employ your 
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limbs, largely cultivating your millets, and hastemng about 
in the service of your fathers and elders ; and if with your 
carts and oxen, you traffic dihgently to a distance, that you 
may thereby filially mimster to your parents , then, when 
your parents are happy, you may set forth your spirits clear 
and strong, and use them 

“ Hearken constantly to my instructions, aU ye, my high 
officers and ye heads of departments, all ye, my noble chiefs ; — 
when ye have largely done your duty in mimstering to your 
aged, and serving your ruler, ye may eat and drink freely and 
to satiety And to speak of greater things * — ^when you can 
maintain a constant watchful exammation of yourselves, and 
your conduct is in accordance with correct virtue, then may 
you present the offermgs of sacrifice, and at the same time 
indulge yourselves in festivity. In such case you will mdeed 
be mimsters domg right service to your kmg, and Heaven 
likewis'e will approve your great virtue, so that you shall never 
be forgotten in the royal House 


AGAINST LUXURIOUS EASE 

The duke of Kin said, “ Oh ! the supenor man rests m 
this, — that he will indulge m no luxunous ease. He first under- 
stands how the painful toil of sowing and reaping conducts 
to ease, and thus he understands how the lower people depend 
on this toil for their support. I have observed among the 
lower people, that where the parents have dihgently laboured 
in sowmg and reaping, their sons often do not understand this 
painful tod, but abandon themselves to ease, and to village 
slang, and become quite disorderly. Or where they do not 
do so, they stdl throw contempt on their parents, saying, 

‘ Those old people have heard notlnng and know nothmg.’ ” 

The duke Kin said, “ Oh ! I have heard that aforetime 
Xung Zung, one of the kmgs of Ym, was grave, humble, 
reverential, and timorously cautious. He measured himself 
with, reverence to the decree of Heaven, and cherished a reverent 
apprehension in govemmg the people, not daring to mdulge. 
m useless ease. It was thus that lie enjoyed the throne seventy 
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and five years. If we come to the time of K^o Zung, he toiled 
at first away from the court, and was among the lower people 
When he came to the throne, and occupied the mourning 
shed, It may be said that he did not speak for three years. After- 
wards he was stiU inclmed not to speak ; but when he did speak, 
his words were full of harmonious wisdom. He did not dare 
to indulge in useless ease, but admirably and tranquilly presided 
over the regions of Yin, till throughout them all, small and 
great, there was not a single murmur. It was thus that he 
eiyoyed the throne fifty and mne years In the case of 
he refused to be king unrighteously, and was at first one of 
the lower people. When he came to the throne, he knew on 
what they must depend for their support, and was able to 
exercise a protectmg kmdness towards their masses, and did 
not dare to treat with contempt the wifeless men and widows. 
Thus it was that he enjoyed the throne thirty and three years. 
The kmgs that arose after these, from their birth enjoyed ease. 
Enjoymg ease from their birth, they did not know the pamful 
tod of sowing and reaping, and had not heard of the hard 
labours of the lower people. They sought for nothing but 
excessive pleasure ; and so not one of them had long life. 
They reigned for ten years, for seven or eight, for five or six, 
or perhaps only for three or four.’’ 


THE SPEECH OF THE MARQUIS OF XHIN 

The duke said, “ Ah ! my officers, hsten to me without noise. 
I solemnly announce to you the most important of all saymgs. 
It is this which the ancients have said, ‘ Thus it is with all people, 
— ^they mostly love their ease. In reprovmg others tnere is 
no difficulty, but to receive reproof, and allow it to have free 
course, — ^this is difficult.’ The sorrow of my heart is, that 
the days and months have passed away, and it is not likely 
they ‘v^ come again, so that I might pursue a different 
course. 

** There were my old counsellors. — ^I said, ‘ They will not 
accommodate themselves to me,’ and I hated them. There 
were my new coimsellors, and I would for the time give my 



CONFUCIUS 127 

confidence to them. So indeed it was with me ; but hereafter 
I wiU take advice from the men of yellow hair, and then I shall 
be free from error. That good old officer !— his strength is 
exhausted, but I would rather have him as my counsellor. 
That dashmg brave officer !— his shootmg and charioteering 
are faultless, but I would rather not wish to have lum. As 
to men of quibbles, skilful at cunning words, and able to make 
the good man change his purpose, what have I to do to make 
much use of them ? 

“ I have deeply thought and concluded. — ^Let me have 
but one resolute mimster, plam and sincere, without other 
ability, but havmg a straightforward mind, and possessed of 
generosity, regarmng the talents of others as if he himself 
possessed them ; and when he finds accomphshed and sage 
men, lovmg them m his heart more than his mouth expresses, 
really showmg himself able to bear them : — such a mimster 
would be able to preserve my descendants and people, and 
would indeed be a giver of benefits. 

“ But if the mmister, when he finds men of abihty, be jealous 
and hates them ; if, when he finds accomphshed and sage 
men, he oppose them and does not allow their advancement, 
showing himself really not able to bear them : — ^such a man 
will not be able to protect my descendants and people ; and 
will he not be a dangerous man ? 

“ The declme and fall of a State may arise from one man. 
The glory and tranquilhty of a State may also arise from the 
goodness of one man."’ 


The Shih King, or Book of Ancient Poems 

ODE THE NA 

(Appropriate to a sacrifice to Thang, the founder of the 
Shang Dynasty) 

How admirable ! how complete ! Here are set our hand- 
drums and iums. The drums resoimd harmomous and loud,. 
To delight our meritorious ancestor. 
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The descendant of Thang invites him with this music, 
That he may soothe us with the realization of our thoughts 
Deep IS the sound of our hand-drums and drums ; Shrilly 
sound the flutes , All harmonious and blendmg together. 
Accordmg to the notes of the sonorous gem. Oh ! majestic 
IS the descendant of Thang , Very admirable is his 
music. 

The large bells and drums fill the ear ; The various dances 
are grandly performed. We have the admirable visitors. 
Who are pleased and delighted. From of old, before our time, 
The former men set us the example ; — ^How to be mild and 
humble from mommg to night. And to be reverent m dis- 
charging the service. 

May he regard our sacrifices of wmter and autumn, Thus 
offered by the descendant of Thang ! 


ODE. THE WEI THIEN Km MING 

(Celebrating the virtue of King Wan) 

The ordinances of Heaven, — How deep are they and un- 
intermittmg ! And oh ! how illustrious Was the smgleness 
of the virtue of kmg Wan ! 

How does he now show his kmdness ? We will receive it, 
Strivmg to be in accord with him, our king Wan , And may 
his remotest descendant be abimdantly the same ! 


ODE. THE THCEN ZO 

(Appropriate to a sacrifice to king Thdi) 

Heaven made the lofty hill, And king Thii brought the 
country about it under cultivation. He made the commence- 
ment widi It, And kmg Wan tranquilly earned on the work, 
Till that rugged mount Khi Had level roads leadmg to it. May 
their descendants ever preserve it ! 



CONFUCIUS 


129 


ODE THE fAnG NIEN 

{An ode of Thanksgiving for a Plentiful Year) 

Abimdant is the year with much millet and much rice ; 
And we have our high granaries, With myriads, and hundreds 
of thousands, and imlhons of measures m them ; For spirits 
and sweet spints, To present to our forefathers, male and female. 
And to supply all our ceremomes The blessmgs sent down 
on us are of every kmd. 


ODE. THE KING KIH 

{Khing Khang intimates his good purposes and asks the help of his 
ministers to he enabled to perform them) 

Let me be reverent ! Let me be reverent ! The way of 
Heaven is evident, And its appomtment is not easily preserved. 
Let me not say that it is high aloft above me. It ascends and 
descends about our domgs ; It daily mspects us wherever we 
are 

I am a little child, Without intelligence to be reverently 
attentive to my duties ; But by daily progress and monthly 
advance, I wdl learn to hold fast the gleams of knowledp, 
till I arrive at bright inteUigence Assist me to bear the burden 
of my position. And show me how to display a virtuous 
conduct. 


ODE. THE zIh YUEH 

(The complaint and appeal of Kwang Kiang against the bad treatment 
she received from her husband) 

O sun, O moon, Which enhghten this lower earth ! Here 
is this man. Who treats me not accordmg to the ancient rule. 



CONFUCIUS 


130 

How can he get his nimd settled ? Would he then not regard 
me ? 

O sun, O moon, Which overshadow this lower earth ! 
Here is this man, Who will not be friendly with me. How 
can he get his mind settled ? Would he then not respond to 
me ? 

O sun, O moon, Which come forth from the east ! Here 
is this man. With virtuous words, but really not good. How 
can he get his mind settled ? Would he then allow me to be 
forgotten ^ 

O sun, O moon. From the east that come forth ! O father, 
O mother, There is no sequel to your nourishing of me How 
can he get Ins mmd settled ? Would he then respond to me 
contrary to all reason ? 


ODE THE PEI MAN 

(An officer of Wei sets forth his hard lot) 

I go out at the north gate, With my heart full of sorrow. 
Straitened am I and poor. And no one takes knowledge of 
my distress. So it is ! Heaven has done it ; What then shall 
I say ? 


ODE THE PAI KAV 

{Protest of a widow against being urged to marry again) 

It floats about, that boat of cypress wood, There m the 
middle of the Ho. With his two tufts of hair falling over his 
forehead, He was my mate ; And I swear that tm death I 
will have no other. O mother, O Heaven, Why will you not 
understand me ? 

It floats about, tliat boat of cypress wood, There by the 
side of the Ho. With his two tints of hair falling over his 
forehead. He was my only one ; And I swear that till death 
I will not do the evil thing. O mother, O Heaven, Why 
will you not understand me ? 
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ODE. THE tA Kfj 

{A Lady excuses herself) 

His great carriage rolls along, And his robes of rank glitter 
like the young sedge. Do I not think of you ? But I am afraid 
of this officer, and dare not fly to you. 

While livmg we may have to occupy different apartments ; 
But, when dead, we shall share the same grave. If you say that 
I am not sincere, By the bnght sun I swear that I am 

ODE. THE PHAN SHIU 
{In Praise of some Marquis of Lu) 

Pleasant is the semicircular water. And we gather the cress 
about It. The marqms of Lu is coming to it. And we see his 
dragon-figured baimer. His banner waves in the wind, And 
the bells of his horses tinkle harmoniously. Small and great. 
All follow the prmce m his progress to it. 

Pleasant is the semicircular water. And we gather the pond- 
weed in it. The marquis of Lfl has come to it, With his horses 
so stately. His horses are grand ; His fame is brilliant. Blandly 
he looks and smiles ; Without any impatience he delivers his 
instructions. 

Pleasant is the semicircular water, And we gather the mallows 
about It. The marquis of Lfl has come to it. And m the college 
he is dnnkmg He is drmkmg the good spirits. May there 
be given to him such old age as is seldom enjoyed ! May he 
accord with the grand ways, So subdumg to himself aU the 
people ! 

ODE THE PI KUNG 

{The praise of duke Hst) 

“ How pure and still are the solemn temples, In their strong 
solidity and minute completeness ! Highly distinguished 
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was iCiang Yuan, Of virtue undeflected. God regarded her 
with favour, And without nyury or hurt, Immediately, when 
her months were completed, She gave birth to Hiu-fei ! On 
him were conferred all blessmgs, — To know how the ordmary 
millet npened early, and the sacrificial miUet late ; How first 
to sow pulse and then wheat. Anon he was mvested with an 
inferior state, And taught the people how to sow and to reap, 
The ordmary millet and the sacrificial, Rice and the black 
millet , Ere long over the whole country . — Thus continumg 
the work of Yu, 


ODE. THE WAN WANG 

[Celehrating King Wan, dead and alive) 

ICmg Wan is on high. Oh ! bnght is he m Heaven. Although 
Kin was an old coimtry. The favourmg appomtment lighted 
on it recently. Illustrious was the House of Khi, And the 
appomtment of God came at the proper season. Ejng Wan 
ascends and descends On the left and the right of God. 

Full of earnest activity was kmg Wan, And his fame is with- 
out end. The gifts of God to JCau Extend to the descendants 
of king Wan, hi the direct hne and the collateral branches for 
a himdred generations All the officers of K&n Shall also be 
illustrious from age to age. 

They shall be lUustnous from age to age. Zealously and 
reverently pursuing their plans. Admirable are the many 
officers. Bom m this royal kmgdom. The royal kmgdom is 
able to produce them, The supporters of the House of Kin. 
Numerous is the array of officers. And by them king Wan 
enjoys his repose. 

Profound was king Wan ; Oh ! continuous and bright was 
his feeling of reverence. Great is the appomtment of Heaven ! 
There were the descendants of the sovereigns of Shang — The 
descendants of the sovereigns of Shang Were m number more 
than hundreds of thousands, But when God gave the command, 
They became subject to Kin. 

They became subject to Kin, For the appomtment of Heaven 
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is not unchangeable. The officers of Ym, admirable and alert, 
Assist at the libations in our capital. They assist at those libations, 
Always wearing the hatchet-figures on their lower garments 
and their pecuhar cap. O ye loyal ministers of the kmg, Ever 
thmk of your ancestor ^ 

Ever thmk of your ancestor. Culuvatmg your virtue. 
Always seekmg to accord with the wall of Heaven : — So shall 
you be seekmg for much happmess, Before Ym lost the multi- 
tudes, Its kings were the correlates of God. Look to Yin as a 
beacon ; The great appointment is not easily preserved. 

The appointment is not easily preserved : — ^Do not cause 
your own extmction. Display and make bright your righteous- 
ness and fame, And look at the fate of Yin in the hght of 
Heaven. The domgs of high Heaven Have neither sound nor 
smell Take your pattern from kmg Wan, And the mynad 
regions will repose confidence m you. 


ODE. THE MIN LAO 
{In a time of disorder and suffering) 

The people mdeed are heavily burdened. But perhaps a 
little rehef may be got for them. Let us chensh this centre 
of the kmgdom, To secure the repose of the four quarters of 
it. Let us give no indulgence to the wily and obseqmous, In 
order to make the unconscientious careful, And to repress 
robbers and oppressors, Who have no fear of the clear will 
of Heaven. Then let us show kmdness to those who are distant, 
And help those who are near, — ^Thus estabhshmg the throne of 
our kmg. 


ODE. THE PAN 

{An officer of experience mourns over the prevailing misery) 

God has reversed Ins usual course of procedure. And the 
lower people are full of distress. The words which you utter 
are not right ; The plans which you form are not far-reachir^. 
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As there are not sages, you think you have no guidance. You 
have no real sincerity. Thus your plans do not reach far, And 
I therefore strongly admonish you. 

Heaven is now sending down calamities ; — ^Do not be so 
complacent. Heaven is now producing such movements ; — 
Do not be so indiflferent. If your words were harmonious, 
The people would become united. If your words were gentle 
and kmd, The people would be settled. 

Though my duties are drfferent from yours, I am your 
feUow-servant I come to advise with you. And you hear 
me with contemptuous mdufference. My words are about 
the present urgent affairs ; Do not think them matter for 
laughter. The ancients had a saying : “ Consult the gatherers 
of grass and firewood.” 

Heaven is now exercismg oppression ; — ^Do not in such a 
way make a mock of things. An old man, I speak with entire 
sincerity ; But you, my juniors, are full of pnde. It is not that 
my words are those of age. But you make a joke of what is 
sad. But the troubles w3l multiply hke flames, Till they are 
beyond help or remedy. 

Heaven is now displaying its anger ; — ^Do not be either 
boastful or flattermg, Utterly departing from all propriety 
of demeanour. Till sood men are reduced to personators of 
the dead. The people now sigh and groan, And we dare not 
examine into the causes of their trouble. The rum and disorder 
are exhausting all their means of hving. And we show no 
kindness to our multitudes. Heaven enhghtens the people. 
As the bamboo flute responds to the earthen whistle ; As 
two half-maces form a whole one ; As you take a thing, and 
brmg it away m your hand, Bringing it away, without any 
more ado. The enlightenment of the people is very easy. 
They have now many perversities ; — ^Do not you set up your 
perversity before them. 

Good men are a fence ; The multitudes of the people are 
a wall ; Great states are screens ; Great families are buttresses ; 
The cherishmg of virtue secures repose ; The circle of the 
kmg’s relatives is a fortified wall. We must not let the fortified 
wall get destroyed ; We must not let the king be solitary and 
consumed with terrors. 
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Revere the anger of Heaven, And presume not to make sport 
or be idle Reserve the changmg moods of Heaven, And 
presume not to drive about at your pleasure. Great Heaven 
is intelligent, And is with you m all your goings. Great Heaven 
IS clear-seemg, And is with you in your wandermgs and 
indulgences 


ODE. THE /STAN ZANG 

{The writer deplores the misery and oppression that prevailed) 

I look u|) to great Heaven, But it shows us no kmdness. 
Very long have we been disqmeted, And these great calamities 
are sent down upon us. There is nothing settled m the country ; 
Officers and people are in distress. Through the insects from 
without and from within, There is no peace or limit to our 
misery. The net of crime is not taken up, And there is no 
peace nor cure for our state. 

Why is It that Heaven is thus reprovmg you ? Why is it 
that Heaven is not blessmg you? You neglect your great 
barbarian foes, And regard me with hatred. You are regardless 
of the evil omens that abound, And your demeanour is all 
unseemly. Good men are gomg away. And the country is sure 
to go to rum. 

Heaven is lettmg down its net. And many are the calamities 
m It. Good men are gomg away. And my heart is sorrowful. 
Heaven is letting down its net. And soon all will be caught 
m it. Good men are gomg away. And my heart is sad. 

Right from the spring comes the water bubbhng, Reveahng 
its depth. The sorrow of my heart, — ^Is it only of to-day ? 
Why were these things not before me ? Or why were they 
not after me ? But mysteriously great Heaven Is able to 
strengthen anything. Do not disgrace your great ancestors : 
— ^This will save your posterity. 

ODE. THE HSiio YUAN 
{Some officer in a time of disorder) 

Small IS the cooing dove. But it flies aloft to Heaven. My 
heart is wounded with sorrow, And I think of our forefathers. 
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When the dawn is breaking, and I cannot sleep, The thoughts 
in my breast are of our parents. 

Men who are grave and wise, Though they drmk, are mild 
and masters of themselves ; But those who are bemghted and 
Ignorant Become devoted to drink, and more so daily. Be 
careful, each of you, of your deportment ; What Heaven 
confers, when once lost, is not regamed. 

The greenbeaks come and go, Picking up grain about the 
stackyard. Alas for the distressed and the sohtary, Deemed 
fit inmates for the prisons ! With a handful of gram I go out 
and divine, How I may be able to become good. 

ODE. THE HSIAo MING 

{An officer, kept long abroad on distant service, appeals to Heaven) 

O bright and high Heaven, Who enlightenest and rulest 
this lower world ! I marched on this expedition to the west. 
As far as this wilderness of Khit. From the first day of the 
second month, I have passed through the cold and the heat. 
My heart is sad ; The poison of my lot is too bitter I think 
of those at court m their offices, And my tears flow down 
like ram. Do I not wish to return ? But I fear the net for 
crime. 

Ah ! ye gentlemen, Do not reckon on your rest being 
permanent. Qmetly fulfil the duties of your offices, Associatmg 
with the correct and upright ; So shall the spirits hearken to 
you, And give you good. 

Ah ! ye gentlemen. Do not reckon on your repose bemg 

S ermanent. Quietly fulfil the duties of your offices. Loving 
le correct and upright ; So shall the spints hearken to you. 
And give you large measures of bright happiness. 


ODE. THE PHU THIEN 

{Pictures of husbandry, and sacrifices connected with it) 

Bright are those extensive fields, A tenth of whose produce 
is annually levied. I take the old stores, And with them feed 
the husbandmen. From of old we have had good years ; And 
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now I go to the south-lying acres, Where some are weedmg, 
and some gather the earth about the roots. The mill ets look 
luxunant , And m a spacious resting-place, I collect and en- 
courage the men of greater promise. 

With my vessels full of bright millet, And my pure victim- 
rams. We sacrificed at the altar of the spirits of the land, and 
at the altars of those of the four quarters. That my fields are 
in such good condition Is matter of joy to the husbandmen 
With lutes, and with drums beatmg, We will invoke the Father 
of Husbandry, And pray for sweet ram, To increase the produce 
of our millets, And to bless my men and their wives 
The distant descendant comes, When their wives and children 
Are bringing food to those at work m the south-lymg acres. 
The surveyor of the fields also comes and is glad. He takes 
of the food on the left and the right. And tastes whether it be 
good or not. The gram is well cultivated, all the acres over ; 
Good will It be and abundant. The distant descendant has 
no displacency ; The husbandmen are encouraged to dihgence 
The crops of the distant descendant Look thick as thatch, 
and swelling hke a carnage-cover. His stacks will stand hke 
islands and mounds He will seek for thousands of granaries , 
He will seek for tens of thousands of carts The i^ets, the 
paddy, and the maize Will awake the joy of the husbandmen , 
And they will say, “ May he be rewarded with great happmess, 
With myriads of years, life without end * ’’ 



